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DEDICATION

“All men dream, but not equally. Those who dream by night in the dusty recesses of
their minds, wake in the day to find that it was vanity: but the dreamers of the day are
dangerous men, for they may act on their dreams with open eyes, to make them
possible. This I did.”
-T. E. Lawrence, Seven Pillars of Wisdom
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I love you dearly.
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ABSTRACT

Sticks and staves are some of ancient Egypt’s most versatile tools: they can function as
badges of status, walking aids, tools for farmers, weapons for guards, or any
combination of these. Though earlier studies have examined the names and types of
staves from all periods of ancient Egypt, no former scholarship has exclusively examined
the ways in which sticks are used in tomb decoration from the 18th Dynasty. By looking
at how the staves are used in elite tomb decoration, one is able to understand how the
staff had both a practical use as well as symbolic meaning associated with it. The current
study focuses on elite tomb decoration from the 18th Dynasty necropoleis of Memphis,
Amarna, Thebes, and el-Kab. What follows is a survey of known 18th Dynasty staves,
either from excavated contexts or museum collections, to see how the physical evidence
matches with what is depicted in the tombs, as well as to understand the role of this
artifact within ancient Egyptian burials during the 18th Dynasty.
Results indicate that some sticks served multiple purposes: used as a sign of
social rank, but also as a tool with which to punish or protect. Other sticks, however, are
used exclusively as funerary offerings or badges of status for the figure carrying them.
Additionally, it has been found that officials, after death, carry both the mdw staff and
the wAs scepter to indicate their divine transformation. This is due to the staves’
associations with the cardinal directions, embalming tents, and/or their frequent use by
deities. The physical survey of sticks shows that staves were an important part of the
burial of the deceased, and that they were either purpose-made funerary offerings or
daily life objects which were then ritually transformed into sacred items. The deceased,
in the afterlife, used their sticks to aid in achieving divine status, traverse the path
between this world and the next, and to indicate their authority amongst the dead.
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Chapter 1
Introduction, Literature Review, Methodology, and Scene Typology
In both ancient and modern Egypt staves have significant meaning and symbolism. A
stick (plural sticks) is a baton symbolizing an office or dignity, while a staff (plural staves)
is a long stick carried in the hand for support in walking (www.merriam-webster.com).
Either term can be applied to a piece of wood that has been somewhat modified, by
having its branches and twigs trimmed off, is sometimes stripped of its bark, and/or is
undecorated. The terms can also be applied to a piece of wood which has been
decorated with other materials, such as paint and inlays of semi-precious materials or
colored barks, or by creating patterns using the original bark of the staff. A stick or staff
may assist people with walking, serve as a weapon, aid farmers while working with their
livestock and crops, be used during religious ceremonies and festivals, and also serve as
a form of insignia (a badge or sign which shows that a person is a member of a particular
group or has a particular rank (www.merriam-webster.com)). Throughout this thesis,
the terms “stick” and “staff” are used interchangeably, as their functions are also
shared. An additional term that is sometimes used to describe certain staves is
“scepter,” technically a staff or baton borne by a sovereign as an emblem of authority
(www.merriam-webster.com). Due to scholarly tradition, the term “scepter” is used
when describing the wAs and Dam staves, though both of these sticks are not limited in
their use to royalty, since gods, priests, and divinized officials also are depicted carrying
the staves (see discussion below).
Although sticks feature prominently in Egyptian tomb decoration, where the
deceased is shown in daily life or funerary scenes holding this object, little attention has
been devoted to them. Many of these tomb scenes have been well-documented and
interpreted by scholars, though oftentimes the staff is overlooked or briefly discussed.
The few studies which do exist have focused on either the textual references to sticks
and staves (Jéquier 1921; Hassan 1976) or the specific functions and symbolism of
particular staves, such as the wAs scepter or forked abt staff (Lobban 1999; Cherf 1982
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and 1988). A more thorough understanding of sticks would allow for Egyptologists to
better interpret how the ancient Egyptians used these objects as a form of manifesting
power, authority, and status, as well as using them as a practical tool.
This work will consist of an iconographic and contextual study of sticks and
staves from 18th Dynasty private tomb decoration, c. 1545-1291 BC (Dates follow
Dodson 2009). This era has the largest corpus of data available from private burials
originating from a wide geographic distribution, and this can answer the questions that
this study poses. These are: In which contexts are staves depicted, and what kind are
used? How do the staves from non-royal burial assemblages relate to what is being
depicted on the walls of these individuals’ tombs? These questions are examined in
order to gain an understanding of the meaning and uses of these different types of
staves, and whether it differs depending on geographic location.
1.1: Past Work
Many Egyptological studies that have dealt with symbols of authority have focused on
batons and other related insignia (Newberry 1929; Kaplony 1986; Graham 2001),
however the literature that has been devoted solely to the study of sticks and staves in
ancient Egypt is limited. The few works that have been produced focus mainly on the
sticks themselves and/or the use of these objects in the funerary realm, either as part of
the burial assemblage or their ritualistic meaning.
The earliest source that considered the symbolic meanings staves was Mace and
Winlock’s 1916 publication The Tomb of Senebtisi at Lisht. Chapter Five is dedicated
entirely to the ceremonial staves found within Senebtisi’s coffin. Mace and Winlock
discuss each staff in detail, drawing on Old and New Kingdom information to help
explain the use and meaning of each one during the Middle Kingdom. The majority of
their evidence comes from parallel artifacts (both for style and context) and textual
sources, though occasionally representations are used. Their main parallels come from
the excavation reports of De Morgan at Dashur (1895 and 1903) along with that of
Gautier and Jéquier at Lisht (1902). The analysis by Mace and Winlock begins with the
artifact itself and then searches for either artistic or textual parallels to explain the
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object’s meaning. Since the publication focuses on staves that were found within the
tomb, certain sticks like the forked staff and the lotiform staff are excluded from the
discussion.
In 1921 Jéquier published his book Les Frises d’Objets des Sarcophages du
Moyen-Empire. The discussion on the representations of daily life items includes a
whole chapter dedicated to staves. The corpus of evidence discussed by Jéquier mainly
derives from Middle Kingdom coffin and sarcophagi object friezes. Supplementary
evidence is provided by Old and Middle Kingdom textual sources, artifacts, and reliefs;
some references are made to the New Kingdom, in particular when discussing the mks
staff. He begins with analyzing the images, and then looks for textual sources for the
various names of each stick and actual artifacts that are parallels to help explain each
staff. Like Mace and Winlock before him, Jéquier discusses each staff individually, going
through the name and meaning of each during the Middle Kingdom. The focus of this
chapter is on sticks in Middle Kingdom object friezes, therefore uninformative about
certain staves that do not appear until the late Middle Kingdom or early New Kingdom,
such as the forked staff. Yet Jéquier’s work still serves as an important reference for the
names, meanings, and types of sticks and staves used in ancient Egypt.
Only two works deal exclusively with sticks and staves. The first is Hassan’s
Stöcke und Stäbe im Pharaonischen Ägypten published in 1976. Hassan provides an indepth analysis that specifically focuses on the various types of staves found in ancient
Egypt, their names and their meanings. His study analyzes the Old, Middle, and New
Kingdom evidence, and is divided accordingly. Hassan’s main sources of evidence are
actual artifacts and literary sources, though sporadically he uses artistic representations.
He provides an important overview and analysis of sticks as a badge of power, office,
and dignity, in which he examines the sticks of gods, kings, viziers, and the elite to
elucidate the theoretical ideas and concepts behind the staves of each office. The book
is a useful compilation of information regarding staves throughout ancient Egyptian
history. The lack of proper citation throughout the publication is troublesome, especially
within the section dedicated to the known names of staves in ancient Egypt. There is a
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list of sticks from museums at the end, but it is not comprehensive or complete, and it
only discusses staves that are inscribed. The book serves as a good starting point for
bibliographic references, and is useful for the discussion of theoretical ideas behind the
meanings of each staff discussed.
The second significant work on the subject is Fischer’s 1978 article “Notes on Sticks
and Staves in Ancient Egypt,” which serves as a supplement to Stöcke und Stäbe.
Fischer’s article was written in order to cover topics that needed further explanation or
had been omitted altogether from Hassan’s book. Much like his predecessors, each staff
is discussed individually. However, unlike the literature that came before, Fischer’s main
sources of evidence are the artistic representations of sticks, together with a number of
artifacts housed in the Metropolitan Museum of Art. Though the author uses artistic
evidence throughout his discussion, no attempt is made to analyze or compare the
relationship between staff and scene; the artistic evidence is merely used as supporting
evidence for the existence of certain staves. A brief discussion of the 18th Dynasty forked
staff serves as a useful introduction to this typical New Kingdom stick. Fischer does not
discuss the use and context of staves within funerary art in his work. The article is useful
for not only the bibliographic references, but also because Fischer discusses a few
interesting theories regarding the symbolism of certain sticks.
1.2: Paleopathological Studies of Staff Use
Previous scholarship has examined the ways in which the ancient Egyptians might have
used staves in ancient Egypt in addition to using them as a form of insignia (Petrie 1897;
Derry 1913; Hawass et. al. 2010; Kozieradka-Ogunmakin 2013). Most scholars agree that
staves were frequently included in burials for a religious purpose, and had various
specific functions in the afterlife (Mace and Winlock 1916, 77-78; Hassan 1976, 163;
Kozieradka-Ogunmakin 2013, 382). Sometimes, individuals can be shown using the staff
as a practical aid, as in the Stela of Roma, from the 18th or 19th Dynasty (Copenhagen,
AEIN 134; Kozieradka-Ogunmakin 2013, Figure 3). There are representations in ancient
Egyptian art, where the deceased leans on his staff, holding its top in one hand, while
the other grasps the shaft, while his feet are either flat on the register line or one heel is
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shown lifted up. This pose is often called the “Posture of Leisure,” and is thought to
indicate some kind of reliance upon the staff as a mobility aid (Loebl and Nunn 1997,
451). This posture is unlike figures of officials who hold a staff as they sit, or while they
stand, with both feet flat on the register line and their legs spread apart. From the
artistic representations alone, it is difficult to determine if the deceased used their stick
only as a badge of status, or if they needed their staff as a walking aid.
Some paleopathological studies of ancient Egyptian remains have found that
individuals interred with staves would have, in fact, needed them as walking aids in life.
In one case, a burial of a 30 year old man from the Roman era yielded bones that
exhibited partial paralysis on the left side (Derry 1913, 436). Habitual use of a walking
stick had left marks on the deceased’s bones on his right side, shown by “the enormous
development of the muscular ridges for the pectoralis major and deltoid muscles”
(Derry 1913, 455). From Deshasheh, Petrie excavated a 5th Dynasty cemetery (1897, 2),
which included a burial of an “old man,” who exhibited signs of trauma from his
childhood to his left thigh-bone, rendering his left leg two inches shorter than his right
one. This caused the deceased to need a walking aid during his lifetime, and a walking
stick was found lying beside the body of the man (Penn E2553B; Petrie 1898, 18).
Additionally, a burial of a 6th Dynasty 50+ year old female from Saqqara was examined.
Her skeleton exhibited signs of trauma to the bones, particularly to the right knee, so
she would have required a walking aid, such as the staff that was found within her burial
(Kozieradka-Ogunmakin 2013, 392). Lastly, a recent examination of the mummified
remains of Tutankhamun has led scholars to believe that the pharaoh had a physical
deformity in his left foot, resulting in his need to use a staff as a walking aid during his
lifetime (Hawass et. al. 2010, 642-643 and 645). This conclusion, however, is contested
amongst Egyptologists (Ruhli and Ikram 2014; Ikram 2013).
These studies have drawn attention to a useful way of studying the function of
staves in ancient Egypt, namely that scholars and archaeologists should take into
consideration the osteological examination of the deceased’s remains to see if there
was a need for staves during the person’s lifetime. These studies help to illustrate the
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use of sticks and staves in Egypt as a practical item, in addition to being a symbol of
power, authority, and elite status.
1.3: Methodology
The present study draws on data originating from pictorial and material culture related
to staves of the 18th Dynasty. The main corpus is derived from scenes in elite tombs that
feature a depiction of the deceased, or minor figures, carrying a stick or staff. In total,
122 private elite tombs were examined from Saqqara, Amarna, Thebes, and el-Kab. The
four locations were chosen because of the presence of a significant 18th Dynasty
necropolis at each site. Of these 122 tombs, 74 (60.66%) had at least one depiction of a
staff, while 48 (39.34%) contained none, either as a result of poor preservation of the
paintings/reliefs or because a staff was not depicted. At the necropolis of Akhmim, a
survey of the known 18th Dynasty tomb there did not result in any depictions of staves
(Ockinga 1997), thus it is not part of the corpus, but the absence of staves might suggest
that sticks were not used in daily-life activities in this region.
The scene types that were examined included: administration/overseeing,
festivals, the funerary cortege, the Opening of the Mouth ceremony, the deceased’s
entrance into and exit from the tomb, the frise d’objets, and unique scenes categorized
as “other” (see 1.6 below for detailed discussions). The majority of the images that
were studied are mainly from line drawings in publications or from photographic
evidence when available, while some tomb scenes were studied in situ in the Theban
necropolis during 2014 and at the Memphite necropolis in 2015. The data was collected
and organized into an Excel spreadsheet which includes the provenance/location of the
tomb, date, titles of the deceased, type of staff, scene type, and bibliographic reference
(see Appendices A-D).
From the Memphite necropolis, 12 tombs contained images of staves. Three are
represented by various reliefs in museums, while the other nine come from wellpublished excavation reports (Martin 1989 and 2012; Ockinga 2004; Raven 2005; Raven
and van Walsem 2014; Schneider 2012; Zivie 1988, 1990 and 2013); 55 depictions of
staves were recorded from this area. At Amarna, 21 staves were noted from only six
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tombs there. Only five rock-cut tombs at el-Kab are dated to the 18th Dynasty (PM V:
176-185), and of these, only four publications dealing with these tombs’ reliefs were
available.1 All four of the el-Kab 18th Dynasty tombs contained images of sticks and
staves, and 12 individual staves were noted. Finally, 79 tombs were examined from
Thebes in order to provide a representative number of tombs for comparative analysis.
Only 54 tombs contained a depiction of a stick or staff; a total of 347 staves were
recorded at this necropolis. At the end of the preliminary data-collection, 436 individual
depictions of staves had been collected as the data set.
Additionally, for comparison of the various types of ancient Egyptian staves,
tomb reliefs from other periods, scenes from decorated boxes, model sticks and staves,
and statues holding staves were examined. The objects come from various museum
collections around the world, including the Egyptian Museum in Cairo, the British
Museum, the Museo Archaeologico Nazionale in Florence, the Museo Egizio di Torino,
the Rijksmuseum van Oudheden in Leiden, the Brooklyn Museum of Art, the Ägyptisches
Museum und Papyrussammlung in Berlin, and the Metropolitan Museum of Art. These
collections were used due to their easily accessible online catalogues, or because it was
possible to examine these objects in person. This supplementary evidence dates to
different time periods of Egyptian history, from the Early-Dynastic period (c. 3050-2686
BC) through the Third Intermediate Period (c. 1063-664 BC), which allows for parallels of
certain staves to be studied and gives a greater understanding of the overall role of
sticks in ancient Egypt. A concordance of the artifacts discussed herein is found in
Appendix F.
The last source of data for the contextual analysis of staves are the actual sticks
themselves, which come from 18th Dynasty intact burials at Saqqara, Abydos, and
Thebes. By examining these particular artifacts, one can answer questions about what
kinds of staves were buried with the dead, and to what degree, if any, they correspond

1

The majority of the references for the tomb of Bebi (EK8) only publish the texts (see PM V: 184),
however, the one source for images of the reliefs show the deceased carrying a lotus flower, rather than a
staff (Wreszinski 1927, Plate 36).
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to those depicted in the tomb scenes. The data was organized into an Excel
spreadsheet, which listed the provenance of the stick, the name and title of the staff
owner, the date, the type of staff, the institution and museum number for the object (if
applicable), and any citation for the stick (Appendix E).
1.4: Tomb Scenes: How best to approach their study
The tomb in ancient Egypt was a liminal place, where the world of the living was able to
meet with the world of the dead. Both the text and the images from these tomb chapels
were used together to showcase the deceased and to depict the “sum of his life and
accomplishments to the living” (Hartwig 2004, 41). Great consideration was paid to the
carved and painted decoration of these tomb chapels, which were open to the family of
the deceased and visitors to the necropolis (Aldred 1977, 854). The symbolism and
meaning behind the reliefs and paintings inside can be complex and difficult to
understand by the modern audience. The interpretation of these multi-leveled images
has been discussed at length by various scholars, but a brief synopsis of more-recent
scholarship is provided to illustrate the interpretation, analysis, and overall
understanding of “daily-life” and “religious” tomb scenes by modern Egyptologists.
It has been argued that our own, modern cultural biases influence our full
understanding and interpretation of tomb scenes (Weeks 1979, 59; Dodson and Ikram
2008, 78-79), and this holds true for interpretations of objects such as sticks, pictured
therein. It has been suggested that modern scholars should think of tomb scenes as
categories, representing an overall theme, rather than to think of these tomb scenes as
specific events or moments from the deceased’s life (Weeks 1979, 61; Kanawati 2001,
84); they should be thought of like hieroglyphic determinatives which are used “to
illustrate concepts” (Hartwig 2004, 50). A modern, insufficient grasp of the ancient
Egyptian mindset is what inhibits scholars from fully decoding the decorative program of
these tombs.
In recent studies, the interpretation of the use of a tomb is twofold: it not only
serves as a symbolic vehicle for the transportation of the deceased from this life to the
next, but it also serves as a monument to the memory of the deceased for the living
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(Hartwig 2004, 37; Dodson and Ikram 2008, 77; Kanawati 2001, 112 and 116). The
scenes depicted in a tomb were not just pictures of everyday life, but they had the
power to “magically and symbolically” become animate in the hereafter and they were
reminders to the living of the prestige and honor of the deceased (Hartwig 2004, 51-52).
The portrayal of an individual within their tomb could have different functions and
levels of meaning. By showing the deceased with all of his emblems of office and status,
including his staff, his professional identity would be magically transferred to the
afterlife (Hartwig 2004, 40; Dodson and Ikram 2008, 79). He would have portrayed
himself as “someone worthy of cultic actions” (Hartwig 2004, 42) to the living (Kanawati
2001, 116).
Daily life scenes compose the main subject of tomb decoration found in the 18 th
Dynasty, which replaced the long-standing tradition of the autobiographical text from
earlier periods (Aldred 1977, 855). Some scholars believe daily life scenes were
representations of certain events, meant to highlight the career of the deceased
(Kanawati 2001, 111); or that these scenes are meant to show the figure of the tomb
owner viewing the earthly realm from the here-after (Kanawati 2001, 116); or possibly
these scenes are representations of the good life that awaited the deceased in the
afterlife (Manniche 2003, 45). Perhaps it is better to think of these scenes as a depiction
of the deceased’s life, but not as a strict narrative (Dodson and Ikram 2008, 79;
Manniche 2003, 45). These scenes are useful to scholars since they can serve as an
insight into who the deceased was during his life and what his career responsibilities
were (Dodson and Ikram 2008, 115). The way that daily life and funerary scenes are
studied and the ways in which modern scholars try to interpret them is important to this
study, as sticks and staves often feature in them. A better understanding of the scenetype allows for a more thorough study of the iconographic and contextual analysis of
staves from 18th Dynasty tomb decoration.
1.5: Scene Typology
The artistic representations of staves feature prominently throughout various kinds of
scenes from 18th Dynasty tomb decoration. Though the ancient Egyptians may have
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thought of the thematic divisions differently, the various tomb scenes, which have
depictions of sticks, have been divided into categories that can help modern scholars to
interpret the use and function of these objects. The divisions are based on their content
and subject matter: what is occurring in the scene and where is the action suppose to be
taking place? Thus, scenes pertaining to the funerary rituals and processions and scenes
that are labeled as taking place in the afterlife are thought of as having religious
connotation, while the remainder have been grouped into the daily life category, with
the caveat that such images might have served as a metaphor for religious texts
(Dodson and Ikram 2008, 79). The scenes are defined and discussed below.
Administrative and Overseeing
The definition of administrate is: relating to the running of a business or organization,
while the definition of oversee is: supervise (a person or work), especially in an official
capacity (www.meriam-webster.com). The administrative/overseeing scenes from tomb
contexts include any depiction of a supervised activity by the deceased, or another
higher official, who carries a staff as an indication of social rank. These supervised
activities can include scenes of agriculture, cattle counts, the bringing of tribute, military
recruitment, the works of the royal workshops and temple warehouses, scenes of
building projects, receiving foreign dignitaries or guests, and the presentation of foreign
prisoners. Examples are found in the tombs of Paheri (EK3; Tylor 1895, Plate V), Menna
(TT 69; Hartwig 2013, 26), Nebamun and Ipuki (TT181; Davies 1925, Plate IX),
Djeserkeresoneb (TT38; Davies 1963, Plate III), and Haremheb (TT78; Brack 1980, Plate
43).
Receiving Offerings
This type of scene often shows the deceased alone, or accompanied by a spouse, sitting
or standing in front of a table of offerings, while a priest or family member officiates.
This type of scene is generally considered part of the funerary realm, but in the absence
of clear textual or contextual evidence, these scenes might relate to offerings or gifts
given during life. In the examples found for this thesis, the deceased is oftentimes
shown standing or sitting while holding a staff in one hand, while holding another form
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of insignia in the other. In one instance, from the tomb of Huy (TT54, Polz 1997, Plate
10), the deceased leans upon a staff while his son offers to him a bouquet of flowers.
Examples of this scene type come from the tombs of Nebamun (TT17, Säve-Söderbergh
1957, Plate XXIII), Djehuti, usurped by Djehutiemhab (TT45, Davies 1948, Plate IV), and
Maya and Meryt in Memphis (Martin 2012, Plate 29).
Entrance into and Exit from the Tomb
This scene is most often found on the doorjambs at the immediate entrance into the
tomb or between the transverse and longitudinal halls; sometimes it may also appear on
columns within the tomb’s innermost rooms. The images show the deceased, usually
holding insignia, entering or exiting the tomb as a ghost or spirit from the afterlife, or
even as himself in life (Dodson and Ikram 2008, 116), if he is not given the epithet mAaxrw (Wb. II, 17, B.II). Select examples come from the tombs of Neferhotep (TT49, Davis
1933, Plate LIII), Kheruef (TT192, Nims, Habachi, and Wente 1980, Plate 10), and
Meryneith in Memphis (Raven and Walsem 2014, 86).
Funerary Processions
By the New Kingdom, the funerary procession scenes were greatly elaborated and
expanded upon, and during the 18th Dynasty the cycle was depicted in its most
complete form (Kanawati 2001, 104; Dodson and Ikram 2008, 123). Often, the
procession is shown leaving the embalming house and heading toward the deceased’s
tomb. The members of the funerary procession can include professional mourners,
family members, friends, offering bearers, and priests and priestesses (Dodson and
Ikram 2008, 123). The offering bearers, the nine companions, and the head priest who
leads the funerary convoy are the individuals shown carrying sticks during the funerary
rituals. Examples include from the tombs of Ramose (TT55, Davies 1941, Plate XXV), Huy
(TT54, Polz 1997, Plate 2), and Rekhmire (TT100, Davies 1943, Plate XC) (see Appendix
C).
Opening of the Mouth Rituals
The Opening of the Mouth ceremony was a religious ritual performed on the mummy or
statue of the deceased before the interment in the tomb (Ayad 2004, 113; Ayad 2007,
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109). The ceremony, which was illustrated in up to 75 different episodes, showed
different rituals of purification, censing, butchering cattle and making offerings, along
with “the recitation of specific funerary texts, with accompanying gestures and
accoutrements” to return the five senses back to the deceased (Dodson and Ikram 2008,
123). As the depiction of the funerary procession was elaborated during the New
Kingdom, the Opening of the Mouth scenes became more common in tomb decoration
(Kanawati 2001, 107; Dodson and Ikram 2008, 123). This type of scene is common in the
tomb decoration of the 18th Dynasty, though it begins to decline in popularity after the
reign of Tutankhamun (Dodson and Ikram 2008, 123). In tomb decoration, these rituals
are shown as being performed on a statue of the deceased, who carries a staff in one
hand and either a handkerchief, or occasionally a sekhem scepter, in the other. Select
examples of the Opening of the Mouth ritual that feature the statue of the deceased
holding a staff come from the tombs of Ramose (TT55; Figure 3-24; Davies 1941, Plate
XXI), and Rekhmire (TT100; Figure 3-22; Davies 1943, Plates XCVII-CVII).
This ceremony has been separated from funerary procession scenes for two
reasons: first, because of the large number of individual episodes represented in several
tombs, which made it necessary to organize the data into a separate category, ensuring
that the information regarding staff depictions in Opening of the Mouth episodes did
not get lost under the funerary processions category. Additionally, the figures in the
Opening of the Mouth ritual are, usually, priests and the image of the deceased, which
holds a staff. The statue that is shown holding the staff differs significantly from the
participants in the funerary processions, who are friends, family members, or priests
(Dodson and Ikram 2008, 123), all who carry their staff as a badge of status or for a
religious purpose.
Frise d’Objets
This type of scene depicts a series of material objects that the deceased used in daily life
or ritual objects that are used in the afterlife (Willems 1988, 221). The illustrated objects
are unaccompanied by any minor or major figures of persons who would use or hold the
items in any capacity. The objects shown are often depicted as being set on top of the
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box or container in which they are kept, but sometimes can be arranged in a line within
a register. These friezes developed in tomb decoration of the New Kingdom from
funerary chamber decoration of the Old Kingdom (Jéquier 1921, VI) and the funeraryobject frieze decoration that is found in Middle Kingdom coffins and sarcophagi (Dodson
and Ikram 2008, 264). This type of scene is rare during the 18th Dynasty (see Appendicies
A-D), and examples appear in the tombs of Huya (AT1, Davies 1905b, Plate XXIV),
Haremheb (TT78, Brack 1980, Plate 17) and Menkheperresoneb (TT79, Guksch 1995,
Plate 40).
Festival Scenes
An innovative scene type for the 18th Dynasty was the depiction of the “(Beautiful)
Festival of the Valley.” This festival was an annual procession where the image of Amun
of Karnak, along with statues of divine kings, were carried around the West Bank to visit
the various shrines and mortuary temples of deceased kings. It was a time of celebrating
the dead and a “rejuvenation of the cemeteries and a time for the meeting of the living
and the dead” (Dodson and Ikram 2008, 221; Manniche 2003, 44). Sometimes, as part of
these festival scenes, there is a representation of the reigning monarch receiving
adoration and offerings from his court. The king is shown sitting under a kiosk, wearing
elaborate regalia, and holding the mks staff, while the tomb owner is shown making
offerings or adoring the pharaoh. Examples from tombs include those of Haremheb
(TT78, Brack 1980, Plate 86), and Amenemhat (TT48, Säve-Söderbergh 1957, Plate
XXXVII).
“Other” Scenes
Sometimes tomb decoration contains scenes that only feature in one specific tomb, or
scenes that are too uncommon to have any typology. In other instances, depictions of
staves were found on loose blocks or fragments recovered from the tomb’s excavation,
and the subject of the scene was difficult to establish or determine. Examples include: a
scene of the royal family from a door-jamb in the tomb of Parennefer (AT7; Davies 1908,
Plate III); the vizier Rekhmire being greeted by members of his family (TT100; Davies
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1943, Plate LXX); or an official being rewarded with the Gold of Valor, found on a loose
block from the Memphite tomb of Horemheb (Martin 1989, Plate 34).
1.6: Thesis Organization
The thesis is divided into five chapters following the introduction (Chapter 1). Chapter 2
is a survey of the various kinds of sticks and staves that were found in ancient Egypt, all
types of which are found in the 18th Dynasty. Chapter 3 provides the analysis of the
depictions of staves from elite tomb decoration, while Chapter 4 is a survey of physical
sticks of the 18th Dynasty, from both excavation reports as well as museum collections.
The subject of Chapter 5 is the ethnographic analysis of staves in contemporary Egypt,
to interpret how certain staves may have been used in ancient Egypt. The final chapter,
Chapter 6, presents the conclusions. Appendices A-D consist of spreadsheets of the
depictions of staves found in the necropoleis of Memphis, Amarna, Thebes, and el-Kab,
respectively. Appendix E presents the physical staves from the 18th Dynasty that are
discussed in Chapter 4. Finally, Appendix F is a comprehensive list of all the artifacts that
are discussed throughout the thesis, organized alphabetically by institution.
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Chapter 2
A Survey of Sticks and Staves from ancient Egypt
Throughout ancient Egyptian history, there were many different forms and styles of
sticks and staves. Fischer wrote that “there was… scarcely an object in the life of ancient
Egypt that was so commonly and constantly in use, that was used in so many different
ways, and that took so great a variety of forms [as sticks and staves]” (1978a, 158). It
appears that some staves served a strictly religious purpose, while others were used in
the daily lives of the ancient Egyptians. Below (Chart 2.1) is a list of the eleven different
types of sticks found in two- and three-dimensional representations, as well as physical
examples, with the names of each provide. A brief summary of their physical and
iconographic characteristics, and recent scholarship concerning their form and function,
follows. The sticks are generally defined by their tops and bottoms, which usually carry
the distinguishing features of the staff.
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Staff Form

Name

Other Names

Straight Staff

xt (Wb. III, 340, B)

mdw (Wb.II, 178, 1)

“Straight Staff”
(Mace & Winlock 1916, 90)

Ams (Wb.I, 11, 3-5)
wAs Scepter (Wb.I, 259, 16)
Dam Scepter (Wb.V, 537, 4-11)
“Forked Staff”
(Mace & Winlock 1916,
86; Cherf 1982, 86)

abt (Wb.I, 176, 16)

awt (Wb.I, 170, 6)

pD-aHa (Wb.I, 571, 10)

tjsw (Wb.V, 243, 4),
“Crook Staff”
(Mace & Winlock 1916,
85), “Shepherd's Crook,”
“The Curved Staff”
“The Double Staff”
(Mace & Winlock 1916,
78), “The Bent Staff”
(Mace & Winlock 1916, 84)

Forked Staff

awnt (Wb.I, 173, 4)
mAt (Wb.II, 6, 11)

Lotiform Staff

wAD (Wb.I, 264, 1)

mks (Wb.II, 163, 13)
Chart 2-1: Sticks and Staves from ancient Egypt
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2.1: The Straight Staff
The straight staff was a long, straight piece of wood with no distinguishing physical
features on either the top or the bottom, such as a knob, a lotiform umbel, or the like.
The straight staff does not seem to have any specific names in ancient Egyptian, though
one possible name for the staff may be

xt, which can literally be translated as

“stick” (Wb. III, 340, B; Hassan 1976, 8). This word can be used to describe a type of
authoritarian staff that is said to be “on the backs” of subordinates during the New
Kingdom (Wb. III, 340, 11). Physical examples can be plain (UC7929; Figure 2-1; MMA
20.3.206; Figure 2-2), incised with hieroglyphic inscriptions (Brooklyn 37.1832E; Figure
4-8; Hassan 1976, Plate 4.2), and/or decorated with paint, horizontal bands made out of
bark, and/or twine (EM JE 36082, Figure 4-12; MMA 26.7.1444 and MMA 26.2.58
(Fischer 1978b, Figure 48 B and C)). Artistic representations of the straight staff are
plain, usually shown as a straight line of one solid color. It is possible that, if they had in
many instances, any paint that might have been used to indicate decoration has
vanished. During the 18th Dynasty, the straight staff is usually depicted colored with one
color, most commonly black (such as in the tomb of Nakht-min (TT87, Guksch 1995,
Plate 14)), but red also occurs (as in the tomb of Userhat (TT56, Beinlich-Seeber and
Shedid 1987, Plate 7)), or yellow as well (as in a straight staff carried by an attendant of
Rekhmire (Figure 2-6)).
Early depictions of this type of staff are noted from at least the 1 st Dynasty
onward, such as that shown on a faience votive plaque found at Abydos, where a man
carries a long, straight staff (OIM E7911; Figure 2-3; Teeter 2011, Catalog 70) and a
votive stela from Abydos dedicated by Sabef, showing the deceased carrying a straight
staff and abA scepter (JE 34416; Figure 2-4; Petrie 1900, Plates XXX and XXXVI). One of
the earliest three-dimensional depictions of the straight staff being used as a badge of
status comes from the statue of Sepa (Louvre A. 36 and A. 37; Figure 2-5), where the
official carries both the straight staff and an abA scepter close to his body.
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2.2: The mdw Staff
Aside from the straight stick, the mdw staff was one of the most common staff types
known, consisting of a straight shaft ending in knobbed end, at either top or bottom,
depending on how the stick is held (Jéquier 1921, 163). The hieroglyph

is a depiction

of the mdw staff; it can be translated into English as “walking stick” or “staff” (Gardiner
1988, 510; Hassan 1976, 7; Wb.II, 178, 1). The hieroglyphic sign is shaped in a way that
helps to distinguish it as an emblematic symbol, by having a knobbed end and the flat,
narrower end (Fisher 1975, 12). In the frise d’objets, the mdw staff often occurs in sets
of four, which are labeled as: S rsy
mHty

(“(staff) of the southern pool”; Wb.IV, 397, 11), S

(“(staff) of the northern pool”; Wb.IV, 397, 12), (with variant spellings,

according to Jéquier and Mace and Winlock, of S rsy

, S HA(y)

(“(staff) of the western pool”; Wb.IV, 397, 12), and lastly S iAbty

), S imnty
(“(staff) of the

eastern pool”; Wb.IV, 397, 11). Occasionally, the four names have a hieroglyphic
determinative of
imnty iAbty

, and sometimes the four can collectively be labeled as S rsy HA(y)
and can be translated as “staves of the north, south, west, and

east pools” (Mace and Winlock 1916, 90; Jéquier 1921, 160). The “pool” described in
these names is unclear, though there are a number of possibilities from both the
Pyramid and Coffin Texts that could be associated with these mdw staves. From the
Coffin Texts, there is the “sacred pool of On,” which is the sacred pool at Heliopolis (CT
7; Faulkner 1973, 3), while another spell talks of the “pools of the Netherworld,” which
the deceased bathes in (CT 597; Faulkner 1977, 190). If instead of “Pool” the translation
of S is “Lake,” then from the Pyramid Texts there are mentions of both the “Jackal Lake”
and the “Duat Lake” in Spell 268, where the deceased is bathed (Allen 2005, 49).
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It is possible that the names of each mdw staff may indicate a provenance of the
types of wood that each stick is made from (Fayza Haikal, personal communication).
Sticks are made from many different types of wood, identified by various botanists and
scholars, and include almond (Gale et al. 2000, 344), birch (Gale et al. 2000, 327; Hepper
1990, 45; Fischer 1978b, 29), cedar (Fischer 1978b, 149), cherry (Carnarvon and Carter
1912, 74; Fischer 1978b, 29), christ’s thron/sidder/nabk (Gale et al. 2000, 347; Hepper
1990, 68; Fischer 1978b, 29), ebony (Gale et al. 2000, 339; Hepper 1990, 46), and
tamarisk (Gale et al. 2000, 345; Hepper 1990, 48; Fischer 1978b, 13 Footnote 48 and
25). Though certain types of wood used to make staves originate from foreign sources,
such as ebony from the south (Gale et al. 2000, 338) or cedar from the north (Gale et al.
2000, 349), thus far there is no evidence that associates these different types of wood
with the four cardinal directions, either by name or symbolically.
At the beginning of the Old Kingdom, the mdw staff is held with the rounded end
toward the ground. Examples include a relief panel of Rahotep and Nofret, now housed
in the Egyptian Museum in Cairo (TR 19.11.24.3; Figure 2-7), and the 3rd Dynasty
wooden panel of Hesyre from the Cairo Museum (CG 1426; Dodson and Ikram 2008,
Figure 143). By the end of the Old Kingdom, however, the rounded end of the stick was
on top and continued thus through the 18th Dynasty (compare Figure 2-16 to Figure 221). Gardiner Sign S43 reflects the original orientation of the staff, with the knobbed
end of the stick at the bottom.
The mdw staff appears to have originated before the Old Kingdom (Fischer 1978,
7), and can be depicted in a variety of tomb scenes, showing the deceased overseeing
workmen, entering the tomb, receiving offerings, and the like. During the Middle
Kingdom, miniature models of the mdw staff were sometimes interred within the burial
of the deceased, one example coming from the burial of Satheshotep at Deir el-Bersha,
where a model mdw staff was found (EM JE 32800(i)). By the New Kingdom, the mdw
staff declined in popularity, and was replaced by the forked staff (discussed below).
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Jéquier suggests that it is rare to see the mdw staff in the hands of either the
king or any deity, except in very specific religious ceremonies (1921, 164). Yet, there are
examples throughout Egyptian history that show the king using this type of staff. One
possible early depiction of the king holding a mdw staff is on the label of King Den,
which shows the king smiting an enemy while holding a HD mace in one hand, and a staff
in the other, which this author interprets as a mdw staff (BM EA 55586; Figure 2-8;
Patch 2011, Cat. 117). An additional depiction of a king holding this type of staff also
comes from another ivory label found in Abydos, that shows the ruler holding the mdw
staff in one hand an a HD mace in the other, while standing behind a jackal-topped
standard (OIM E6146; Figure 2-9; Petrie 1900, Plate XIV; Wilkinson 1999, Figure 6.1;
Teeter 2011, Catalog 91). A third example comes from a rock inscription at Shatt erRigaleh, where Montuhotep II is shown carrying a mdw staff and HD-mace, followed by
his mother Iah, who also holds a mdw staff. This image of the queen is one of the
earliest depictions of a royal woman who uses a staff as a badge of status (Winlock
1928, Figure 23; Hassan 1976, 197). Finally, there is an 18th Dynasty drawing-board,
which has an artist’s sketch of Thutmosis III holding a mdw staff and HD mace (BM EA
5601; Figure 2-10).

Mace and Winlock propose that the reading of

should be “pillar” instead of

“staff.” The ancient Egyptian word for “column” or “tent pole” is wxA
(Wb.I, 355; Faulkner 1962, 67). The hieroglyphic determinative of the word illustrates
how columns originated as wooden structural supports. There are depictions in tomb
decoration that further associate the mdw staff with a tent pole or structural pillar. For
instance, the canopies used by the king during the Heb-Sed have supports that resemble
the mdw staff, such as a 12th Dynasty depiction of Senuseret III in his Sed Festival canopy
(EM JE 56497 A; Von Beckerath 1999, XXI). From the 18th Dynasty, several depictions of
funerary shrines and sledges have pillars that closely resemble the mdw staves that the
funerary procession members carry (for example, in the tombs of Rekhmire (TT100,
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Davies 1943, XCIII), Amenemhet (TT82, Davies 1915, XI and XII), and Nebamun (TT17,
Säve-Söderbergh 1957, Plate XXIV)). In addition to these funerary sledges, in the tombs
of Kenamun (TT93) and Suemniwet (TT92), the barks carrying royal statues during the
“(Beautiful) Festival of the Valley” have kiosks with roof-supports that closely resemble
the mdw staff (Davies 1930, Plates XV-XVI; Bryan 2009, Figure 10). Actual threedimensional representations of the mdw staff used as a pillar for a roofed structure
include the 4th Dynasty bed canopy of queen Hetep-Heres from Giza (EM JE 57711;
Figure 2-11; Phillips 2002, Figure 39 (detail)), along with the two kiosks on the “Solar
Bark” of king Khufu (Figures 2-12 and 2-13; Phillips 2002, 228 and Figures 464 and 465),
a canopy on a 12th Dynasty model boat from the tomb of Meketra (MMA 20.3.5; Figure
2-14), and finally the 18th Dynasty skeuomorphic “tent pillars” of Tuthmosis III’s
Akhmenu at Karnak (Figure 2-15). Therefore, it is possible that Mace and Winlock were
correct in assuming that the origin of the mdw staff came from tent supports or poles.
The two different names for “column,” mdw and wxA, may be used to distinguish the
size of the object: mdw could denote a smaller object that can be carried with ease by a
person, while the word wxA may be used in conjunction with the larger structural
supports of tents and buildings.
In the Pyramid Texts, each cardinal god is said to stand by, sit near, or lean upon
an electrum staff to help support the heavens (PT 264 and 573; Gordon and Schwabe
1995, 190). It is possible that the four mdw staves depicted in the frise d’objets, or the
mdw staff that is buried with the deceased, are possible representations of one of, or all
four of the cardinal pillars that support the sky. This idea of the mdw staff serving as one
of the supports for the sky is best illustrated in the 12 th Dynasty tomb of the vizier
Antefoker (TT60). Within the funerary cortege, the body of the deceased is dragged in a
funerary sledge, which has four poles that resemble the mdw staff supporting a roof
shaped like the pt hieroglyph (Davies 1920, Plate XXI).
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The mdw staff is also used in the expression mdw jAwj

“Staff of Old Age”

(Wb.II, 178, 11), which appears to be an administrative title from the Middle Kingdom
through the 18th Dynasty (el-Din 1997, 64). This title is an expression that describes a
son who had inherited his father’s position, either by promotion by the pharaoh or
another bureaucrat, even when the father “retained his authority,” or social status
amongst his peers (Janssen and Janssen 2007, 210; el-Din 1997, 60). The title can be
given to someone who supports and cares for older elite officials while executing their
new administrative duties. The earliest attestation of the phrase, “Staff of Old Age,”
comes from the Middle Kingdom copy of the Instructions of Ptahhotep, where
Ptahhotep writes, “May this servant be ordered to make a ‘Staff of Old Age,’ so as to tell
him the words of those who heard” (Lichtheim 2006, 63). In texts that predate the
Instructions of Ptahhotep, from both the Old and Middle Kingdoms, there are similar
phrases that occur, such as “Pillar of Old Age,” on the 5th Dynasty stela of Hemmin (EM
CG 1417), and “Support of the Aged,” from the 12th Dynasty stela of Nesumontu (Louvre
Egypt C.243). It has been suggested that these phrases may be the precursor to the
“Staff of Old Age” title (Janssen and Janssen 2007, 207), though more analyses should
be carried out to establish the relationships and connotations of each. There are two
instances from 18th Dynasty Theban tombs, where “Staff of Old Age” is mentioned: from
the vizier Useramun’s tomb (TT131; Janssen and Janssen 2007, 209; el-Din 1997, 63) and
the tomb of the High Priest of Amun, Amenemhat (TT97; Janssen and Janssen 2007,
210; el-Din 1997, 63). Additionally, a block statue of Amenhotep, son of Hapu uses the
“Staff of Old Age” title as well (EM CG 583; Janssen and Janssen 2007, 210; el-Din 1997,
64). These three examples from Thebes illustrate how the title continued to be used
from the Middle Kingdom into the New Kingdom.
It is interesting to note instances from the Old Kingdom, where the deceased is
depicted within his tomb holding the mdw staff, and the eldest son is shown, on a much
smaller scale, grasping the same staff, but lower down (Figure 2-16; Robins 1986, Figure
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10; Janssen and Janssen 2007, Figure 84). These images tend to be interpreted as the
son’s dependence on his father, by showing the smaller figure grasping the staff of his
large-scale father (Janssen and Janssen 2007, 209), but perhaps there is a correlation
between these images of the deceased official, his eldest son, and the origins of the
“Staff of Old Age” title. Fischer hypothesizes that this type of image shows a “gesture of
dependence” on the son’s part, and that these depictions disappear entirely starting in
the Middle Kingdom, when the “Staff of Old Age” is introduced (1977, 159). Yet, could it
be possible that these images are meant to name the deceased’s heir to the “Staff of
Old Age” title, by depicting the two figures grasping the same staff? It is also worth
taking into consideration the similar word mdw

meaning “to speak, speaker,

etc” (Wb. II, 179, 2), suggesting that the phrase mdw jAwj could have a metaphorical
meaning of “helper, assistant, or supporter” by the son for his father, i.e. one who
speaks on behalf of his father (el-Din 1997, 61).
2.3: The wAs and Dam Scepters

The wAs and Dam

scepters are, perhaps, some of the most well-known and most

studied staves from ancient Egypt. Much ink has been split regarding their forms,
potential use, and origins in ancient Egyptian culture (Seligman 1916; Gordon and
Schwabe 1995 and 2004; Lobban 1999; Shaw and Nicholson 2008, “Was”).
The wAs scepter is a straight-bodied staff with a U-forked bottom, and a top that
resembles a mythical creature, either a canine or possibly the Seth animal (Mace and
Winlock 1916, 88; Daressy 1917, 183; Jéquier 1921, 176; Gordon and Schwabe 1995,
187 and 188), although the ears are not in keeping with the latter. The Dam staff has the
same characteristic animal head top and U-forked bottom, but the body of the staff has
an undulating shaft (Mace and Winlock 1916, 88; Jéquier 1921, 177). Representations of
either staff are most often colored blue or green (Jéquier 1921, 177; Figure 2-21), but
there are cases where the staff body has been colored red, as in the physical examples
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found from the tomb of Senebtisi (Mace and Winlock 1916, 89) or the wAs scepter from
the tomb painting of Nebamun (BM EA 37982; Figure 2-18). Both types are always
represented with the U shaped fork at the base, as opposed to a V shaped fork common
in the abt staff (discussed below). In the frise d’objets of Middle Kingdom coffins, the
staves appear in sets of two: usually one wAs and one Dam scepter together; they are
rarely depicted alone in the friezes (Jéquier 1921, 178).
The wAs scepter is most often labeled simply as wAs
a variant spelling of

(Wb.I, 259, 16), with

(Wb.I, 259, 16; Hassan 1976, 7). According to Jéquier and

Mace and Winlock, the labels wAs

or wAsy

can also be

applied to this type of staff (Mace and Winlock 1916, 88; Jéquier 1921, 177; Hassan
1976, 7). The Dam scepter is labeled as

, though it may also be written as

(Wb.V, 537, 4-11), or wDam

,

, according to Jéquier and Hassan

(Hassan 1976, 7 and 9; Jéquier 1921, 177). The hieroglyphic name wAs

possibly

served as the name for the category of staff, and can be used to indicate either scepter,
while Dam

is used exclusively for the staff with the undulating shaft, perhaps

indicating a specific name of a staff within the larger category (Mace and Winlock 1916,
88). Recently, however, some scholars tend to consider the both “wAs” and “Dam” as
variant names of the same object, and thus use the two interchangeably (Gordon and
Schwabe 1995, 186). The translation of wAs can be either “Dominion” or “Lordship,”
depending on the word’s context (Wb.I, 260, 6; Gardiner 1957, 559).
The wAs scepter predominantly served as a divine scepter, starting in the Early
Dynastic Period, where a slate palette (Brussels E. 578; Patch 2011, Cat. 180) depicts an
anthropomorphized beetle carrying the wAs scepter in one hand, and another staff in
the other. Additionally, a stone bowl inscribed for 2nd Dynasty king Hotepsekhemwy,
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found at Saqqara, depicts the lioness goddess Websetet holding a wAs scepter before
the king’s serekh (EM JE 65413; Lacau and Lauer 1959, 13 and Plate 11 no. 58). The wAs
scepter continued to be used by both male deities, such as Anubis, Ptah, Seth or AmunRe (to name a few), and female deities, including Isis, Nephthys, and Hathor (Mace and
Winlock 1916, 88; Fischer 1978b, 21; Gardiner 1950, 12).
The wAs scepter as a support for the heavens was depicted as early as the 1 st
Dynasty, where it appears on an ivory comb of king Djet from Abydos (EM JE 47176;
Petrie 1925, Plates II and XII; Wengrow 2006, Figure 2.5), and continued in use until the
Greco-Roman Period (Figure 2-17; Gordon and Schwabe 1995, 190). Within the Pyramid
Texts, the four gods who represent the cardinal points are said to stand by, sit near, or
lean upon “an electrum staff,” which further associates staves as a boundary marker as
well as a support (PT 264 and 573; Gordon and Schwabe 1995, 190). The word Dam, with
a variant determinative of

, during the Old Kingdom seems to have denoted a type

of gold which was lighter in color (Wb.V, 537, 13). This translation then supports the
idea that the “electrum staves” that the four cardinal gods lean upon in the Pyramid
Texts could be Dam scepters. One other interpretation of this “staff” that the cardinal
gods use could be the wAs scepter, since in two-dimensional reliefs or paintings, two wAs
scepters are shown holding up the sky glyph pt. It has been suggested that these two
staves actually represent the four that are associated with the cardinal points and
ultimately the “dominion” of the gods and pharaoh, much like the mdw staff, as
discussed earlier (Gardiner 1950, 12; Schäfer 1986, 235 and 236). In a Late Period relief
which depicts the ancient Egyptian cosmos, a cardinal-god is shown standing in a Hwt
shrine, while leaning upon a wAs scepter (Yale *61; Scott 1986, Catalogue 88; Manassa
2013, 8). A similar depiction is found on the Late Period sarcophagus lid of
Wereshonefer, where another depiction of the Egyptian cosmos shows two cardinalgods carrying straight staves on the left and right sides of the scene (MMA 14.7.1b;
Figure 2-18; Manassa 2013, 9).
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In addition to deities and royal figures, there are examples from the 18th
Dynasty, which show high-ranking members of the royal court holding the wAs scepter in
various types of religious and secular scenes (Hassan 1976, 191). These include scenes of
the deceased’s spirit in the afterlife or during funerary rituals, indicating that non-royal
and non-divine beings could use the wAs scepter in a sacred context (Fischer 1978b, 23;
Gordon and Schwab 1995, 191). One example comes from the Book of the Dead of Yuya,
Chapter 110, where the deceased’s spirit is being purified before entering the afterlife
while holding a wAs scepter (Davis 1908, Plate XVIII; Hassan 1976, 191 and Figure 41). An
unusual representation of the wAs scepter from the 18th Dynasty comes from the tomb
of Suemniwet (TT92), where a priest leading the funerary convoy carries the wAs scepter
instead of the typical mdw staff (Bryan 2009, Figure 14). Another, unusual
representation of the wAs scepter in a funerary context comes from the bandages of a
Persian period mummy, where two wAs scepters are molded out of linen and attached
to each leg of the deceased (Petrie 1910, 6 and Plate XIX).
Scenes from tomb decoration show temple officials using the wAs scepter as a
symbol of authority. In these examples, the deceased oversees the inspection of the
grain field boundary stela, where a temple priest holds a wAs scepter while conducting
his inspection. This type of staff is used as an emblem, which denotes a boundary, such
as the cardinal points, and as such is an appropriate tool for the priest to use. The staff
serves as the insignia of the temple priest who inspects the field’s boundaries, to make
sure that mAat, or order, is kept and that the official’s fields do not go past their borders
(Gordon and Schwabe 1995, 193). A well-known example of this scene type comes from
the tomb painting of Nebamun, where the temple official inspects the grain field
boundary while carrying a wAs scepter (BM EA 37982; Figure 2-19).
Occasionally, representations of officials can show both the wAs scepter and the
mdw staff held together in the same hand during funerary, offering, or Opening of the
Mouth scenes. One 18th Dynasty example is the pyramidion of Ptahmose, from his
Memphite tomb, which shows the deceased being censed by a priest (Florence no.
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2537; Figure 2-20; Hassan 1976, 192), and from the 19th Dynasty tomb chapel of the
Theban Mayor Paser, the deceased sits holding a wAs scepter and mdw staff together
before a table of offerings (Hassan 1976, 191 and Figure 42; Schott 1957, Plate 1). Other
examples show kings carrying both these staves together, as in the 6th Dynasty funerary
monument to Pepi II, where the king holds the staff and stands before a pantheon of
deities (Jéquier 1938, Plate 50). In addition to officials and the king, at the Speos
Artemidos, dedicated to the goddess Pakhet (Baines and Malek 2005, 128; PM IV: 164
(19)), the goddess is shown holding a lotiform staff (discussed below) and a wAs scepter
together before the figure of king Seti I (Figure 2-22).
Until recently these scepters were thought to have been made of wood.
However, recent scholarship has suggested that the wAs scepter may have originally
been fashioned from the dried penis of a bull (Gordon and Schwabe 1995, 186; Lobban
1999, 70; Gordon and Schwab 2004, 128), most likely having its origins in the early
bovine cults of prehistoric Egypt (Lobban 1999, 70). The justification for this hypothesis
discusses the possibility that the depiction of the anx
second thoracic vertebra, while the Dd

hieroglyph is based on the

hieroglyph may be based on the sacrum and

the last three lumbar vertebrae of a bull’s spine (see Gordon and Schwabe 1995, Figure
1). The wAs hieroglyph is oftentimes grouped together with the anx and Dd hieroglyphs,
translating as “Life, Stability, and Power/Dominion” (Jéquier 1921, 179; Gardiner 1957,
559; Gordon and Schwabe 1995, 186; Lobban 1999, 74; Gordon and Schwabe 2004,
128). Gordon and Schwabe have hypothesized that the wAs scepter may have
connections to the reproductive anatomy of a bull since the ancient Egyptians believed
the source of semen was from the bones, and bulls have a retractor-penis muscle that
connects their penis to the first coccygeal vertebrae of their spine (2004, 127-128). The
two scholars also observe that the king is often shown carrying a wAs scepter and
wearing a bull’s tail (Gordon and Schwabe 2004, 138), and starting with the 18th Dynasty
the king had the “Strong/Victorious Bull” epithet (Von Beckerath 1980, 540; Leprohon
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2001, 410; Von Beckerath 1999, 10), both of which helped to connect the pharaoh with
the bull (Ikram 2011, 170). Experimental archaeology allowed Gordon and Schwabe to
recreate both the wAs and Dam scepters out of a bull’s penis, which was dried out and
could support a “several kilogram weight” (2004, 143) and kept its shape for at least six
years after it was initially desiccated (Lobban 1999, 77). It is worth mentioning here that
the only known physical examples of this staff are made of wood; early examples come
from the Middle Kingdom, and select finds of wAs or Dam scepters were discovered in the
tombs of Senebtisi (Mace and Winlock 1916, 89), Sesenebnef (Gautier and Jéquier 1902,
79), and king Hor (Morgan 1895, 96).
2.4: The pD-aHa
The exact use and meaning of the pD-aHa “staff” has eluded scholars for quite some time:
some believe it was used as a staff of authority, while others suggest that it was some
kind of weapon. This object is made up of at least two pieces of wood, one of which is

attached at an angle to the shaft, as illustrated in Gardiner Sign T13

(see also MMA

14.3.34; Figure 2-23). The item is most commonly labeled as pD-aHa

, with variant

spellings of

,

,

,

,

,

(Mace and Winlock 1916, 79; Hassan

1976, 7; Jéquier 1921, 224; Wb.I, 571, 10). Sometimes the modern name can be either
the “double staff” or the “bent staff” (Mace and Winlock 1916, 78 and 81). In the frises
d’objets, the pD-aHa is sometimes shown in groupings of four, and the other three
“staves,” which take the same form, are labeled as nw-nTr
(Wb.II, 214, 2)), DbA-nTr

(variant spelling of

(Wb.V, 560, 15) and ir(y)-nTr

, which is not

attested for in the Wörterbuch, but is cited by both Jéquier and Mace and Winlock
(Mace and Winlock 1916, 79; Jéquier 1921, 224; Hassan 1976, 8 and 9).
In Middle Kingdom burials found containing a set of staves, the pD-aHa is placed
on the right hand side of the mummy, while the remainder of the sticks are grouped
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together on the mummy’s left side (Morgan 1903, 55; Mace and Winlock 1916, 78).
Hassan suggests that the placement of the pD-aHa on the right side, starting in the
Middle Kingdom, replaced an Old Kingdom practice of placing the abA scepter as the
right-side object, citing the 5th Dynasty burial of Nefer from Saqqara as his source of
evidence (Hassan 1976, 62; Hall 1983, 27). Hayes, however, suggests that the object was
placed on the right hand side to symbolically place the object at the back of the
deceased (1953, 282). An 18th Dynasty text explains that the bow should be placed “in
his grasp,” while “putting the pD-aHa behind him” (Davies 1913, 13). Middle Kingdom
examples of placing the pD-aHa on the right side of the coffin come from the burials of
Senebtisi from Lisht (Mace and Winlock 1916, 15 and Plate 10), and of Ita, daughter of
Amenemhat II, at Dashur (Morgan 1903, 46; Hassan 1976, 85). The same grouping also
occurs on the frise d’objets of the Middle Kingdom coffins (Jéquier 1921, 224; Willems
1988, 215).
Four 18th Dynasty examples of the pD-aHa were found along the western wall in
the Burial Chamber of Tutankhamun (EM JE 617744 (Carter 201), JE 61775 (Carter 200),
JE 61776 (Carter 199), and JE 61777 (Carter 196)). These four pD-aHa “staves” were
separated from the set of ceremonial staves that were interred within the Burial
Shrines. In the 19th Dynasty, it appears that the practice of separating this item from the
other sticks continued: in the cenotaph of Seti I at Abydos, the deceased king is shown
in his sarcophagus (Frankfurt 1933, 68) with the pD-aHa placed on one side of the body,
while the rest of the insignia is shown, grouped together, on the opposite side, along
with bows and maces (Frankfurt 1933, Plate LXXIV). From the 21 st Dynasty tomb of
Sheshonq III at Tanis, a scene shows the deceased king as Horus, reanimating the corpse
of Osiris with an anx sign attached to a wAs scepter;2 a pD-aHa rests on one side of the
body of Osiris while the remainder of the ceremonial staves are grouped together on
the opposite side (Willems 2014, 199 and Figure 31).
2

Reminiscent of CT Spell 754, where Osiris says to Horus (i.e. the deceased) “How happy are those who
see, how content are those who hear, when Horus is seen extending the wAs-staff to his father Osiris”
(Faulkner 1977, 288).
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The exact origins and functions of this object are unknown, and have been
discussed at length by different scholars (Mace and Winlock 1916; Jéquier 1921; Hayes
1953; Hassan 1976). The Wörterbuch simply defines it as “ein Gegenstand” or “an item,”
which is grouped together with jewelry, weapons, and clothing (Wb.I 571, 10). Mace
and Winlock suppose that the pD-aHa was a representation of one of the corner supports
from the Early-Dynastic shrines, like the one depicted in the tent-hieroglyph

, where

the two outer supports are the origins of the pD-aHa (1916, 84). A fragment of the New
Kingdom stela of the Chief Craftsman Didi, from Deir el-Medina, clearly shows the
corner of the embalming tent of Anubis with an outer support that looks very much like
the pD-aHa (Bruyère 1937a, Figure 51). However, Jéquier disagrees with the hypothesis,
saying that it is not necessary to find an explanation and to invent a whole new meaning
for the object. His assumption is that the pD-aHa is closely related to the bow, since the
two are often depicted together, and it may be some other kind of archer’s tool or
instrument (Jéquier 1921, 226; see also discussion in Mace and Winlock 1916, 79).
Hayes agrees that the pD-aHa was related to archer’s equipment, and writes that it could
be “a bow-stringer, a bow stand, a bow case, a form of catapult, (or) part of an archer’s
shelter.” Additionally, he suggests that it might have been a tool used to help shape
bows during their construction, or to help maintain their shape when not in use (1953,
281-282). Within the Pyramid Texts, Thoth is ordered by the gods to bring the pD-aHa and
to slay the “Evil One,” implying that it is some sort of weapon that can be used against
negative forces (PT 71F-71I; Faulkner 1969, 17).
What scholars do agree upon is that by the 18th Dynasty, the pD-aHa was
transfigured into a deity who appears in the Third Hour of the Book of the Amduat, and
who took a mummiform shape, similar to Ptah (Mace and Winlock 1916, 81; Jéquier
1921, 225-226; Hornung and Abt 2007, 84). In the tombs of Tuthmosis III, Amenhotep III,
and Rameses III, the personified staff stands behind a depiction of a couchant jackal
surmounting a shrine. The figure is labeled as pD-aHa, “The Standing Bow,” while the
couchant jackal is labeled as inpw wAs, or “Anubis of the wAs scepter” (Figure 2-24;
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Hornung and Abt 2007, 84-85; Mace and Winlock 1916, Figures 39 and 40; Jéquier 1921,
Figure 614; Lepsius 1849-1859, Plate 79 and 225). In the tomb of the vizier Amonuser
(TT131), this pD-aHa deity also appears in the Book of the Amduat in the burial chamber.
This is unusual for this period, since the Amduat appears to have been primarily a royal
funerary text (Dziobek 1994, Plate 12). The placement of the pD-aHa deity behind the
couchant jackal recalls scenes from the heb-sed celebrations of Niuserre and Osorkon,
where a priest carries a pD-aHa emblem behind a jackal standard (Munich GI 180; Caille
1999, Figure 51; Naville 1892, Plate II; Mace and Winlock 1916, Figure 38). Once again,
scholars differ on how exactly this staff relates to the personified deity form: Mace and
Winlock suppose that the figure is one of the manifestations of Ptah, who supports the
heavens, since this is one of his titles in his invocatory hymns (1916, 81), while Jéquier
says that the personified pD-aHa relates to canine deities, and therefore has some sort of
funerary and resurrection function which is not fully understood (1921, 226).
2.5: The abt Staff
This type of staff has a straight shaft, with either a V or U shaped fork at either the top

or bottom

. It can be made from a natural branch with trimmed projections, by

separate pieces of wood that have been attached to the main body, or by attaching a
forked bronze-butt to a straight shaft (Jéquier 1921, 166; Mace and Winlock 1916, 87;
Dothan 1976, 20). The staff is labeled as abt
of

according to Jéquier), abyt

(Wb.I, 176, 16) (with a variant spelling
(Wb.I, 176, 16), or abbt

(Wb.I, 178,

13) (Mace and Winlock 1916, 87; Jéquier 1921, 167; Hassan 1976, 6-7). Gardiner Sign

A20 depicts an old man who uses this type of staff as a crutch or walking aid

,

which occurs as early on as the 4th Dynasty, where the determinative appears for “Old
Age” on the Stela of Iry (BM EA 1168; Figure 2-25; Loebl and Nunn 1997, 452; Mace and
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Winlock 1916, 86). There is a rare instance from the 5th Dynasty tomb of Ti at Saqqara
(PM III.2: 468), where on the false door of Ti’s wife, Neferhetepes, a hieroglyph depicts
an old woman with a sagging breast carrying the abt staff; it is used in the deceased’s list
of epithets “the great one of old age, Neferhetepes” (Steindorf 1913, 4 and Plates 47
and 51; Hassan 1976, 200).
The practice of adding a forked bronze butt to the wooden shaft is a later style,
more commonly found from the end of the New Kingdom and start of the Third
Intermediate Period, c. 1190-656 BC (Dothan 1976, 29). Examples of forked bronze butts
from this later period come from a tomb at Abydos (Randall-Maciver 1902, 56 and Plate
22), two bronze butts said to have originated at Bubastis (Price 1897, Nrs. 2919 and
2920), another found at Bubastis (Penn E 12580; Dothan 1976, Plate 4:A), and the silverforked butt found in the 21st Dynasty royal tomb of Psusennes I at Tanis (c. 1049-999
BC), assuming it is not reused from an earlier time (EM JE 85881; Dothan 1976, 29).
These bronze ends often had a cross bar between the two forks that were occasionally
decorated with symbols, designs, and hieroglyphs (Dothan 1976, 27; Price 1897, Nr.
2921). A variant of the “bronzed butt” is found on a staff now housed in the British
Museum: the staff has a U-shaped fork, made from wood, where the two projections
reconnect and are held together by means of a bronze “cap” (EA 52886; Figure 2-26;
Hassan 1976, Plate VIII.4). Unfortunately, no date or provenance is known for this
particular object (www.britishmuseum.org).
The abt staff was a part of the funerary assemblage during the Middle Kingdom,
and was often included within the coffin of the deceased (Mace and Winlock 1916, 77;
Hassan 1976, Figures 23 and 24), a practice that continued in the New Kingdom (Cherf
1988, 110), and into the Third Intermediate Period, where an abt staff was found
interred within the sarcophagus of Psusennes I at Tanis (EM JE 85881; Dothan 1976, 29
and Figure 4; Guilloux 2010, 305 and Figure 54.b)). Clearly this tradition was long lived
and this staff held special significance.
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There are mixed views on the function of the abt staff. Some scholars believe that
it was strictly for daily life use (Mace and Winlock 1916, 87; Loebl and Nunn 1997, 452),
others think that they served only a ceremonial purpose, rather than a practical one
(Dothan 1976, 27), while still others believe they could have been used both in daily life
and in the funerary realm (Cherf 1988, 110). Recent scholarship suggests that the forked
projection was used to prevent the staff from “sinking into soft ground” (Loebl and
Nunn 1997, 452), or for the handling and controlling of serpents (Cherf 1982, 96 and
Figure 3). Cherf examined two gilded abt staves from the tomb of Tutankhamun, which
were wrapped in linen and found between the Burial Shrines. He noted that these
staves were within close proximity to an anti-snake spell from the Book of the Divine
Cow, inscribed onto the shrine, and argued for the staff being used as a physical tool,
which the deceased could use against the snake demons of the underworld (Cherf 1988,
109). Other ancient Egyptian religious literature seems to support this suggestion by
Cherf, for in the 6th Hour of the Book of Gates, Re greets 12 deities, who each carry
staves with a forked projection named mtAw (Wb. II, 170, 2). These gods inform the sun
god that “Our forked sticks, Re, are (planted) into the Devourer,” and images from the
Book of Gates show the gods pinning down the snake demon with their staves (Hornung
2014, 200 and 202). In Chapter 2 of the Book of the Dead of Maiherpri, a vignette
depicts the deceased pinning down a snake to the ground using a forked abt staff
(Daressy 1902, 42). Certain, contemporary Niolitic groups also use sticks similar in shape
to the abt staff to controll and pin down serpents (Schwabe and Gordon 1988, 75 and
88; see discussion in Chapter 5).
Another variation of the abt staff in the frise d’objets is a staff with a straight
shaft and three projections, in either a U or V shape, at either end

. For the purposes

of this thesis, it is called a “tri-forked staff.” It is easily distinguished from the abt staff as
it has three projections instead of two, and can be labeled differently. Three physically
different versions of the tri-forked staff, each with its own name, are attested in
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sarcophagi of the New Kingdom. One, with a V shaped tri-fork at the bottom ( ), is
labeled as abt

(Lacau 1904, 9; Plate XLIV, Figure 302; Wb.I, 176, 16), the second,

with a U shaped tri-fork at the bottom ( ), is unlabeled (Lacau 1904, 69; Plate XLIV,

Figure 301), while the third and last one, a staff with a V shaped tri-fork at the top (
is labeled as Damw

),

(Lacau 1904, 21; Plate XLIV, Figure 303; Wb.V, 539,

7). The variant name for the tri-forked staff (Damw) and the three various forms that it
can take, create problems when determining if it belongs under the abt category of
staves, or should there, perhaps, be an entirely new category for this staff type? Cherf,
in his analysis of abt staves from ancient Egypt, only discusses the abt staves with two
projections and does not take into account the tri-forked staves that are also found in
the frises d’objets of the Middle Kingdom coffins. He even goes so far as to omit
examples from the figures copied after Jéquier’s publication (compare Cherf 1982,
Figure 5 with Jéquier 1921, 166). It is important to note here that this author has not
found any examples of tri-forked staves within the tomb decoration of the private elite
during the 18th Dynasty, nor has he seen any physical examples of tri-forked staves from
ancient Egypt.
2.6: The Ams Staff
Another staff with significant religious meaning is the Ams staff, which consists of a
straight shaft, sometimes shaped like the mdw staff, with a projecting flail that comes
out of the side at an oblique angle, as shown in Gardiner Sign S44
d’objets of Middle Kingdom coffins, it is labeled as Ams
,

, or

is also labeled as: Amsw

. Within the frises

, with variant spellings of

(Wb.I, 11, 3-5). In the Pyramid Texts, according to Jéquier, it
, Asm

, or Ams
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(Jéquier 1921, 164), and

during the Ptolemaic Period a corrupted form of the word appears as jms

(Wb.I,

88).
The name Ams in the Pyramid Texts and the frises d’objets designates a royal
staff that is used by the king (PT 512; Jéquier 1921, 163). By the end of the New
Kingdom, however, the name Ams is no longer employed to label any kind of staff; this
seems to coincide with the end of using this particular type of stick until the Ptolemaic
Period, where the name reappears, according to Jéquier, as an incorrect label for the
mks staff (1921, 164-165; see below).
A burial at the Predynastic site of el-Omari, three kilometers north-east of the
village of Helwan, contained a skeleton holding a Ams staff, one of the earliest actual
examples of this staff found (Debono 1946, 51 and Figure 7; Hassan 1976, 175; Trigger,
et. al 1983, 25; Hall 1983, 28). There are no known depictions of the staff from the Old
Kingdom, but there are references to the Ams staff within the Pyramid Texts, where it is
associated with Horus and the newly transfigured king (PT 512; Hassan 1976, 181). In
the Middle Kingdom, depictions of this staff are absent, but the Ams staff is mentioned in
the Ramesseum Papyrus, dating to the reign of Senuseret I, in a mythological context,
where the gods Thoth, Osiris and Horus are described as “removing the royal insignia”
which includes the Ams staff, among other items (Hassan 1976, 182; Geisen 2012, 6768). During the 18th Dynasty, the staff appears to still be in use by the king: on the Gebel
el-Barkal stela of Thutmosis III, the king writes that he struck down the Nine Bows with
his Ams staff (Helck 1955, 1236, line 12). Hassan writes that the staff was no longer
exclusively used by the king during the New Kingdom, and that the Ams staff was
mentioned in the Book of the Dead and made available to the elite (Hassan 1976, 182183). From the 18th Dynasty Book of the Dead of Maiherperi (EM CG 24095), Chapter 2
describes the deceased as being an Osiris, and he says “my Ams staff is in my hand,
(made) of gold” (translation by author based on: Daressy 1902, 42).3 The accompanying
3

This text is reminiscent of PT Spell 452 in the pyramid of Pepi I, where the deceased is instructed to
“Receive your mace and your Ams staff and lead those in Nu, govern the gods, and put the akh in his akh”
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vignette, however, shows the deceased carrying an abt staff and pinning a snake down
to the ground (Daressy 1902, 42).
2.7: The mks Staff
The mks staff is characterized by a long, straight shaft that has, arguably, either a

lotus/lily flower or papyrus umbel roughly halfway down the shaft . The name of the
staff can be written as mks

, with variant spellings of

163, 13). According to Jéquier, mksj

, or maks

(Wb.II,

is another possible label for this type of staff

(Jéquier 1921, 176; Hassan 1976, 7). In the frise d’objets, the mks staves are colored
white or yellow and they sometimes appear in groupings of four (Jéquier 1921, 175).
This staff serves as royal insignia starting with the 1st Dynasty, as illustrated on a stone
vessel of Anedjib from the Step Pyramid Complex (EM JE 55256a&b; Figure 2-27; Lacau
and Lauer 1959, Plate 7; Wilkinson 1999, Figure 8.4), and continues to serve as a royal
staff through the Ptolemaic era (Fischer 1978b, 25; Jéquier 1921, 174; Hassan 1976,
178). During the Middle Kingdom, however, as non-royals persons began to adopt the
idea of being transfigured into the Living Osiris after death, the mks staff, along with
other “exclusive” royal insignia, began to appear within burial assemblages, the coffin
frise d’objets, and on private stelae of the same period (Fischer 1978b, 24 and Figure 39;
Jéquier 1921, 173-174; Willems 1988, 222). Models of the mks staff could also be
interred with the deceased during the Middle Kingdom. An example of such a model
comes from the tomb of Amenemhat at Deir el-Bersha (EM JE 34303.29). Toward the
end of the Middle Kingdom and the start of the New Kingdom, the mks staff returns to
being a form of insignia used exclusively by royalty (Hassan 1976, 178). Physical
examples of this staff are found only in royal burial contexts, such as the 13th Dynasty
mks staves of King Hor (Morgan 1895, 96) and Princess Nebhetepti-Khered from

(Allen 2005, 154). Additionally, CT Spell 90 where the deceased says “My father sees me standing on my
feet, my staff of find gold in my hand” (Falukner 1973, 91).
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Dahshur (EM TR 15.11.25.7; Morgan 1895, 108) or the 18th Dynasty mks staves of
Tutankhamun (EM JE 61667 (Carter 204) and JE 61668 (Carter 221)).
During the 18th Dynasty, the mks staff is most often depicted being held by the
king while he offers to or is greeted by the gods, as is seen in the tomb of Tutankhamun,
where the king stands before Nut (Reeves 1990b, 73; PM I.2: 570 (8).2), or during
certain festivals, such as his appearance during the “(Beautiful) Festival of the Valley”
(see below Chapter 3). The king most always holds the staff in his left hand, while
holding a white HD-mace in the other (see, for example, the Ka Statues of Tutankhamun
(EM JE 60707 (Carter 022) and JE 60708 (Carter 029)), though occasionally, both the
mace and staff can be held in the left hand, while either a third insignia is held in the
right hand or the right hand is outstretched in adoration (see: “Stela of King Ahmose,”
EM CG 34002; Jéquier 1921, Figures 456 and 457; Fischer 1978b, Figure 38; SäveSöderbergh 1957, Plate XLI). By the 21st Dynasty, however, it appears that elites were
able to use the mks staff once again, but only in a religious context, as seen in the Book
of the Dead papyrus of Nesitanebtashru (“The Greenfield Papyrus,” BM EA 10554.22
and 10554.28; Figures 2-28 and 2-29), where the High Priestess of Amun is shown in
several vignettes carrying the mks staff as she traverses the underworld.
2.8: The awt Staff
There are two types of curved staves that have the same name in ancient Egyptian. The

first is a simple staff with a straight shaft, and a slightly curved end ( ), which can either
be at the top or bottom of the stick, depending on how the subject holds the staff, while
the second has a straight shaft and a simple rounded top ( ) similar to walking sticks of
today. Both are labeled as awt
(Wb.I, 170, 5), a(w)t

(Wb.I, 170, 6), with variant names of aw

(Wb.I, 170, 6), or rst

( this last according to Jéquier). Jéquier

believes that all three of the variant names are scribal errors, without stating a reason
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why (1921, 169; Hassan 1976, 5). The latter staff, with the rounded end, is sometimes
nicknamed as the “shepherd’s crook” by modern scholars, and is often confused in the
literature with the HqAt staff,

(Wb.III, 170, 2; Mace and Winlock 1916, 85; Jéquier

1921, 169), the crook that is used by the king. The main difference between the two lies
in the fact that the awt staff has a simple rounded top, while the HqAt staff has an
elaborate curve that doubles back to the main shaft of the staff (Mace and Winlock
1916, 86; Fischer 1978, 7).
The first staff, with the gradually curving end, could be held with the curved end
either as the top or the bottom: compare, for example, an 11th Dynasty stela from the
Egyptian Museum (EM CG 1651) where the stick is held with the curve at the bottom
(Fischer 1978b, Figure 8), with a depiction from the tomb of Kenamun (TT93), where the
curve is held at the top (Davies 1930, Plate XVI). An actual example of an awt staff was
discovered at Gebelein in the tomb of Henui, which had traces of dirt preserved on the
curved end of the staff, possibly indicating that this was the end of the staff used during
the deceased’s lifetime (ÄM 13753; Steindorff 1901, 30). Minor figures are shown
carrying this type of staff throughout the Old and Middle Kingdoms (Fischer 1978b, 7
and 10), but toward the end of the 11th and 12th Dynasties, the staff seems to have
evolved into a shorter baton, which was held horizontally (Fischer 1978b, 10 and Figure
9). An 18th Dynasty example of the awt baton, incorrectly labeled as a staff, found at
Thebes is now in the Brooklyn Museum of Art (37.1830E; Figure 2-28). Examples of the
gradually curving awt staff were found in the tomb of Tutankhamun, from both the
Antechamber and within the Burial Shrines: they are inscribed and are elaborately
decorated with differently colored pieces of bark (EM JE 61741 (Carter 135aa) and JE
61742 (Carter 213)).
The tomb of Kenamun contains a depiction of three staves that closely resemble
the gradually curving awt staff: they are grouped together with military equipment, and
are labelled tjsw

(Davies 1930, Plate XVIII; Fischer 1978b, 13; Wb.V, 243, 4).
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The accompanying hieroglyphic inscription states that the staves are made of ebony
(hbny), with a butt of electrum and a ferrule of gold. In the tomb of Amunedjeh (TT84),
there is a scene where the deceased is shown overseeing a group of Nubians who bring
tribute to Egypt. Two figures are shown carrying items that closely resemble the awt
staff, but one is unlabeled while the other carries the tjsw label (Davies 1942, Plate V).
The label most-likely denotes a specific type of awt staff, which may function in similar
ways that the gradually curved awt staff can be used. Eight examples of awt staves which
measure a meter in length, are made of ebony, and have a golden ferule and electrum
butt were recovered from the Annex in the tomb of Tutankhamun (Carter Nos. 468468c468j), possibly providing physical examples of the tjsw labeled staff.
The second type of awt staff, with the more dramatically curved handle, likely
originated as a shepherd’s staff, since the ancient Egyptian word “awt” can also be used
for “flocks” and “herds” (Mace and Winlock 1916, 85; Faulkner 1962, 39; Wb.I, 170, 7).
During the Nagada II period, two figures in the tomb painting from Tomb 100 at
Hierakonpolis are shown carrying staves that closely resemble the awt staff, but one is
forked on the bottom (Quibell and Green 1902, Plates LXXVI and LXXIX; Patch 2011,
Figure 19; Hassan 1976, Figure 39B). The awt staff is mentioned briefly in the Pyramid
Texts, where it serves as a divine and royal scepter (Jéquier 1921, 170). Osiris is shown
holding the staff,4 as depicted in the 18th Dynasty Stela of Paatenemhab, originally from
his Memphite tomb but now in the Rijksmuseum van Oudheden in Leiden (AP 52; Figure
2-31). Additionally, the king is depicted carrying this staff, an example being the wooden
statue of either Amenemhat II or Senuseret II wearing the Red Crown of Upper Egypt
and carrying a long, awt Staff (MMA 14.3.17; Figure 2-32). The “shepherds crook” awt
staff had multifaceted uses in ancient Egypt, particularly during the 18th Dynasty, where
it was used as an agricultural tool, a weapon for soldiers, and a sign of elite status for
both kings and gods (see discussion Chapter 3).
4

Also, CT 313, where Osiris speaks to Horus (i.e. the deceased) “You shall see me, my son Horus, seated in
front of [...] with my uraei on my brown and my atef-crowns on my head, my staff in my grasp...”
(Faulkner 1973, 233).
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2.9: The Forked Staff
The forked staff is characterized by a straight shaft that has a small projection coming

out of the side at the top . This type is attested as early on as the 6th Dynasty

biographical inscription of Nekhbu, where it is labeled as mAt

(Urk. I, 216, 11),

though it does not seem to be used or depicted again until the New Kingdom (Fischer
1979, 28; Hassan 1976, 7). The Wörterbuch entry for this word, however, defines it as a
“Rohr des Schilfs” or “a tube of reeds,” though the top of the determinative in the entry
is damaged (Wb.II, 6, 11). It is also sometimes referred to as an awnt

staff

(Hassan 1976, 194; Wb.I, 173, 4), but there is a dispute as to whether this term is meant
to name the staff or describe the type of wood that the staff is made from (Fisher
1978b, 28; Jéquier 1921, 165).
In the 18th Dynasty tomb of Amunedjeh (TT84), northern Syrians are depicted
bringing tribute. One of these carries a bundle of sticks labeled as awnt in his right hand,
one of which has a small projection at the top (Davies and Davies 1941, 97 and Plate XIII;
see also Fischer 1978b, Figure 47). Based on a parallel scene of Syrian tribute from the
tomb of Rekhmire (TT100), where a man carries a similar item shaped and depicted like
a wooden log (Davies 1943, Plate XXII), both Davies and Fischer conclude that the item is
a bundle of wood from the Syrio-Palestine area (Davies and Davies 1941, 97; Fischer
1978b, 28). Another close parallel of bundled sticks that comes from the 18 th Dynasty is
depicted in the tomb of Nebamun and Ipuki (TT181), where two offering bearers, a man
and a small child, carry bundles of staves: a straight and forked staff in each (Davies
1925, Plate XXIV). This similar bundling of staves occurred in the tomb of Tutankhamun,
where Carter noted that some of the staves found within the Burial Chamber, between
the Burial Shrines, had pieces of linen attached or were bound together (Carter no. 223;
Figure 2-33). Two possibilities exist: the first being that all the bundles of wood are,
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indeed, representations of the materials that makes up the staves. The second
possibility is that the label awnt is indeed the proper name of the staff, or the entire
bundle of staves, and that the Syrian tribute bearer is depicted bringing worked staves
to Egypt as an offering.
Physical examples of the forked staff occur before the 18th Dynasty, when the
staff becomes popular in use and in tomb decoration (Fischer 1978, 27). One such
example is the Middle Kingdom forked staff of Ipiankhu (ÄM 10697), said to come from
the excavations of Lepsius at Saqqara. The staff measures 1.2 meters in length, retains
its natural bark, and is undecorated (Figure 2-34; Olivia Zorn, Ägyptische Museum und
Papyrussammlung, personal communication). Another example, predating the 18th
Dynasty, is the forked staff of the Lady Djabwet (MMA 35.3.294; Figure 2-35), which
measures 1 meter in length. This staff was excavated by the MMA at el-Asasif during
their 1912-1913 excavation season, and dates sometime between the late Middle
Kingdom to the early New Kingdom (www.metmuseum.org). This staff is noteworthy
since it is one of a limited number of staves associated with a woman (see discussion
below in Chapter 4).
The forked staff is often decorated on the top and bottom, while the shaft is left
plain: examples include a depiction in the tomb of Menkheperresonb (TT86, Davies
1933, Plate X; Figure 2-36) or a physical example from the Ägyptisches Museum und
Papyrussammlung (ÄM 4724; Figure 2-37). The forked staff seems to be one of the more
popular types of staves that the elite and courtiers desire to be depicted with during the
18th Dynasty (Jéquier 1921, 164; Fischer 1978, 27), as is evident from many of the tomb
scenes of daily-life activities (Appendices A-D).
2.10: The Lotiform Staff
The last staff to be discussed is the lotiform staff, characterized by a long, straight shaft
that ends in a finial in the shape of either a papyrus or lotus/lily blossom . The ancient
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Egyptian name for the staff with the papyrus umble is wAD
variant spelling of

(Wb.I, 264, 1), with a

(Hassan 1976, 197; Kaplony 1986, 1374); the name is associated

with papyri, and it does not seem to be used for the staves that end in a lotus/lily finial.
In two dimensional representations, it is often difficult to interpret whether the finial of
the staff is a papyrus umbel or a lotus/lily bud. Even when examining physical staves, it
can be difficult to determine what plant the finial of a staff is meant to represent; such
difficulties have occurred for scholars currently studying the staves of Tutankhamun
(Salima Ikram, personal communication). Since it can be difficult to interpret the finial of
the staff, throughout this thesis the two variant types of staves, those with a papyrus
umbel and those with a lotus/lily bud, are both referred to as a “lotiform staff.”
The lotiform staff is depicted throughout Egyptian history, starting with the 2nd
Dynasty, where goddesses are most commonly shown carrying the lotiform staff
(Hassan 1976, 197; Figures 2-38 and 2-39; Robins 2008, Figure 165); the wAD staff is
closely associated with both Bastet and Hathor of Qusae (Hassan 1976, 199; Lobban
1999, 75; Kaplony 1986, 1374; Wb.I, 263, 13). In tomb decoration, starting with the 11 th
Dynasty, elite women are sometimes shown carrying the lotiform staff (Hassan 1976,
200; Janssen 2007, 204; Kanawati 2001, Figure 78). During the 18th Dynasty, men are
depicted carrying the lotiform staff in a variety of scene types, such as the funerary
procession, the Opening of the Mouth ritual, or as supplicants before a high official (see
below Chapter 3).
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Figures:

Figure 2-1: Straight Walking Stick from Gurob. UC7929. Courtesy of the Petrie Museum of Egyptian Archaeology, UCL.

Figure 2-2: Straight Staff of Wah, from his 12th Dynasty tomb at Thebes. MMA 20.3.206. Courtesy of
www.metmuseum.org. © Metropolitan Museum of Art.

Figure 2-3: Faience Votive Plaque, from Abydos. OIM E7911. Courtesy of the Oriental Institute of the University of
Chicago.
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Figure 2-4: Votive Stela of Sabef, from Abydos. EM JE 34416. Courtesy of the Egyptian Museum in Cairo. Photo by
Author.
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Figure 2-5: 3rd Dynasty Statue of Sepa, Louvre A. 36 and A. 37. Note how both the abA scepter and the straight staff are
held close to the body. Courtesy of the Musée du Louvre. © Musée du Louvre.

Figure 2-6: Detail: an attendant of Rekhmire (TT100), who carries a straight, yellow staff. Photo by Author.
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Figure 2-7: Detail of a 4th Dynasty relief fragment of Rahotep and Nofret from Meidum. EM TR 19.11.24.3. Note how
Rahotep carries the mdw staff in its original attitude, with the rounded end of the staff at the bottom. Courtesy of the
Egyptian Museum in Cairo. Photo by author.
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Figure 2-8: Ivory Label of King Den, from Abydos. BM EA 55586. Courtesy of the British Museum. © Trustees of the
British Museum

Figure 2-9: An ivory label found at Abydos, depicting a ruler who holds a mdw staff in one hand an a HD mace in the
other, while standing behind a jackal-topped standard. OIM E6146. Courtesy of the Oriental Institute of the University
of Chicago.
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Figure 2-10: Drawing-Board Depicting Thutmosis III holding a mdw Staff and HD Mace. BM EA 5601. Courtesy of the
British Museum. © Trustees of the British Museum.

Figure 2-11: Detail: 4th Dynasty Canopy of Queen Hetep-Heres. EM JE 57711. Courtesy of the Egyptian Museum in
Cairo. Photo by Author.
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Figure 2-12: Detail of the Cabin Canopy from the Solar Boat of Khufu. Giza Plateau, Egypt. Photo by L. Bertini.

Figure 2-13: Detail of the Deck Canopy of the Solar Boat of Khufu. Giza Plateau, Egypt. Photo by L. Bertini.
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Figure 2-14: Model Boat from the Tomb of Meketra, 12th Dynasty. MMA 20.3.5. Courtesy of www.metmuseum.org. ©
Metropolitan Museum of Art.

Figure 2-15: Detail: Inner Colonnade of the Akhmenu of Thutmosis III at Karnak. Photo by S. Ikram.
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Figure 2-16: Detail of Khnumhotep and his son Ptahshepses. Tomb of Khnumhotep and Niankhkhnum, Saqqara. Photo
by Author.

Image 2-17: Greco-Roman figure carrying a wAs scepter. Note how the head of the staff has been modeled to
represent a mythical creature. EM CG 52809. Courtesy of the Egyptian Museum in Cairo. Photo by Author.
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Figure 2-18: Detail from the Sarcophagus of Wereshonefer: a depiction of the Egyptian cosmos, where two cardinalgods are shown carrying straight staves on the left and right sides of the scene. MMA 14.7.1b. Courtesy of
www.metmuseum.org. © Metropolitan Museum of Art.

Figure 2-19: The “Assessment of the Crops” scene from the tomb of Nebamun. BM EA 37982. Courtesy of the British
Museum. © Trustees of the British Museum.
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Figure 2-20: The Pyramidion of Ptahmose, where the deceased is shown carrying both the wAs scepter and mdw staff
at the same time. Florence No. 2537. Photo courtesy of F. Bini.

53

Figure 2-21: Tomb painting fragment of an unknown official, said to come from Thebes and date to the 18th Dynasty.
Note how the deceased carries both the wAs scepter and mdw staff together simultaneously. © Museo Egizio di Torino.
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Figure 2-22: Scene of Pakhet and Seti I from the Speos Artemidos. Note how the goddess carries both the wAs scepter
and lotiform staff together. Photo by Author.
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Figure 2-23: The 12th-13th Dynasty pD-aHa of Imhotep from Thebes. MMA 14.3.34. Courtesy of www.metmuseum.org.
© Metropolitan Museum of Art.

Figure 2-24: Detail from the Third Hour of the Amduat, Tomb of Thutmosis III (KV34). Note the personified pD-aHa figure
that stands behind “Anubis of the wAs Scepter.” Photo by Author.
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Figure 2-25: Detail from the 4th Dynasty Stela of Iry. The hieroglyphic determinative for iAw or “old age” carries the abt
Staff. BM EA 1168. Courtesy of the British Museum. © Trustees of the British Museum.

Figure 2-26: An abt Staff from the British Museum Collection, of unknown date or provenance. BM EA 52886. Courtesy
of the British Museum. © Trustees of the British Museum.

Figure 2-27: King Anedjib, holding a HD Mace and mks Staff, 1st Dynasty. Found in Step Pyramid Complex of Djoser,
Saqqara. EM JE 55256a&b. Courtesy of the Egyptian Museum in Cairo. Photo by Author.
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Figure 2-28: Book of the Dead of Nesitanebtashru, where the deceased is shown using a mks staff while traversing the
underworld. BM EA 10554.22. Courtesy of the British Museum. © Trustees of the British Museum.

Figure 2-29: Book of the Dead of Nesitanebtashru, where the deceased is shown using a mks staff while traversing the
underworld. BM EA 10554.28. Courtesy of the British Museum. © Trustees of the British Museum.

Figure 2-30: The awt baton of Amunmose, said to originate from Thebes. Brooklyn 37.1830E. Courtesy of the Brooklyn
Museum of Art.
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Figure 2-31: Detail: the 18th Dynasty Stela of Paatenemhab, from his Memphite Chapel. The Deceased and his wife
offer to Osiris, who holds an awt Staff. Leiden AP 52. Courtesy of the Rijksmuseum van Oudheden in Leiden.

Figure 2-32: Wooden Statuette of Amenemhat II or Senuseret II, wearing the Red Crown. The King carries a long, awt
Staff. MMA 14.3.17. Courtesy of www.metmuseum.org. © Metropolitan Museum of Art.
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Figure 2-33: A set of staves from the Burial Chamber of Tutankhamun. Note the two staves, second and third from
back, which are bound together with linen. Carter no. 223. © Copyright Griffith Institute, University of Oxford.

Figure 2-34: The Middle Kingdom Forked Staff of Ipiankhu, discovered by Lepsius during his excavations at Saqqara.
ÄM 10697. Courtesy of the Ägyptisches Museum und Papyrussammlung. © Ägyptisches Museum und
Papyrussammlung.

Figure 2-35: The late Middle Kingdom to early New Kingdom forked staff of the Lady Djabwet. MMA 35.3.294.
Courtesy of the Metropolitan Museum of Art, Egyptology Department. © Metropolitan Museum of Art.
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Figure 2-36: Detail: Decoration at the top of a forked staff. From the Tomb of Menkheperresonb (TT86), Davies 1933,
Plate X. Courtesy of the Egypt Exploration Society.

Figure 2-37: Forked Staff with elaborately decorated top, of uncertain date and unknown provenance. ÄM 4724.
Courtesy of the Ägyptisches Museum und Papyrussammlung. © Ägyptisches Museum und Papyrussammlung.
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Figure 2-38: Ptolemaic king offering to Isis, who holds a lotiform staff. Inner Sanctuary, Temple of Philae, Aswan,
Egypt. Photo by Author.

Figure 2-39: The goddess Nut carrying a lotiform staff. From the burial chamber of the Memphite tomb of Maya and
Meryt. Photo by Author.
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Chapter 3
Depictions of Sticks and Staves in the 18th Dynasty
This chapter focuses on the pictorial analysis of sticks and staves from 18th Dynasty
tombs at Memphis, Amarna, Thebes, and el-Kab, in order to determine if there are any
patterns of usage or imagery in the role played by the stick and/or its user in each
scene. The data is organized in tables by site, and an overview of the scenes (see
Chapter 1) and descriptions is presented for easy reference.
Tables One to Four focus on each type of staff and the number of sticks that
appear in each scene type (as described in Chapter 1) at all four sites, as well as
recording the number of tombs in which each scene type occurs. The data from every
site is then collectively analyzed in Table Five to establish the function of staves in these
scenes. Table Six summarizes the total number of scenes at each site, and illustrates the
geographic distribution of scene types during the 18th Dynasty. Table Seven examines
the collective evidence for sticks and staves discussed in this thesis: it presents each
scene type along with the total number of staves found within each scene type from all
four sites. Finally, Tables Eight and Nine organize the tombs containing images of staves
in a chronological context, to more easily investigate diachronic trends that might
emerge from the data.
The following notes are provided to better read and understand the tables.
Staves are listed based on the definitions established in Chapter 2. The additional
category of “unidentified” includes three types of depictions of sticks where their
distinguishing features are not preserved: those that have been reconstructed in the
line drawings by the artist/archaeologist (most often by a dotted-line, as seen in Davies
1933b, Plate XXVI); sticks that were unidentifiable in photographs (see, for example,
Zivie 1988, Plate 15); or staves with neither the top and/or the bottom of the staff
sufficiently preserved for identification (Säve-Söderbergh 1957, Plate VI).
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For fragmentary images of two staves being held together in the same hand,
when only the bottoms remained, the forked bottom was categorized as a wAs scepter,
while the straight bottom was characterized as a mdw staff. These identifications were
based on parallels where the sticks are preserved, or when a likely reconstruction can be
made based on the remaining tops of the staves. Intact examples of the mdw staff and
wAs scepter being held together in one hand include: a scene of Horemheb being
purified and offered to in Memphis (Martin 1989, Plate 97), the pyramidion of
Ptahmose, now in Florence (Figure 2-20), and a scene of Huy in the afterlife from his
Theban tomb (TT40, Figure 3-4; Davies 1926, Plate XXXV).
In Tables One to Four, the “No. of Tombs with Scene Type” column examines
each scene category and the number of tombs where the listed scene type occurs. Thus,
for example, in Table 1 (Memphis) there are two tombs that contain
administrative/overseeing scenes, and there are 11 images of sticks between the two.
3.1: The Memphite Necropolis (Appendix A)
Memphis, ancient inb-HD or “The White Wall,” was the oldest capital of a united Egypt,
and served as the administrative center and a royal residence throughout ancient
Egyptian history (Baines and Malek 2005, 134; Snape 2014, 170; Badawi 1947, 1 and 37).
The area surrounding modern-day Saqqara served as the principle Memphite burial
ground during the New Kingdom. The 18th Dynasty necropoleis are divided between two
different parts of the site: the rock-cut tombs north-east of the Step Pyramid, in an
escarpment face close to the pyramid of Teti, and the area south of the causeway of
Unas, composed of free-standing superstructures (Baines and Malek 2005, 148). The 15
tombs examined in Memphis all date from the latter part of the 18 th Dynasty, between
the reigns of Amenhotep III and Ay (Table 9). The reason that these tombs date to the
second half of the 18th Dynasty is either due to a second vizier’s office being established
in the north during the reign of Amenhotep III, causing a second royal court to be
established in Memphis, or there are early 18th Dynasty tombs at the site which remain
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undiscovered (Dodson and Ikram 2008, 222). Altogether, 15 18th Dynasty tombs from
the two New Kingdom necropoleis at Saqqara were examined, with 12 containing at
least one depiction of a staff. A total of 55 depictions of staves are noted from this
necropolis within these 12 tombs (Table 1). All scene types were found here, except for
the frise d’objects and festival scenes, the latter is particular to Thebes.
The most-common types of staves (Table 1) that are found at Memphis are the
lotiform staff (29.17%), closely followed by the straight staff (25%). Only four of the
Memphite tombs have an overlap of both lotiform and straight staves being depicted,
while three have only a depiction of one of the two staves (Appendix A). In all, six tombs
at Memphis have at least one depiction of the lotiform staff, while five have a depiction
of the straight staff. Following the straight and lotiform staves, the mdw staff and wAs
scepter appear with almost equal frequency in Memphite tombs, yielding nine mdw
staves (16.07%) and seven wAs scepters (12.50%). Together, the mdw staves occur in
eight different tombs at Memphis, while the wAs scepter occurs in six tombs. Finally at
Memphis, there are six scenes that contain a total of seven “unidentified” staves
(12.50%). These staves are depicted in five tombs, those of: Meryneith, Meryre,
Horemheb, Maya and Meryt, and Iniuia (Appendix A).
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Scene Type

No. of Tombs
with Scene Type

Straight

mdw

wAs

Dam

Administrative/ Overseeing

3

7

1

Receiving Offerings

5

2

2

2

Entrance into Tomb

2

1

1

1

Exit from Tomb

1

Opening of the Mouth

3

Funerary

1

pD-aHa

abt

Ams

mks

awt

Forked

Lotiform

Unidentified
8

2

3

1

1
2

1

1

1

1

Frise d'Objets
Festival Scenes
Other

5

7

3

3

2

3

Total

20

17

9

7

15

8

30%

16.07%

12.50%

26.79%

14.29%

Percentage

n/a

Table 1: Staff and Scene Types from Memphis, 12 Tombs Studied
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3.2: Amarna (Appendix B)
Amarna, ancient Axt-Jtn or “Horizon of the Aten,” was the newly established religious
center, administrative capital, and royal residence during the reign of Akhenaten (c.
1352-1336BC) (Baines and Malek 2005, 123; Snape 2014, 155). The city was founded on
an open plain, close to the Nile, and surrounded on three sides by a rock-cliff with wadis
opening out into the Eastern Desert. It is in these rock-cliffs that the tombs of the nobles
were carved (Baines and Malek 2005, 123-124), while the royal tomb for Akhenaten and
his family was cut six kilometers from the entrance to the Wadi Abu Hasah el-Bahri, east
of the city (Baines and Malek 2005, 125; Snape 2014, 159). All 26 elite tombs from the
northern and southern cemeteries, together with the Royal Tomb were studied. Only six
of the elite tombs contained depictions of sticks from both the north and south tombs,
providing 21 individual staves. From Amarna, as expected, all six of the tombs dated to
the reign of Akhenaten (Table 9).
The data from Amarna (Table 2) shows that straight staves are most common
(84.62%), and five of the six tombs from the site have clear representations of straight
staves. Only one other type of stick is found at Amarna, the awt staff (19.05%). It is only
found in one tomb, that of Meryra II (AT 2). Finally, two “unidentified” staves are
depicted in two tombs at Amarna (9.52%), those of Parennefer (AT7) and Mahu (AT9).
This group has the most limited types of staves in the whole corpus, and funerary and
festival scenes do not figure in the tomb decorative corpus at Amarna.
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Scene Type

No. of Tombs
with Scene Type

Straight

Administrative/ Overseeing

2

8

Receiving Offerings

1

1

Entrance into Tomb

1

2

1

2

3

2

mdw

wAs

Dam

pD-aHa

abt

Ams

mks

awt

Forked
4

Lotiform

Unidentified
1

Exit from Tomb
Opening of the Mouth
Funerary
Frise d'Objets
Festival Scenes
Other

Total
Percentage

1

15

4

2

71.43%

19.05%

9.52%

Table 2: Staff and Scene Types from Amarna, Six Tombs Studied
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3.3: Thebes (Appendix C)
Thebes, ancient wAst or modern-day Luxor, served as the primary royal residence and
religious center during the New Kingdom (Snape 2014, 150), with the royal and elite
necropoleis and the mortuary cults of the kings situated on the West Bank (Baines and
Malek 2005, 84). From Thebes, a total of 79 out of 205 18th Dynasty tombs (Manniche
1988b, 12) were examined for depictions of sticks and staves (for choice criteria, see
discussion in Chapter 1). Of these, 54 tombs yielded 347 individual depictions of staves,
the largest corpus out of all four sites, as might be expected.
The 54 tombs from Thebes include the reigns of all 18th Dynasty kings, from
Ahmose to Horemheb (Table 9), reflecting the political and religious importance of
Thebes in the 18th Dynasty. The dating of the tombs is distributed in a bell-curve: few
tombs date to the early and late parts of the dynasty, with a larger number of tombs
dating to its middle. This matches Kampp’s survey of 18th Dynasty tombs, which are
similarly distributed (1996, Figure 2 and Table 1). Therefore, it is safe to assume that this
data provides a fair representation of the chronological patterns with regard to staff
depictions during the 18th Dynasty at Thebes.
The data from Thebes (Table 3) incorporates all scene types, and shows that the
straight staff predominates in Theban tombs (39.77%), as is the case at Amarna, but
unlike Memphis where the lotiform staff is more common. The straight staff is found in
28 tombs at the Theban necropolis. The next most-common depiction of a staff found at
Thebes is the forked staff (17.00%), with 21 tombs containing depictions of this staff.
The third most-common type of staff to be found is the mdw staff (12.97%), appearing in
12 tombs. It is predominantly depicted in funerary contexts, but appears in other types
of scenes as well. The fourth most-common type of staff found in Thebes is the awt staff
(4.32%), with a total of 15 awt staves from six different tombs. An additional staff to
feature in the tomb decorative schema of Thebes is the lotiform staff (3.46%), with a
total of 12 depictions within eight tombs. Nine tombs at Thebes have a depiction of the
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wAs scepter (4.32%), three tombs contain an image of the Dam staff (1.15%), and three
have an image of the mks staff (1.73%). Two tombs feature the Ams staff (0.86%), while
only one tomb has a depiction of the pD-aHa (0.86%). Lastly, there are 41 unidentified
staves from a variety of scene types at Thebes (11.82%), and 20 tombs contain images
of such staves. Thebes contains at least one image of every staff type discussed in
Chapter 2.
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No. of Tombs
with Scene Type

Straight

Administrative/ Overseeing

33

35

3

Receiving Offerings

16

9

1

Entrance into Tomb

4

Exit from Tomb

3

1

1

1

Opening of the Mouth

8

42

1

1

1

2

20

38

26

21

3

10

Scene Type

Funerary

mdw

wAs

Dam

pD-aHa

3

abt

Ams

mks

4

awt
1

Unidentified

30

3

7

5

3

5
1

5

4

3

2

3

1

3

Festival Scenes

8

2

3

3

Other

15

11

7

3

Total

110

138

45

15

4

3

6

3

6

39.77%

12.97%

4.32%

1.15%

0.86%

1.73%

0.86%

1.73%

n/a

2

Lotiform

3

Frise d'Objets

Percentage

Forked

1

10
5

Table 3: Staff and Scene Types from Thebes, 54 Tombs Studied

71

12

1

3

1

1

3

15

59

12

41

4.32%

17.00%

3.46%

11.82%

3.4: el-Kab (Appendix D)
El-Kab, or ancient Nxb, was capital of the 3rd Upper Egyptian Nome during the beginning
of the 18th Dynasty (Baines & Malek 2005, 80). The necropolis has 5 rock-cut tombs
dating to the early 18th Dynasty (Baines & Malek 2005, 81), four of which have been
published (see discussion above in Chapter 1). A total of 12 staves were found depicted
in tombs from the site and are summarized below (Table 4). The four tombs from el-Kab
appear to date to the early half of the 18th Dynasty, spanning the reigns of Ahmose I to
Thutmosis III (Table 9), reflecting el-Kab’s importance as a administrative center at the
start of the 18th Dynasty (Baines & Malek 2005, 80). The data from el-Kab shows an even
distribution of straight and forked staves between the four tombs (50% each), each
within a variety of scene types; no other type of staff was depicted here. The straight
staff is depicted in both administrative/overseeing and funerary scenes from two
different tombs at el-Kab, while the forked staff occurs in three tombs at el-Kab in
scenes of administration/overseeing, receiving offerings, exiting the tomb, and one
“other” scene. No other scene types were found to have depictions of staves.
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Scene Type

No. of Tombs
with Scene Type

mdw

Straight

wAs

Dam

pD-aHa

abt

Ams

mks

4

awt

Forked

Administrative/ Overseeing

2

1

Receiving Offerings

2

3

1

1

Entrance into Tomb
Exit from Tomb
Opening of the Mouth
Funerary

1

2

Frise d'Objets
Festival Scenes
Other

1

Totals
Percentage

n/a

1

6

6

50%

50%

Table 4: Staff and Scene Type from el-Kab, Four Tombs Studied
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Lotiform

Unidentified

3.5: The Function of Staves in Funerary Art of the 18 th Dynasty
In funerary art, some sticks serve a unique purpose, while others fulfill a plurality of uses
within a scene. The survey of funerary art from the four different necropoleis illustrates
how a staff within a scene may be used as a badge of status, a baton of discipline, a
walking aid, a religious implement, an agricultural tool used for herding animals, a
funerary offering for the deceased, or as a divine emblem, which emphasizes the
transfiguration of the deceased into a deity in the afterlife.
Divine Emblem
Certain depictions of the deceased official show him carrying staves that indicate
the deceased’s transformation into a deified being after death, thus they serve as an
emblem of divinity or divinization. The straight, mdw, wAs, and awt staves are used in
such a manner. Often, both the mdw staff and the wAs scepter are shown carried
together in the same hand. These two sticks have religious meanings, particularly with
regard to the cardinal points (see discussion Chapter 2), and the wAs scepter is the staff
most often carried by deities. Staves as a symbol of divine transformation have their
origins in the Pyramid Texts, where sticks feature as an important insignia for the
deceased king. Examples include PT 263: “It has become good for Unis with his ka: Unis
will live with his ka, his leopard-skin on him, his staff in his arm, his baton in his hand.”
(Allen 2005, 43; emphasis by author); PT 570B: “This Pepi will sweep away with you (the
imperishable gods) with a staff of authority and an electrum staff” (Allen 2005, 178;
emphasis by author). In the latter spell, the wAs scepter is the “staff of authority,” and
the Dam staff is the “electrum staff.”5

5

[aawe.bbaw.de/tla/servlet/GetCtxt?u=guest+&f=0&tc=22030&db=0&ws=554&mv=4]. Accessed
November 12, 2015
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No. of
Tombs with
Scene Type

Straight

mdw

wAs

40

53

4

3

Funerary
Opening of the
Mouth

22

40

26

5

11

42

3

Other
Receiving
Offerings

24

21

24

Festival Scenes

pDaHa

awt

Forked

Lotiform

Unidentified

1

6

31

11

10

123

28.21%

1

21

4

10

119

27.29%

1

1

2

3

52

11.93%

10

6

2

3

7

49

11.24%

12

3

2

8

6

6

37

8.49%

8

2

3

3

1

3

29

6.65%

Frise d'Objets
Entrance into
Tomb

4

2

1

10

13

2.98%

7

3

4

1

1

9

2.06%

Exit from Tomb

5

1

1

1

5

1.15%

145

176

54

51

436

Total

abt

Ams

Total Sticks
per Scene

mks

Administrative/
Overseeing

Dam

4
4

3

2

3

5

12

2

22

4

3

6

3

6

19

65

27

Table 5: Total of Each Type of Stick within Each Scene Type
**Percentage = Total Sticks per Scene / Total Staves Collected for Thesis (436)
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Percentage

Additionally, spells from the Coffin Texts illustrate how staves are used in conjunction
with the transformation of the deceased into a deity. In CT 16, the deceased is greeted
by the pantheon as Horus, and “his father Osiris gave him these two staffs (jAAyt)6 of his”
(Faulkner 1973, 10). Or, from CT 469, the deceased says “I find Orion standing in my
path with his staff (Dam)7 of rank in his hand: I accept it from him and I will be a god by
means of it” (Faulkner 1977, 101-102). This textual evidence strongly suggests that
staves, given to the deceased by the gods, are used to assist with the divine
transformation of the official after death. Therefore, in certain scenes (like the Opening
of the Mouth ritual, vignettes from the Book of the Dead, or “other” scenes of the
afterlife), or when the deceased is shown carrying both the mdw staff and the wAs
scepter simultaneously, the sticks may serve as a divine emblem for the official, to
highlight his transformed status.
In many examples, when the figure of the deceased is shown carrying their staff
as a divine emblem, he has the epithet mAa-xrw and is offered to or censed by a priest.
This epithet, along with the interaction of the sem priest with the deceased, seem to
confirm that the images of officials carrying two staves are meant to represent them not
as living persons, but as transfigured spirits.
Both the awt staff and the mdw staff function as divine emblems when they are
used in festival or afterlife scenes. In the Theban tomb of Ramose (TT55), three scenes
show the deceased carrying a mdw staff while passing through three different gates of
the underworld, decoration that appears directly above the passageway leading down
to the deceased’s burial chamber (Figure 3-1; Davies 1941, Plate XXVIII). Another image
on the door-jamb leading to the longitudinal hallway depicts Ramose “enthroned in the
afterlife” while holding a mdw staff (Figure 3-2; Davies 1941, Plate XLI). From Kheruef’s
tomb (TT192), Amenhotep III is shown holding an awt staff while seated in a kiosk during
his heb-sed celebration (Nims, Habachi, and Wente 1980, Plate 26). His depiction bears

6

De Buck 1935, 49; Wb.I, 27, 10; Faulkner 1962, 8. Note the word may also be translated as “rod” or
“scepter”
7
De Buck 1954, 390. Note the determinative is a wAs scepter, rather than a Dam staff.
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a striking resemblance to images of Osiris who holds the staff in a similar manner (see
Figure 2-28), perhaps indicating Amenhotep III’s divinized state during his heb-sed.
The straight staff is also used as a divine emblem in a variety of scenes. The first
is in an “other” scene from the tomb of Amenhotepsise (TT75), where a personified djed
pillar is shown offering the straight staff, amongst other insignia, while the deceased
stands next to it and is ritually purified (Figure 3-3; Davies 1923, Plate XV). Davies
interprets the entire scene as an episode that occurs in the afterlife, and the pillar
“stands” nearby, waiting for the deceased to be cleansed, ready to give Amenhotepsise
his insignia for use in the afterlife (1923, 16).
The “(Beautiful) Festival of the Valley” scenes are limited to Thebes, and also
feature staves that are used as divine emblems. One instance shows a lotiform staff
functioning thus by the “ghost” of the deceased Neferhotep, emphasizing his
transfiguration by the use of a staff sporting this plant symbolic of resurrection (Dodson
and Ikram 2008, 90) as he leaves the tomb to follow the festival procession of Amun
(TT49, Davies 1933b, Plate LIII).
The use of the mdw staff and the wAs scepter together as a sign of deification is
shown in a variety of scene types. The first is the Opening of the Mouth ritual from the
Memphite tomb of Meryneith (Raven and Walsem 2014, Figure 29). It also occurs in
receiving offerings scenes, and examples occur in the Memphite tomb of Horemheb
(Martin 1989, Plate 97), and on the pyramidion of Ptahmose (Florence no. 2537; Figure
2-20). Festival scenes also have the same grouping of sticks, which is depicted in the
Theban tomb of Amenemhet, called Surer (TT48, Säve-Söderbergh 1957, Plate XXXVII),
where statues of the king are presented as offerings to the living Amenhotep III during
the celebration. The sticks are reconstructed based on the preserved images of a forked
bottom and a straight bottom staff held together (see discussion above). Lastly, in
entrance scenes, the two staves function as divine emblems, and appear in the
Memphite tomb of Maya and Meryt, where the deceased is shown entering the innermost courtyard (Martin 2012, Plate 24).
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Some scenes classified as “other” illustrate both the mdw staff and wAs scepter
being used together as divine emblems. The 18th Dynasty Memphite tomb of
Amenemone depicts the 5th Dynasty king Menkauhor holding the mdw staff and wAs
scepter together. Additionally, a painted fragment from Thebes of an unknown official
depicts the deceased carrying both staves and being purified, presumably by a priest
(Turin S. 01349/ RCGE 15992; Figure 2-21). It is worth noting that both the unknown
official in the tomb painting and the relief of king Menkauhor in Amenemone’s tomb
both carry an abA scepter and an anx sign in one hand and the two staves together in the
other. Carrying both a wAs scepter and an anx sign is paralleled in images of deities who
also carry both these insignia at the same time (Figures 2-21 and 2-38). In Horemheb’s
royal tomb (KV57), images of the ram-headed sun god as he travels in his bark through
the underworld each night in the Book of Gates show him holding both a wAs scepter
and anx sign (Hornung 2014, 47). Other deities in the Book of Gates are also shown
carrying an anx and staff simultaneously, such as Osiris, enthroned during the final
judgment in KV57 (Hornung 2014, 186). The use of the anx sign, along with the two
different staves, helps to confirm that the images of the deceased are meant to show
him in a divinized state.
An additional “other” scene that takes place in the afterlife occurs in the tomb of
Huy (TT40), where the straight, mdw and wAs staves are all used as divine emblems. In
one vignette, the deceased is shown carrying both a wAs scepter and straight staff
together, parallel to the ground, while he stands on a heb sign and is purified by a priest.
In other vignettes from the same scene, Huy is shown carrying a mdw staff and wAs
scepter together while he receives offerings of “the god’s ointment” and white linen
from lector priests (Figure 3-4; Davies 1926, 31 and Plate XXXV).
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Badge of Status
Another common use of staves in tomb decoration is as a badge of status for the figure
who holds the staff. The deceased official, minor figures in sub-scenes, or companions8
within the funerary cortege all use a stick as an indicator of social status and authority.
The staves that are used as a badge of status include the straight, mdw, wAs, abt, mks,
awt, forked, and lotiform staves. The Dam and Ams staves, and the pD-aHa do not function
as badges of status. The sticks that are used as signs of authority are depicted within
every scene type, with the exception of the frise d’objets, which only depicts funerary
offerings and furniture (see discussion Chapter 1). For a complete list of examples, from
all four necropoleis, see Appendices A-D.
In administrative scenes, the straight staff is used as a badge of status and is
found at all four necropoleis. Examples occur in the Memphite tomb of Merymery
(Wreszinski 1923, Plate 422), the tomb of Mahu at Amarna (AT8; Figures 3-5 and 3-6;
Davies 1906, Plates XXIV), at Thebes in the tomb of Huy (TT40; Figure 3-7; Davies 1926,
Plates XVI and XVII), and at el-Kab in the tomb of Renni (EK7, Tylor 1900, Plate IV). The
forked staff is used in a similar manner and appears at Thebes in the tomb of
Menkherperrasoneb (TT86; Figure 3-8; Davies 1933a, Plates VIII, IX and X) and at el-Kab
in Paheri’s tomb (EK3, Tylor 1895, Plate III). Examples of the mdw staff functioning thus
occur in the Memphite tomb of Ptahmose (EM TR 25.6.24.6; Figure 3-9; Wreszinski
1923, Plate 84a) or at Thebes in the tomb of Rekhmire (TT100, Davies 1943, Plate LXXII).
The lotiform staff is only used as a badge of status in administrative scenes at
Memphis, in Horemheb’s tomb (Figure 3-10; Martin 1989, Plate 33), and Thebes, in the
tomb of Huy (TT40; Figure 3-11; Davies 1926, Plate XVIII). The wAs scepter is used by
priests to indicate their social rank in administrative scenes, when checking grain-field
boundary stela, and is only attested in the Theban tombs of Nebamun (BM EA 37982;

8

It is assumed that the companions who accompany the funerary cortege carry their staves as a
badge of status, since there is no textual evidence to explain their function in any other capacity.
This is applied to every staff type that a labeled “companion” is shown carrying in the funerary
procession.
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Figure 2-19), Menna (TT69, Hartwig 2013, 26) and Amenemopet, called Tjanefer (TT297,
Strudwick 2003, Plate III). Unidentified staves, those that lack any distinguishing
characteristics, are also used as badges of status. Examples occur in the Theban tombs
of Amenhotepsise (TT75; Figure 3-12; Davies 1923, Plate VII), Nebamun (BM EA 37979;
Figure 3-13), and Menkheperrasoneb (TT86; Figure 3-14; Davies 1933a, Plate XVII).
There is only one example of the mks staff serving as a badge of status within an
overseeing scene, and it appears in the tomb of Rekhmire (TT100). The deceased
oversees the royal workshops, where the staff is shown held by a statue of Thutmosis III
(Davies 1943, Plate LV). Within this example, the mks staff is used as a badge of status
for the cult-image of the king, rather than the official, a minor figure, or a companion
within the funerary procession.
Minor figures at Thebes, who preside over various works in the absence of the
deceased official, are shown carrying plain, undecorated forked staves as a sign of
authority. One example is depicted in the tomb of Nebamun (ÄM 18539), where an
overseer of the harvest, Penriu, holds the staff while asleep on the job (Manniche
1988b, Plate 49). This also occurs in the tombs of Menna (TT69; Figure 3-15; Hartwig
2013, 26), or the tomb of an anonymous official (BM EA 43468; Figure 3-16), where
scribes record the grain harvest while carrying their forked staves.
Within funerary scenes, staves are used as badges of status for companions in
the funerary cortege, and only appear at the Theban and el-Kab necropoleis. The
straight staff is depicted this way both at el-Kab, in the tomb of Paheri (EK3, Tylor 1895,
Plate VII), and at Thebes, for example, in the tombs of Rekhmire (TT100; Figure 3-17;
Davies 1943, Plates LXXXIX and XCIII) and Wensu (TTA4, Manniche 1988b, Plate 17). All
other funerary procession scenes with companions using staves as badges of status
occur at Thebes. The staves that are used thus include the forked staff (Menna, TT69;
Figure 3-18; Hartwig 2013, 70), the mdw staff (Rekhmire, TT100; Davies 1943, Plate
XCIII), and the lotiform staff (Neferhotep, TT49; Davies 1933b, Plate XXIII) (for complete
examples, see Appendix C). What is interesting to note about this latter particular scene
is the use of the lotiform staff by minor figures. The tomb dates to the reign of Ay, and
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this strongly suggests that by this point, toward the end of the 18 th Dynasty, the use of
the lotiform staff, previously limited to members of the royal family or the high-elite at
either Memphis or Thebes (Tables 7 and 8; Appendices A and C), was ending, and more
Egyptians were gaining access to this particular staff. From the same tomb (Neferhotep,
TT49), there are companions in the funerary procession who carry unidentifiable staves
to indicate their earthly authority (Davies 1933b, Plate XXIII). In the funerary cortege,
unidentified staves are also used as a badge of status for companions, and one such
example occurs in Neferhotep’s tomb (TT49, Davies 1933b, Plate XXIII).
In scenes where the deceased is depicted receiving offerings, the staves serve
only as an indicator of status, as no other function can be determined from the textual
or visual content of the scene. The sticks that are used in such a manner include the
straight, forked, lotiform, and unidentified staves. Examples of the straight staff occur at
Memphis, in the tomb of Merymery (Schneider and Raven 1981, Plate 84), at Amarna in
the tomb of Any (EM CG 34178; Figure 3-19; Davies 1908a, Plate XXI), and at Thebes, in
the tomb of Hatiai (TT324, Figure 3-20; Davies 1948, Plate XXXIII). In the tomb of
Puyemre (TT39), a minor figure is shown carrying the straight staff while he makes
offerings to the deceased (Davies 1922, Plate LIII), suggesting that he is likely using the
staff as a mark of his own status. The forked staff may also be indicative of status for
officials in receiving offering scenes, and is depicted in Thebes, select examples include
the tombs of Benai (TT343, Guksch 1978, Plates 10 and 12) and Userhat (TT56, BeinlichSeeber and Shedid 1987, Plate 1), and at el-Kab, in the tombs of Ahmose-Pennekhbet
(EK2, Davies and O’Connell 2012, Figure 5) and Paheri (EK3, Tylor 1895, Plate VII).
The lotiform staff is used in receiving offering scenes as a badge of status by the
deceased, and is depicted thus both at Memphis, in the tombs of Maya and Meryt
(Martin 2012, Plate 23) and Amenemone (Ockinga 2004, Plate 61), and at Thebes, in
Haremheb’s tomb (TT78, Brack and Brack 1980, Plate 89), the tomb of Senenmut
(TT353, Dorman 1991, Plate 71), and Djehuti’s tomb (TT45, Figure 3-21; Davies 1948,
Plate IV). In each of these examples, the deceased is represented after death, for each
official is given the epithet mAa-xrw; this excludes the scene from Djehuti’s tomb, due to
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a lack of sufficiently preserved text in the scene. The lotiform staff may then serve as
both a badge of status for the deceased as well as a sign of his reincarnation and rebirth
in the afterlife (see discussion above).
Staves serve as badges of status within scenes of the Opening of the Mouth
ritual, where statues of the deceased may be depicted carrying a staff in one hand, and
either a handkerchief or sekhem scepter in the other. It is possible that the stick
functions as a divine emblem too, meant to highlight the transformed state of the
official in the afterlife (see discussion above). The only depictions of the straight staff in
the Opening of the Mouth episodes as a badge of status come from Thebes ((Rekhmire,
TT100; Figure 3-22; Davies 1943, Plates XCVII-XCVIII, C-CII, CIV-CVII, and CX) and
(Nebamun, TT90; Figure 3-23; Davies 1923, Plate XXXV)). In Nebamun’s tomb (TT17),
there is a depiction of a companion participating in the Opening of the Mouth ritual
carrying a straight staff (Säve-Söderbergh 1957, Plate XXVI). In the Opening of the
Mouth episodes, there is one depiction of the forked staff used as either a badge of
status, or a divine emblem, in the Theban tomb of Senenmut (TT353; Dorman 1991,
Plate 67).
In the Opening of the Mouth episodes, the use of the mdw staff is limited to
serving as a badge of status and/or divine emblem for the statue of the deceased.
Examples of the mdw staff functioning in this capacity occur both at Memphis
(Thutmose; Zivie 2013, Plate 15), and at Thebes (Ramose, TT55; Figure 3-24; Davies
1941, Plate XXI). What is unusual about the scene from Ramose’s tomb (TT55) is that the
statue of the deceased that is being purified by both a “companion” and a sem priest,

carries a mdw staff and the hieroglyph for natron, bd

(Wb.I, 486, 10). These two

emblems, when used together, help to emphasize Ramose’s divine transformation, and
indicate that he is no longer living since the deceased is shown carrying a staff that
represents an embalming tent pole (see discussion Chapter 2), and the hieroglyph for
natron, the chief embalming agent in mummification (Ikram 2003, 54). A parallel to this
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scene comes from the tomb of Khaemhat (TT57), where the deceased is shown holding
two batons shaped like mdw staves, parallel to the ground, while holding a bd
hieroglyph in each hand (Figure 3-25; Loret 1884, Plate 2).
The lotiform staff also functions as a badge of status within the Opening of the
Mouth episodes. The association of the lotiform staff as a symbol of rebirth and
resurrection (see discussion above) makes its use in this scene type appropriate, since
the Opening of the Mouth ceremony was meant to reanimate the deceased (see
discussion Chapter 1). Two such images exist, once in the Memphite tomb of Aper-el
(Zivie 1990, 55), and another in the Theban tomb of Nefersekheru (TT107,
oi.uchicago.edu/research/projects/epigraphic-survey). Both these depictions date to the
reign of Amenhotep III, and these two officials were closely related to the king (Aper-el
was his Northern Vizier, while Nefersekheru was the Chief Steward of the palace at
Malqata). Like the lotiform staves that are used as offerings for the deceased at both
necropoleis (see discussion below), perhaps these depictions are an indication of the
rise in popularity of this staff type being used by the deceased within a funerary context
at this time.
The mks staff as a badge of status for the king is found in the tombs of Kenamun
(TT93, Davies 1930, Plate XI), Amenemhat, called Surer (TT48, Säve-Söderbergh 1957,
Plate XLI) and quite possibly in Haremheb’s tomb, based on the preceding parallels
(TT78, Brack and Brack 1980, Plate 86). Two depictions from the tomb of Amenemhet,
called Surer (TT48) show the king carrying the mks staff during a harvest festival (SäveSöderbergh 1957, Plate XLI). Its use is not entirely clear, though it may have a
multifaceted use as a badge of status and a religious implement (see discussion below).
In the entrance and exit scenes, sticks are used as signs of authority for the staffholder, since no other function is understood from the scene. Such depictions of the
straight staff are found in the tomb of Meryneith at Memphis (Figure 3-26; Raven and
Walsem 2014, Figure 8), the Amarna tomb of Huya (AT1; Figure 3-27; Davies 1905b,
Plate XX), and at Thebes in the tomb of an unknown official (TT175, Manniche 1988a,
Figure 46). In exiting tomb scenes, the forked staff serves as a badge of status for the
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official who carries the stick, which is depicted at Thebes, in the tomb of Tjanuni (TT74,
Brack and Brack 1977, Plate 19), and at el-Kab in Paheri’s tomb (EK3; Tylor 1895, Plate
II). The forked staff does not appear as such in the necropoleis at Memphis or Amarna.
Finally, from Thebes, the mdw staff appears in both entrance and exit scenes as a badge
of status for the deceased. Select examples come from the tombs of Ramose (TT55,
Davies 1941, Plate V) and Kheruef (TT192, Nims, Habachi, and Wente 1980, Plate 10).
Lastly, in scenes that are classified as “other” staves are used as signs of
authority as well. The straight staff is used thus, and select examples occur in Thebes.
The first is from the tomb of Huy (TT40), where the deceased uses the straight staff as a
badge of status after his promotion at the temple of Amun (Figure 3-28; Davies 1926,
Plate XI). Then, from the tomb of Neferrenpet (TT249), a forked staff is used within an
“other” scene. A sandstone door-jamb, now in the Egyptian Museum and out of its
original context, depicts the deceased seated, carrying the stick as a sign of authority (TR
30.10.26.4; Figure 3-29). It is unclear whether this piece depicts the deceased greeting
visitors who enter the tomb or those who exit his tomb.
There are two staves within an “other” scene from the tomb of Neferhotep
(TT49) that are used as badges of status and are worth noting. After the deceased was
promoted to his new office, he is shown riding away from the temple in his chariot.
Behind him, two “saises” (runners) are depicted following the vehicle. Both carry in one
hand an elongated paddle, perhaps a tool of their trade, while in their other hand they
carry staves; one is a lotiform staff and the other is an unidentified staff (Davies 1933b,
Plate XVI). The staves in this context are likely as badges of status for the deceased, or
his charioteer, and are carried by the two attendants who follow the vehicle. Unusually,
the lotiform staff does not seem to be charged with the idea of divinity or resurrection,
but merely status.
Minor figures are also depicted carrying unidentified staves that are used as
signs of authority in “other” scenes. Again from Neferhotep’s tomb (TT49), a balding
temple official is shown leaning upon an unidentified staff as the deceased rides away
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after his promotion; he uses the staff as either a badge of status, or a walking aid due to
his old age (Davies 1933b, Plate XVI; see discussion below).
Baton of Discipline
Staves sometimes function as batons for discipline, where the staff holder can use the
object as a tool for punishment, or as a weapon for warfare; this use is particularly
associated with military personnel. In administrative/overseeing scenes, the straight
staff may function as a baton of discipline, as in the Memphite tomb of Horemheb
(Figure 3-30; Martin 1989, Plate 86), the Theban tomb of Amenmose (TT89, Davies
1940, Plates XXV and XXVI), and the tomb of Mahu at Amarna (AT9; Figure 3-31; Davies
1906, Plate XXV). This last tomb is interesting, for it appears to break the norm of tomb
decoration at Amarna, where the life of the deceased and his duties as Police Chief is
the focus of the decorative scheme rather than the life of the royal family (Kemp 2012,
251), which is the norm in the Amarna tombs. The awt staff functions the same way in
overseeing scenes, where it is carried by soldiers who escort the royal family in the
Amarna tomb of Meryra II (AT2; Figure 3-32; Davies 1905a, Plate XL). Davies suggested
that these soldiers used these staves as a type of weapon to protect the royal family
(1905a, 42). At Thebes, in the tomb of Amenemhab, called Mahu (TT85, Wreszinski
1923, Plate 94a), the deceased is shown carrying an awt staff while enrolling troops into
the army. Another possible depiction of the awt staff in the same capacity comes from
the tomb of Pehsukher, called Tehenenu (TT88, Assmann et. al. 1995, Plate Vb), if one
uses the parallel scene from Amenemhab’s tomb (TT85).
The awt staff can serve as a baton of discipline in Theban festival scenes. In the
tomb of Kenamun (TT93), a soldier carries two awt staves over his shoulder, possibly his
weapons, as he bows down before the king (Davies 1930, Plate XXI). Statues of the king
in military dress also show him carrying the awt staff, suggesting that the sticks are used
for disciplining or for warfare ((TT48, Säve-Söderbergh 1957, Plate XXXVI) and (TT93,
Davies 1930, Plates XVI and XVII)). Further support for this idea is found in the tomb of
Tutankhamun, where an awt staff (Carter 227b; EM JE 61755) was recovered from the
Burial Chamber and bears an inscription describing the military might and strength of
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the king. The inscription on the shaft of the staff reads “The perfect ruler, with great war
cry, with mighty glory and with great force, the one who cause the bringing of the Nine
Bow people to be thrown under his feet...” (translation by author, based on Kurth 2012,
73-74).
Offering
Only three scene types feature sticks as an offering, either for the deceased official, as in
the frise d’objets or the funerary offering procession, or for the living king, in festival
scenes. Every staff type is depicted as an offering at the necropoleis of Memphis and
Thebes.
The straight, awt, and mks staves are all used as offerings during festival scenes.
In New Year’s festival scenes, statues of the king, which carry a staff in one hand, are
presented as offerings for the living king. The staves that these statues carry, and thus
are used as offerings for the living king, include the straight staff (Kenamun, TT93;
Davies 1930, Plate XV), the awt staff (Kenamun, TT93; Davies 1930, Plates XVI and XVII),
and the mks staff ((Amenemhat, called Surer, TT48; Säve-Söderbergh 1957, Plate XXXVI)
and (Kenamun, TT93; Davies 1930, Plate XV). The awt staff by itself is also depicted in
festival offering friezes as an offering to the living king, as found in Kenamun’s tomb
(TT93; Davies 1930, Plate XVIII).
Staves that are depicted in the frise d’objets are used as offerings, since they are
included amongst other funerary items used in the burial (see discussion Chapter 1). The
frise d’objets depicts both the wAs scepter (TT78, Brack and Brack 1980, Plate 17) and
the straight staff as offerings for the deceased. The latter staff is more commonly found
in the friezes, and two examples occur in the Amarna tomb of Huya (AT1). The two
staves each lean upon a chair with a pair of sandals (Figure 3-33; Davies 1905b, Plate
XXIV; Kemp 2012, Figure 7.23). This imagery recalls Spell 3 from the Coffin Texts, where
the deceased is told to grab their staff, sandals, and loincloth to “go down to the
Tribunal, that you (the deceased) may be vindicated against your foes, male or female,
against those who would harm you, and those who would have judgement against you
in the Tribunal on this happy day” (Faulkner 1973, 2). An actual example of this practice
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is illustrated by Bruyère’s discovery in Deir el-Medina tomb 1389, where staves were
bundled together and placed on a chair with a pair of sandals (1937b, 122 and 197; see
discussion below Chapter 4).
The Theban tombs of Neferhotep (TT49, Davies 1933b, Plate XXVI) and
Menkheperrasoneb (TT79, Guksch 1995, Plate 40) both have unidentified staves within
their respective friezes. The reconstructions suggest that the sticks were originally the
straight and lotiform staves, but the poor preservation of the scenes in each tomb make
this interpretation difficult to confirm or deny. The use of the sticks within the frise
d’objets, Spell 3 of the Coffin Texts, and the discovery by Bruyère at Deir el-Medina
illustrate how staves were an important part of the funerary offerings for the deceased.
These sticks, which were included in the burial assemblage, some which were used in
daily life (see discussion Chapter 4), are a key component of the deceased’s journey into
the netherworld, where they function as both a walking aid and as a badge of authority
for the deceased official.
Within funerary procession scenes, all types of staves are brought as offerings,
with the exception of the mks staff, since this stick is used exclusively by the king. These
scenes are found at the necropoleis of Memphis and Thebes; neither Amarna nor el-Kab
have such depictions of staves. Only the lotiform staff is used as an offering at the
Memphite necropolis, found in Merymery’s tomb (Wijnans 1968, Plate 63). All other
staves that function as funerary offerings appear in tomb decoration at Thebes (for
complete list of examples, see Appendix C). This includes the straight staff (TT100,
Davies 1943, Plate XC), the forked staff (TT56, Beinlich-Seeber and Shedid 1987, Plate
10), the mdw staff (TT82, Figures 3-34 and 3-35; Davies 1915, Plates XI and XII), the wAs
scepter (TT82, Figure 3-34; Davies 1915, Plate XI), the lotiform staff (TT55, Figure 3-36;
Davies 1941, Plate XXVI), along with the awt staff, which is depicted only once as a
funerary offering, in Suemniwet’s tomb (TT92, Bryan 2009, Figure 14). Two depictions of
abt staves as an offering appear in the tomb of User (TT21, Davies 1913, Plate XXI). What
is interesting to note about this scene, is that the staves each have a bronzed butt and
are depicted with their V shaped projections turned away from the ground, which is
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unlike other depictions of this staff that have their projections pointing down. An 18th
Dynasty physical example of the type of abt staff illustrated in User’s tomb was found by
Bruyère at Deir el-Median, and is now in the Egyptian Museum in Cairo (JE 63699;
Bruyère 1937b, Figure 69).
Only three staves are used exclusively as funerary offerings for the deceased
within funerary scenes, and are only found at Thebes (Appendix C). They include: the
Dam staff, which appears in the tombs of Amenemhet (TT82, Figure 3-34; Davies 1915,
Plate XI), Rekhmire (TT100, Davies 1943, Plate XC) and Suemniwet (TT92, Bryan 2009,
Figure 14); the Ams staff, found in the tombs of Rekhmire (TT100, Davies 1943, Plate XC)
and Amenemhet (TT82; Figure 3-35; Davies 1915, Plate XII); and lastly, the pD-aHa. The
pD-aHa either has a function as a funerary offering, or it carries a ceremonial and/or
religious use that eludes the modern viewer. In the tomb of Montuherkhopeshef (TT20)
there is a scene where the deceased is inspecting the funerary ceremonies, one of which
shows a companion ritually destroying a pD-aHa, alongside a bow, and placing both
within a shrine for the burial (Figure 3-37; Davies 1913, Plate VI). The caption above the
scene reads “Putting the bow in his dwelling; putting the pD-aHa behind him” (Davies
1913, 13). Hassan suggests that this scene was possibly copied from a Middle Kingdom
tomb, and was included in the tomb’s decoration scheme to illustrate the importance of
ritually breaking objects that might be used against the deceased (1976, 125). Mace and
Winlock, however, believe that the inclusion of the pD-aHa within this scene was an
artist’s mistake, since the name is closely related to the word for “bow,” and that the
pD-aHa “conveyed another, and much deeper significance” (1916, 80). Davies writes that
the item is meant to serve as a protective weapon for use in the afterlife, and that it is
likely associated with the bow since the two are depicted together (1913, 13). Jéquier
agrees with Davies, by suggesting that the pD-aHa “staff” is actually a weapon belonging
to archers (1921, 226). It may perhaps be appropriate then to interpret the use of the
pD-aHa as a weapon or tool used by the deceased to traverse into the next life.
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Sacred Emblem/Religious Implement
Another function of the staff within funerary decoration is as a religious implement or
sacred emblem carried by priests who lead the funerary cortege. The mdw staff is the
most common type of staff held by priests in the funerary procession, and examples are
found in the tombs of Rekhmire (TT100, Davies Plates LXXX and XCIII), Nebamun (TT17,
Säve-Söderbergh 1957, Plate XXIV), Ramose (TT55, Davies 1941, Plate XXV), Menna
(TT69, Hartwig 2013, 71), and Amenemhet (TT82; Figures 3-34 and 3-35; Davies 1915,
Plates XI and XII). The latter use of the mdw staff in funerary scenes as a religious
implement is important to note, since the staff carries different religious connotations,
by association with the four cardinal points and its origins as a tent pole, possibly
including early embalming tents (see discussion Chapter 2). The use of the mdw staff by
a funerary priest in the 18th Dynasty may be an archaic practice of taking all embalming
materials, possibly including the funerary tent, to be interred with the deceased. From
the 3rd Dynasty tomb of Hesyre at Saqqara (Quibell 1913, 3), a frieze of furniture
includes a dismantled tent (Quibell 1913, Plates XVII and XVIII); it is not clear, however,
whether the structure was used for the embalming of the deceased, or it was a piece of
bedroom equipment that was used in life (Quibell 1913, 26).
The straight staff is also used as a priest’s religious implement, and examples are
found in the Theban tombs of Neferhotep (TT49, Davies 1933b, Plate XXIII), Hui,
ursurped by Keno (TT54, Polz 1997, Plate 17), and Nebamun (TT17, Säve-Söderbergh
1957, Plate XXIV). The wAs scepter is depicted once carried by a priest in a funerary
procession, in the tomb of Suemniwet (TT92, Bryan 2009, Figure 14). This latter
depiction is highly unusual, since the mdw and straight staves appear to be the
preferred sticks to depict priests carrying (see discussion above). However, the use of
this staff by a priest in the funerary procession is still appropriate, due to the stick’s
religious connotations and association with the four cardinal points (see discussion
above Chapter 2).
Unidentified staves appear within funerary procession scenes, and function as
religious implements used by funerary priests. An example occurs in Neferhotep’s tomb
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(TT49), where priests are shown carrying unidentified staves while riding on the
funerary barge to the deceased’s tomb (Davies 1933b, Plate XXIII).
Walking Aid
Sticks sometimes function as a walking aid for the figure that holds them, to
assist with their mobility. Only the straight and the abt staves are depicted being used in
such a manner. In Menna’s tomb (TT69), the minor-figure of an official who uses the abt
staff while overseeing the grain harvest carries the staff in the “posture of leisure”
possibly indicating that the figure had a walking disability and needed the staff to assist
with his mobility (Figure 3-38; Hartwig 2013, 27; see discussion Chapter 1). However,
since the figure is standing, observing two workmen processing grain, he may also use
the staff as a sign of his authority, thus illustrating the multifaceted use of a stick. A
similar interpretation occurs in the tomb of Neferhotep (TT49), where two workmen
carry abt staves while in the temple warehouse (Davies 1933b, Plate XLV). The use of
both staves is difficult to determine, for one figure carries his staff while the other has
his stick underneath his armpit. It is possible that they carry the staves to help with their
mobility, since no other function can be explained by the context. Another explanation
is that the two workmen are the highest-ranking officials in the sub-scene, and they
each use their staff as a badge of status, unless their sticks had a practical use for their
work that eludes the modern viewer.
The straight staff is used as a walking aid in overseeing scenes in both the tomb
of Mahu at Amarna (AT 9; Figure 3-6, bottom register; Davies 1906, Plate XXIV) and at
Thebes in the tomb of Huy (TT40; Figure 3-39; Davies 1926, Plate XVI). This latter
depiction is noteworthy, since it is only one of two known depictions of a woman using a
staff from the 18th Dynasty. The second example where a woman uses the straight stick
as a walking aid comes from an Opening of the Mouth scene in the tomb of Wensu
(TTA4), where she leans upon the staff while observing the ritual slaugher of an ox,
gazelle, and goose (Manniche 1988b, Plate 18).
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Agricultural Tool and Tool of Trade
In scenes of administration, staves sometimes function as practical tools, for agricultural
purposes, where they are used to guide or discipline animals, as well as, no doubt, to
protect against aggressors. Both the awt staff and the straight staff are used thus. The
straight staff features as an agricultural tool in the Theban tomb of Tetiki (TT15; Davies
1925b, Plate IV) and in the Memphite tomb of Maya and Meryt (Figure 3-40; Martin
2012, Plate 29). From the Theban tomb of Puyemre (TT39), a goose-herder uses an awt
staff to guide his flock, while he is supervised by the deceased official (Davies 1922,
Plate XII). A parallel to this scene comes from Hatshepsut’s mortuary temple at Deir elBahari, where an offering procession shows a herder using his awt baton to lead a flock
of geese (Naville 1901, Plate CVIII). Within the tomb of Khaemhat (TT57), a scene
categorized as “other” illustrates a sailor carrying a straight staff while riding into Egypt
on a boat from Nubia (Figure 3-41; Pino 2005, Figure 2). In this depiction, the figure may
use the staff as a tool of his trade, or, alternatively, he may use it as a staff of authority
amongst his peers on the boat.
3.6: Discussion
The data illustrates the frequency of certain staff depictions in various scene types,
while at the same time showing how some scene categories are more likely to depict
sticks than others. Organizing the scene types and staff images by geographic locality
illustrates how some staves and scenes were only used in tomb decoration in certain
necropoleis. By tracking the dating of the images of staves in 18th Dynasty tomb
decoration, patterns emerge, highlighting the first appearance of certain sticks in tomb
decoration, posisbly due to religious and political changes during that time.
Sites and Scenes
The number of scenes that were examined is presented collectively from all four sites
(Table 6); this number differs from the total number of images of staves (Table 5), since
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one scene may have multiple depictions of sticks and staves (see for example: Davies
1933b, Plate XXIII).
Memphis Amarna Luxor el-Kab Total Scenes Percentage
Administrative/Overseeing
10
6
65
5
86
33.59%
Opening of the Mouth
4
45
49
19.14%
Funerary
1
30
1
32
12.50%
Receiving Offerings
8
1
20
3
32
12.50%
Other
10
3
14
1
27
10.55%
Festival Scenes
12
12
4.69%
Entrance into Tomb
2
2
4
8
3.13%
Exit from Tomb
1
3
1
5
1.95%
Frise d'Objets
1
3
4
1.56%
Total

36
13
196
11
256
Table 6: Distribustion of Scenes at each Site
**Percentage = Total Scenes (i.e. Scene Occurrences) / Total Scenes Collected (256)
The most-common type of scene that depicts sticks being used are of

administration/overseeing (Table 6). Of the 256 scenes containing images of staves, 86
are administrative/overseeing (33.59%), which most often show the staff being used as
a symbol of rank, though the stick may also serve as a baton of discipline, a walking aid,
a tool of trade, an agricultural implement, a divine emblem (in the case of the wAs
scepter), or a combination of any of these functions. This type of daily life scene was
common in tomb decoration throughout ancient Egyptian history, and allowed for the
deceased to continue to show his authority and status even after his death. Of the 436
depictions of staves 123 occur in administrative/overseeing scenes, comprising 28.21%
of the total staves surveyed (Table 5). The straight staff is the most commonly depicted
stick in administrative scenes (54), followed by the forked staff (31), then the lotiform
staff (11); the remainder of the staves appear less frequently, including the awt staff (6),
then the mdw and abt staves (4 each), the wAs scepter (3), and the mks staff (1) (Table 5).
Every staff type features in the administrative scenes, with the exception of the
ceremonial sticks: the Dam and Ams staves, and the pD-aHa (Table 5). There are more staff
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depictions than scenes because multiple figures are shown carrying a staff within the
scene at the same time, such as attendants who follow the deceased (Kenamun, TT93;
Davies 1930, Plate XXXV), farmers who work in the fields (Maya and Meryt; Martin
2012, Plate 29), or supplicants before the official (Huy, TT40; Figure 3-39; Davies 1926,
Plate XVI). The depiction of sticks in scenes of administration/overseeing is found at all
four necropoleis, suggesting that it was common for staves to be depicted in this scene
category for a variety of uses, that was not limited to one geographic region.
Sticks are found in 49 scenes that are episodes of the Opening of the Mouth
ritual (19.41%). This scene type is only featured at the necropoleis of Memphis and
Thebes (Table 6). In this scene category, there are 52 depictions of staves found within
11 tombs (Table 5), a low volume of tombs with a high volume of stick images. This
scene category contains images of the straight, mdw, wAs, forked, and lotiform staves
(Table 5). Each staff serves mainly as a badge of status for the deceased, though they
can also appear as a divine emblem, and once as a walking aid (Wensu, TTA4; Manniche
1988b, Plate 18). The high number of stick depictions in the Opening of the Mouth
ceremony within the tombs is due to the fact that episodes of the ceremony are often
repeated, which increased the number of staves depicted (Table 6).
32 scenes are related to other funerary events (12.5%), and are found in tomb
decoration at Memphis, Thebes, and el-Kab (Table 6). At these sites, 22 tombs depict
119 staves being used as a badge of status for the companions in the funerary cortege,
or as an offering for the deceased, a religious insignia used by the funerary priest, or as a
divine emblem. This scene category features every staff type, with the exception of the
mks staff, understandable since it is used exclusively by the king (Table 5). Funerary
scenes tend to have more depictions of sticks than other scene types, due to the fact
that the scenes from the funeral have more characters holding or bringing staves as
offerings to the deceased than scenes where only the official is shown carrying a staff,
such as receiving offering or administrative scenes. The tomb decoration at Amarna
excluded both funerary cortege and Opening of the Mouth scenes, instead focusing on
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scenes of the royal family and life at Akhetaten (Robbins 2008, 156; Dodson and Ikram
2008, 230), thus omitting any possiblity of staves appearing in funerary and Opening of
the Mouth scenes there.
32 scenes show the deceased receiving offerings (12.5%) are found in 24 tombs,
and 37 individual staff depictions feature within this scene type. This scene type occurs
in all four necropolies (Table 6). The sticks that are used during the receiving offerings
scenes include the straight, mdw, wAs, forked, and lotiform staves (Table 5). Sometimes,
instead of carrying a staff, the deceased may show his status and authority by carrying
other insignia, such as an abA-scepter, handkerchief, lotus blossom, or any combination
of the three (for example: Dodson and Ikram 2008, Figure 98 and Plate VIII). This helps
to explain the low volume of receiving offering scenes that feature a depiction of a staff.
When a stick is used in the receiving offerings scene, it is depicted as either a badge of
status for the deceased, or as a divine emblem when both the mdw staff and wAs
scepter are used simultaneously. There are more depictions of staves than tombs which
feature this type of scene because there are cases where the deceased can be shown
carrying two staves at once while receiving offerings (as in the Memphite tomb of
Horemheb (Martin 1989, Plate 97)).
There are 24 tombs that contain 27 scenes classified as “Other” (10.55%), found
at all four sites (Table 6). This category contains 49 depictions of staves (Table 5). Like
the Opening of the Mouth episode and the receiving offerings scenes, the “other” scene
category only features the straight, mdw, wAs, forked, and lotiform staves. Some of
these scenes are found on loose blocks or fragments of decoration, while others only
occurred once in the entire corpus, such as the removal of incense trees from Punt
(Hepuseneb, TT67; Davies 1961, Plate IV), or a promotion scene (Neferhotep, TT49;
Davies 1933b, Plate XVI). It is possible to find multiple characters in an “other” scene,
each carrying a staff, thus explaining why there is a high ratio of stick depictions to the
number of scenes. The staves depicted within this scene type are used as a staff of
authority for the figure that holds the stick, a tool of trade, or as a divine emblem.
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Only Theban tombs contain festival scenes (4.69%), as the “(Beautiful) Festival of
the Valley” and the heb-sed festival of Amenhotep III were exclusive to this area, with 29
depictions of staves (Table 7). The low volume of staff images within festival scenes,
compared with the entire corpus, is due to the geographic limitation of the scene
category, as well as the small number of tombs that contain festival scenes (eight out of
74). Festival scenes contain depictions of the straight, mdw, wAs, mks, and awt staves,
serving diverse purposes (see discussion above). The high-ratio of staff depictions to the
low number of festival scenes is explained by the fact that many offerings of sticks are
shown. In these eight Theban tombs, there are multiple offerings in a single scene,
featuring a stick either carried by a statue of the king, or offered as the physical object
itself as a New Year’s gift.
Eight scenes depict the deceased entering the tomb (3.13%) at Memphis,
Amarna, and Thebes, while five scenes depict the deceased exiting the tomb (1.95%) at
Memphis, Thebes, and el-Kab (Table 6). Seven tombs showing an entrance scene and
five depicting an exit scene (Table 5), and no tombs have both entrance into and exit
from scenes together. Both scenes have depictions of the straight, mdw, wAs, and forked
staves (Table 5). In some of the entrance scenes, the deceased is shown carrying two
staves together. However, in the exit scenes, it appears that the deceased is only shown
carrying one staff while leaving the tomb. One use of the staff by the deceased in
entrance into and exit from scenes is as a staff of authority for the deceased, perhaps to
assert his status amongst the living and the dead (see discussion above). When the mdw
staff and wAs scepter appear together in the entrance scenes, they are meant to
function as a divine emblem for the deceased (see discussion above). It is tempting to
suggest that the deceased carries these two staves while entering into the tomb
because he is depicted entering further into the sacred realm, and he uses the staves as
a sign of his newly acquired authority in the afterlife as a transfigured spirit.
Finally, four scenes are categorized as the frise d’objets (1.56%), only appearing
at Amarna and Thebes (Table 5). The frise d’objets are found in one tomb at Amarna,
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where the straight staff is depicted, and in three tombs from Thebes, which use the
straight staff, the wAs scepter, and quite possibly the lotiform staff (see discussion
above). There is a high-volume of staves, 13 total images, depicted in a low number of
scenes from four tombs (Table 6) because bundles of staves can be shown grouped
together, which increases their number. When sticks are used in this scene category,
they function as a funerary offering for the deceased official.
Depictions of sticks appear in numerous scene-types, with a variety of functions
within each category. Thebes features every scene type discussed, and is the only area
where tomb decoration has festival scenes. Every known function of a staff appears in
this necropolis. Memphis has the next greatest representations of every scene type,
excluding festival scenes and the frise d’objets. The staves that are depicted serve all
functions, save as a walking aid or religious implement. The variety of scene types at
Amarna and el-Kab is limited. At Amarna, sticks are only used as a badge of status,
either for the elite or for the king (Figure 3-42), as a baton of discipline, or as a funerary
offering. At the necropolis of el-Kab, the sticks are represented only as a badge of
status, either for the deceased official or for the companions in the funerary cortege.
Geographic Distribution of Staves
The geographic distribution of stick depictions in Egypt appears in Table 7 and Chart 3.1.
Only the straight staff is depicted at all four necropoleis during the 18 th Dynasty, with a
total of 176 depictions (40.37%) (Table 7), by far the largest corpus of any single type of
staff. The physical evidence also suggests that the straight staff was commonly used
throughout Egypt during this time (see discussion Chapter 4). What is noteworthy is that
the forked staff is depicted only at Thebes and el-Kab, suggesting that this particular
staff was limited in its use in tomb decoration to Upper Egypt during the 18th Dynasty. If
such a conclusion is valid, then any 18th Dynasty (and possibly later) relief depicting a
forked staff, but with no known provenance, could be said to originate from Upper
Egypt. Further support for this idea is provided by a brief survey of Old and Middle
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Kingdom private tombs from Lisht, Meir, Asyut, Beni Hassan, Thebes, Deir el-Bersha and
Deir el-Gebrawi (Arnold 2008; Newberry 1893a and 1893b; Kanawati 2007; Blackman
1914, 1915a, 1915b, 1924; Blackman and Apted 1953; Davies 1920; Déscription 1994, IV
Plates 44-49; Willems 2007). None of the tombs at these sites contain depictions of
forked staves, indicating that any unprovenanced reliefs with a depiction of a forked
staff could only originate from an Upper Egyptian New Kingdom context. This brief
survey also confirms the established theory that depictions of the forked staff began to
increase in popularity starting with the 18th Dynasty (Fischer 1978b, 27).
The preference for images of the forked staff during the 18th Dynasty has never
fully been explained. Though textual references and physical examples exist from earlier
periods (see discussion Chapter 2), the iconic, elaborately decorated forked staff begins
to be the stick of choice for the elite to show themselves with in the New Kingdom. One
possible explanation might be that the staff was influenced by another ancient Near
Eastern culture, and was imported or made of imported wood/decorated with imported
materials. Alternatively, the elite of the New Kingdom may have wanted to carry a staff
that differed in both form and function from the sticks that were available to the
working population; one that was considered as a luxury item. This latter interpretation
has some supporting evidence from 18th Dynasty tomb decoration. It appears that
elaborately decorated forked staves are used exclusively as a badge of status for the
elite, while the plain forked staves are used as a badge of status by minor figures, who
represent the highest-ranking official in a sub-scene (compare: Figures 3-32 and 3-33;
Hartwig 2013, 26).
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Straight
Forked
mdw
Unidentified
Lotiform
wAs
awt
abt
mks
dam
pD-aHa
Ams
Total
Percentage*

Memphis
17
9
8
15
7

Amarna
15

2

4

56
12.84%

21
4.82%

Thebes
138
59
45
41
12
15
15
6
6
4
3
3
347
79.59%

el-Kab
6
6

Total Staves
176
65
54
51
27
22
19
6
6
4
3
3

12
2.75%

Percentage
40.37%
14.91%
12.39%
11.70%
6.19%
5.05%
4.36%
1.38%
1.38%
0.92%
0.69%
0.69%

436

Table 7: Total Number of Staff Depictions per Site
*Percentage=Total Staves (Sum of every type of staff from each area)/Total Staves (436).

Chart 3-2: Total Number of Staff Depictions per Site
As might be expected, due to the number of Theban tombs, the staff depictions
from this necropolis are the most plentiful, totaling 347 individual representations
(79.59%), with a high variation in the types depicted. Within the funerary scenes, there
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seems to be a continuation of the Middle Kingdom tradition of having a set of
“ceremonial staves” that are presented to the deceased as an offering (see discussion
Chapter 2; also Mace and Winlock 1916). There are no known physical examples of the
ceremonial staves from a private burial context. The only known set of the 18th Dynasty
comes from the tomb of Tutankhamun (Carter Nos.: 196, 199, 200, 201, 217, 219, 221,
223, 232, and 236). Depictions of the Ams staff, the wAs and Dam scepters, the mdw, awt,
straight, and forked staves are illustrated in the funerary offering processions of
Rekhmire (TT100), Suemniwet (TT92) and Amenemhat (TT89), dating to the reigns of
Thutmosis III and Amenhotep II. The tomb of Montukhepeshef, dating to the reign of
Thutmosis III, contains the only known depictions of a pD-aHa from the 18th Dynasty.
Perhaps during this time, Thutmosis III and then Amenhotep II, as a special boon,
allowed courtiers residing in Thebes to use such staves, thereby gaining loyal subjects
amongst those who had been thus rewarded (or maybe this was a mark of special royal
favor), following the reign of Hatshepsut which may have required the kings to
restructure the royal court (Bryan 2000, 235 and 241). Alternatively, there may have
been a resurgence in the traditions of the Middle Kingdom burial practice of either
depicting or being associated with these specific staves.
Staves carrying any religious connotation or meaning appear to be cut entirely
from the Amarna corpus of staff depictions, thus limiting the variety of staves that are
found in the tomb decoration there. Amarna tombs contain no depictions of the mks,
mdw, and Ams staves, the wAs and Dam scepters, or the pD-aHa (see Table 8, reign of
Akhenaten), all which are ceremonial staves and primarily appear in funerary
processions and festival scenes in Thebes. Outside of the new capital, however, it does
not appear that staves with religious meaning were deleted from tomb decoration
during Akhenaten’s reign (Table 8): at the Memphite necropolis, Meryneith is shown
carrying both the wAs scepter and the mdw staff during the Opening of the Mouth ritual
(Raven and Walsem 2014, Figure 29), while Thutmose is shown carrying a mdw staff as a
sem-priest purifies him (Zivie 2013, Plate 15). In both these instances, the staves serve
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as either a badge of status for the deceased, or a divine emblem to highlight their
deification. These staff depictions may be present at this necropolis for one of several
reasons: the tombs were possibly decorated before Akhenaten began his religious
reformation (Dodson 2014, 104), the king simply did not bother to enforce the way in
which tombs were decorated outside of Amarna, or the staff images were created soon
after Akhenaten’s reign ended. The depictions of staves in Amarna tombs suggest that
the people of Amarna continued to include sticks within the burial of the deceased. On a
funerary stela (EM CG 34178) Any holds a straight staff while receiving offerings, while
in the frise d’objets of Huya (AT1), two straight staves are included with a pair of sandals
each, which recalls Spell 3 from the Coffin Texts (see discussion above). Though many
funerary religious beliefs changed during the reign of Akhenaten at Amarna, the tomb
decoration suggests that the “traditional style of burial” appears to have continued with
the elite of Amarna (Kemp 2012, 251); this includes the presence of staves as a funerary
offering according to the frise d’objets found in the tomb of Huya (Kemp 2012, Figure
7.23; Davies 1905b, Plate XXIV). The author, however, does not know of any actual
staves that have been recovered from excavations of burials at Amarna to date.
At Amarna, the lotiform staff was not found in any of the tomb decoration. The
use of the lotiform staff in the Opening of the Mouth ceremony during the reign of
Amenhotep III might suggest that the staff carried religious connotations, since it was a
physical representation of the plants associated with rebirth and resurrection (see
discussion above). The stick is used as a divine emblem during the Opening of the
Mouth at Thebes and Memphis, in the tombs of Aper-el (Zivie 1990, 55) and the tomb of
Nefersekheru (TT107, oi.uchicago.edu/research/projects/epigraphic-survey). If the stick
did carry religious meaning, this may explain why the staff was excised from tomb
decoration under the reign of Akhenaten (Table 8). However, there is at least one
depiction of the lotiform staff that originates from Amarna, suggesting that images of
the staff were not completely banned. A talatat block now in the Metropolitan Museum
of Art, said to come from either Hermopolis or Amarna, shows a procession of male and
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female attendants: two of the female attendants carry a lotiform staff over their
shoulder (MMA 1985.328.10; Figure 3-43). This talatat block suggests that there were,
indeed, lotiform staves which appeared in palace or temple decoration of Amarna,
although not in tombs. This relief also supports the idea that the lotiform staff could
have been reserved for use by courtiers and officials closely associated with the king,
since Amarna, like Memphis and Thebes, was an important administrative center,
serving as the capital under Akhenaten.
Chronology of the Sticks and Staves
Tables 8 and 9 examine the four different sites, and the dating of tombs to specific
reigns within the 18th Dynasty. The data for regnal years was collected using the dates
given for each tomb in Porter and Moss (PM I.1), the Theban Mapping Project’s website
(www.tmpbibliography.com), the publication of the tomb, or a combination of the
three, to cross check and confirm dates. Some tomb owners served in administrative,
political, or elite positions over the span of several reigns (Appendices A-D); because of
this, modern scholars will assign several kings’ reigns as the dating for the tomb. For the
purposes of this thesis, and for the ease of assembling these tables, if a tomb owner
lived through several reigns, each was marked on the table, as it is not always clear
which king’s artistic styles influenced the tomb’s decoration. For example, the tomb of
Amenemhet (TT82) spans the reigns of both Thutmosis III and Amenhotep II
(www.tmpbibliography.com; Davies 1915, 8), thus each staff depiction was counted
under both pharaohs and the tomb was marked under each reign as well.
Table 8 is organized in such a way as to not only illustrate the number of
depictions of staffs which can be found in each reign, but also the total number of
tombs which have at least one depiction of each staff type from all four sites. Therefore,
when looking at the “Straight Staff” row there are 41 tombs, which have at least one
depiction of a straight staff. The “Total” row illustrates the total number of all types of
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staves depicted from each reign. Table 9 takes the total number of tombs per reign and
illustrates their geographic distribution between the four sites surveyed.
From Table 8, it is easy to see that the straight staff was consistently the most
common form of staff depicted throughout the 18th Dynasty, with a total of 41 out of
the 74 tombs having at least one image of a straight staff, spanning the entire dynasty
from the reigns of Ahmose to Horemheb. The popularity of the straight staff in tomb
decoration is understandable: it is a versatile object that, depending on the context,
may be used in all ways possible for a stick. Similarly, the forked staff was also popular
throughout the 18th Dynasty, with examples from every reign except those of Thutmosis
II, Tutankhamun, and Horemheb (this latter observation may be due to a paucity of
preserved tombs from these reigns). This staff appears to have been restricted to Upper
Egypt, with no examples coming from the Memphite necropolis or Amarna (see
discussion above) and it was consistently used as either a badge of status or as a
funerary offering throughout the dynasty, and nothing else.
At the beginning of the 18th Dynasty, there was very little variation in the types
of staves depicted in tombs. At el-Kab, there are only two kinds of staves which are
shown from the reigns of Ahmose to Thutmosis I: the straight staff and the forked staff,
while at Thebes, until the reign of Hatshepsut, there are only three known kinds of
staves depicted in the tomb decoration: the straight staff, the abt staff, and the forked
staff (Table 8). The addition of the abt staff to the corpus at Thebes provides the earliest
example of a staff that is used only as an offering for the deceased, for it appears in the
offering procession of the tomb of User (TT21, Davies 1913, Plate XXI). The scenes that
sticks appear in during the reigns of Ahmose to Thutmosis II include
administrative/overseeing scenes, the funerary cortege, receiving offerings, and “other”
scenes. The use of staves during this time may then have been limited to serving as a
badge of status, a walking aid, an agricultural tool, or a combination of these functions.
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Beginning with the reign of Hatshepsut, a wider variety of staves appear in tomb
decoration. These include depictions of the lotiform staff, the awt staff, and the mdw
staff, only found at Thebes. This coincides with the introduction of other scene types
into the tomb decoration cannon, including the Opening of the Mouth ceremony,
festival scenes, and the depiction of the funerary offering procession (see Appendicies
A-D). Other uses for the staves begin to appear, including sticks used as a baton of
discipline, a tool of trade, or a religious implement. The large variety of staves depicted
in tomb decoration stays consistently diverse throughout the rest of the Dynasty, with
the exception of the reign of Akhenaten, when images of the Dam, abt, Ams, and mks
staves, along with the pD-aHa, disappear from tomb decoration.
During the reign of Amenhotep III, the mdw and wAs scepters begin to be used
together as a divine emblem, to help emphasize the divine transfiguration of the
deceased (see discussion above). Though earlier examples of this practice are known
(such as the funerary monument of Pepi II (Jéquier 1938, Plate 50)), none are known
within the 18th Dynasty before this reign. This suggests that there may have been a
change in religious belief or political practice that allowed the elite access to use these
two staves as emblems of transformation into a divine state.
The lotiform staff first appears in tomb decoration during the reign of
Hatshepsut (from the tomb of Senenmut (TT353)), but it gradually grows in popularity as
time goes on, and is a staff that officials prefer to be depicted with during the reign of
Tutankhamun. During the reign of Amenhotep III, depictions of the lotiform staff begin
to rise in popularity, as both a funerary good and as a badge of status within the
opening of the mouth ceremony (see discussion above). There appears to be an almost
equal distribution of lotiform staves between the Memphite Necropolis (with 15
depictions) and Thebes (with 12 depictions) (Table 7). This suggests that images of the
lotiform staff began to increase during the 18th Dynasty, and more individuals desired to
be shown using the lotiform staff as a badge of status, or wanted depictions of the
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lotiform staff in their tomb as a funerary offering. Until the reign of Ay, the lotiform staff
is depicted exclusively used by the deceased as a badge of status in tomb decoration.
The only exception is when the staff serves as a funerary offering for the deceased, and
is shown carried by an offering bearer within the funerary procession. However, during
Ay’s reign, the staff first appears as a badge of status for minor figures in his tomb’s
decoration, on the funerary barge that carries both priests and companions to his
funeral (Davies 1933b, Plate XXVI).
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Straight

No. of Tombs
Staves are Present
41

Ahm

AI
1

TI
5

TII
3

Hat
3

TIII

AII

TIV

AIII

Akhn

Tut

Ay

Hor

20

73

73

24

36

18

17

11

1

13

10

15

26

10

8

1

6

10

1

9

1

1

1

mdw

23

wAs

15

1

4

dam

3

3

3

pD-aHa

1

3

abt

3

Ams

2

3

2

mks

3

1

3

3

awt

7

1

1

12

2

4

4

19

13

21

23

6

2

1

6

1

14

14

Forked

26

Lotiform

14

Unidentified

27

2

3

3

2

3

2

1
1

1

Total Number of Staff Images

5

9

8

Number of Tombs per reign

3

5

4

3

2

5

7

8

7

7

3

6

20

1

5

34

124

130

75

114

43

54

52

4

2

10

15

10

15

19

10

7

4

2

Table 8: Number of Staves per Reign during the 18th Dynasty
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3

Ahm

AI

TI

TII

Hat

TIII

AII

TIV

Memphis

AIII

Akhn

4

2

Amarna

Tut

Ay

5

1

Hor

6

Thebes

1

2

2

el-Kab

2

3

2

Total

3

5

4

2

10

14

10

15

15

2

2

3

2

10

15

19

10

7

4

2

1

2

10

15

Table 9: Number of Tombs, per Reign, by Site
3.7: Closing Remarks
The data makes clear patterns regarding the role of staves in ancient Egyptian tomb
decoration of the 18th Dynasty. The evidence shows that as the dynasty progressed, a
greater variety of staves were shown in tomb decoration. Tombs dating from the reigns
of Thutmosis III and Amenhotep II contain the greatest variety of staves depicted in
tomb decoration, which coincides with some of the earliest depictions of sticks as
funerary offerings during the 18th Dynasty. The administrative/overseeing scenes,
Opening of the Mouth ritual, and funerary procession were the most common scenes to
contain staff depictions, though at Amarna the latter two scenes do not appear.
The representations also identify several uses of the different staves. Certain
staves such as the forked staff and lotiform staff were used exclusively as staves of
authority or as funerary offerings for the deceased. The Dam and Ams staves, and the pDaHa were used only as funerary offerings for the deceased at the Theban necropolis,
while the abt staff could function either as a badge of status or as a walking aid,
depending on the context the figures holds the staff. Other sticks were able to have a
variety of uses, such as the straight staff, which could serve as a badge of status, baton
of discipline, walking aid, or a tool of trade.
The corpus is dominated by the straight staff throughout all four necropoleis,
while other sticks seem to be restricted to one geographic locality, such as the forked
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staff in Upper Egypt. Depictions of certain staves provide insights into how they were
used in reality, as this is not always otherwise clear: at Amarna and Thebes, the awt staff
most-often appears in tomb decoration when it is associated with the military. Both the
mdw staff and wAs scepter function as divine emblems, meant to highlight the
deceased’s transformation after death at the Memphite and Theban necropoleis.
Though these two sticks are often depicted being used together, the mdw staff may also
appear on its own as a priest’s religious implement, a badge of status for a living official,
or as a divine emblem for the deceased. Thus, by studying the depictions of staves, one
gains rich insights into how the ancient Egyptians used this single object in such a variety
of ways and contexts.
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Figures:

Figure 3-1: Detail: Ramose (TT55) carries a mdw staff as he passes through a gate of the underworld. Photo by Author.
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Figure 3-2: Detail: Ramose (TT55) holding a mdw staff while enthroned in the afterlife. Photo by Author.

Figure 3-3: In the tomb of Amenhotepsise (TT75), there is an unusual depiction of a personified djed pillar, which
carries a straight staff and abA scepter in one hand, and a piece of cloth like a shawl in the other during an Opening of
the Mouth Ritual. Davies 1923, Plate XV. Courtesy of the EES.
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Figure 3-4: The “Life after Death” scene from Huy’s tomb (TT40), where figures of the deceased are shown carrying the
straight, mdw, and wAs staves in different vignettes. Davies 1926, Plate XXXV. Courtesy of the EES.
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Figure 3-5: From the tomb of Mahu (AT9): the deceased is shown carrying out his duties as police chief, carrying a
long, straight staff. Detail: Davies 1906, Plate XXV. Courtesy of the EES.

Figure 3-6: From the tomb of Mahu (AT9): the deceased is shown, carrying an unidentified staff, greeting the vizier and
a high-official, both who carry straight staves. Note the minor figure of a storeroom guard who leans upon a straight
staff (Bottom Register). Davies 1906, Plate XXIV. Courtesy of the EES.
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Figure 3-7: In the tomb of the Nubian Viceroy Huy (TT40), Huy is shown in his office overseeing the bringing of tribute
to Egypt from Nubia while carrying a straight staff. Photo by Author.

Figure 3-8: The tomb of Menkheperrasoneb (TT86), where the deceased is shown overseeing the reception of gold
from the lands of Qift and Nubia as tribute, as he carries a forked staff. Davies 1933a, Plate IX. Courtesy of the EES.
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Figure 3-9: Relief from the Memphite tomb of Ptahmose, where the official holds a mdw staff while supervising work.
EM TR 25.6.24.6. Courtesy of the Egyptian Museum in Cairo. Photo by Author.

Figure 3-10: Three Officials from the Memphite Tomb of Horemheb, each carrying a Lotiform Staff. Photo by Author.
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Figure 3-11: From the tomb of Huy (TT40), the deceased is shown carrying a lotiform staff while inspecting two
transportation boats which bring goods to Egypt from Nubia. Photo by Author.
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Figure 3-12: In the tomb of Amenhotepsise (TT75), the deceased is shown inspecting the workshops and estates of
Amun, while carrying an unidentified staff. Davies 1923, Plate VII. Courtesy of the EES.

Figure 3-13: Tomb Painting of Nebamun, who officiates over a goose-count while carrying an unidentified staff, which
is most-probably a straight staff. BM EA 37979. Courtesy of the British Museum. © Trustees of the British Museum.
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Figure 3-14: Tomb of Menkheperrasonb (TT86): the tomb owner is depicted receiving recognition for his services to
Egypt, while carrying an unknown staff. Davies 1933a, Plate XVII. Courtesy of the EES.

Figure 3-15: Scene from the tomb of Menna (TT69), where the official holds a decorated forked staff while overseeing
a grain-harvest. Note how two scribes in the upper register each carry undecorated forked staves. Photo by Author.
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Figure 3-16: Tomb Painting of Scribes Inspecting a Grain-Harvest: the head-scribe sits upon a pile of grain (now lost)
while carrying a forked staff and bouquet. BM EA 43468. Courtesy of the British Museum. © Trustees of the British
Museum.

Figure 3-17: Detail from Rekhmire’s Tomb (TT100) where three companions in the funerary cortege each carry a
straight staff. Photo by Author.
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Figure 3-18: Detail from the tomb of Menna (TT69), where companions in the funerary procession each carry a forked
staff behind the funerary sledge of the deceased. Photo by Author.

Figure 3-19: A stela from the tomb of Any (AT23), depicts the deceased receiving an offering of a steer by an offering
bearer named Nebwawi. EM CG 34176. Davies 1908a, Plate XXI. Courtesy of the EES.
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Figure 3-20: The viziers Nebamun, carrying a straight staff, and Usermontu, carrying an unidentified staff, shown
seated before a table of offerings. Tomb of Hatiai (TT324). Davies 1948, Plate XXXIII. Courtesy of the EES.

Figure 3-21: Tomb of Djehuti (TT45), where the deceased is shown seated before an offering table, holding the lotiform
staff, while he receives offerings. Davies 1948, Plate IV. Courtesy of the EES.
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Figure 3-22: Detail of the Opening of the Mouth ritual from the tomb of Rekhmire (TT100), where a statue of the
deceased carries a straight staff while being offered to. Photo by Author.

Figure 3-23: From the tomb of Nebamun (TT90), a lector priest is shown purifying a statue of the deceased, who
carries the straight staff, in two episodes. Davies 1923, Plate XXXV. Courtesy of the EES.
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Image 3-24: Purification of Ramose (TT55), who carries the mdw staff during the Opening of the Mouth ceremony.
Photo by Author.

Figure 3-25: Detail from the Opening of the Mouth ritual in the tomb of Khaemhet (TT57). Note how the deceased
holds two batons, both shaped like the mdw staff, and two hieroglyphs for “bd” or “natron.” Photo by Author.
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Figure 3-26: Meryneith entering into his tomb, carrying a straight staff. Memphite Necropolis. Photo by Author.

Figure 3-27: In the tomb of Huya (AT1), the deceased is shown entering the inner shrine of his tomb while holding a
straight staff. Davies 1905b, Plate XX. Courtesy of the EES.
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Figure 3-28: A scene in the tomb of Huy (TT40) shows the viceroy leaving the Temple of Amun, carrying a straight staff
after his promotion. Davies 1926, Plate XI. Courtesy of the EES.

Figure 3-29: Sandstone door-jamb of Neferrenpet, who carries a Forked Staff. EM TR 30.10.26.4. Courtesy of the
Egyptian Museum in Cairo. Photo by Author.
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Figure 3-30: Nubian and Egyptian Officials: two who carry straight staves, one with a looped handle. Memphite Tomb
of Horemheb, Saqqara. Photo by Author.

Figure 3-31: From the tomb of Mahu (AT9): the deceased is shown carrying out his duties as police chief, carrying a
long, straight staff. Detail: Davies 1906, Plate XXVI. Courtesy of the EES.
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Figure 3-32: In the tomb of Meryra II (AT2), there are four figures who each carry an awt staff, while they protect the
king and queen during a tribute ceremony. Davies 1905a, Plate XL. Courtesy of the EES.

Figure 3-33: From the tomb of Huya (AT1): the only known Frise d’Objets from an Amarna Tomb, depicting two
straight staves as part of the burial equipment of the deceased. Detail: Davies 1905b, Plate XXIV. Courtesy of the EES.
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Figure 3-34: In Amenemhat’s tomb (TT82), offering bearers are shown carrying various staves within the offering
procession for the deceased (Top Register). While a lector priest is shown leading a funerary procession with a mdw
Staff (Lower Register). Davies 1915, Plates XI. Courtesy of the EES.

Figure 3-35: In Amenemhat’s tomb (TT82), offering bearers are shown carrying both the mdw staff and an Ams staff
within the offering procession for the deceased (Top Register). While in the bottom register, Hm-skr priest leads the
funerary convoy while carrying the mdw staff with both hands. Davies 1915, Plate XII. Courtesy of the EES.
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Figure 3-36: An offering bearer carries a Lotiform Staff in the offering procession. Tomb of Ramose (TT55). Luxor,
Egypt. Photo by Author.

Figure 3-37: The tomb of Montuherkhopeshef (TT20): a funerary scene where the deceased is shown inspecting the
ritual breaking and placement of both a bow and a pD-aHa within a funerary shrine. Davies 1913, Plate VI. Courtesy of
the EES.
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Figure 3-38: Harvest scene from the tomb of Menna (TT69), where an elderly supervisor leans upon an abt staff. Photo
by Author.

Figure 3-39: The tomb of Huy (TT40) depicts an old woman leaning upon a straight staff, which she uses as a walking
aid. This is only one of two depictions of a woman with a staff to date. Photo by Author.
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Figure 3-40: Detail of a cattle count from the Memphite tomb of Maya and Meryt. Note how the herder uses a straight
staff to lead the oxen forward. EM JE43274a. Courtesy of the Egyptian Museum in Cairo. Photo by Author.

Figure 3-41: A scene from the tomb of Khaemhet (TT57), where a sailor is shown arriving from Nubia carrying a
straight stick. Photo by Author.
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Figure 3-42: Akhenaten, carrying a straight staff, and Nefertiti rewarding Meryra with the Gold of Valor (AT2). Photo
by Author.

Figure 3-43: Male and Female Attendants, presumably accompanying the Royal Family. Note that two of the female
attendants carry lotiform staves over their shoulders. MMA 1985.328.10. Courtesy of www.metmuseum.org. ©
Metropolitan Museum of Art.
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Chapter 4
The Physical Evidence: Staves from 18th Dynasty Contexts
The information in this chapter derives from sticks dated to the 18 th Dynasty (not always
provenanced) from museum collections or those that originate from excavations of 18th
Dynasty burials. The staves which are described in the excavation reports come from a
limited number of intact, or nearly intact, non-royal burials of the 18th Dynasty (Smith
1992, 193). These burials, 18 altogether, can be taken as a representation of the burial
practices of non-royal individuals from the 18th Dynasty. The staves from museum
collections often lack provenance and thus a specific dynastic date, and are often
labeled as dating to the “New Kingdom.” It is possible to reconstruct a more precise
date when inscriptions, palaeography, or staff type can provide evidence for dating. For
example, the forked staff with elaborate decoration becomes popular in use starting
with the 18th Dynasty (Fischer 1978, 27), though plain examples from the Middle
Kingdom do exist (see discussion Chapter 2).
A burial’s precise dating to a specific reign within the 18th Dynasty is difficult to
determine in certain cases, as some of the tomb owners are unnamed, or there is
insufficient evidence to show which king the deceased served under. For example, the
dating of the tomb of Sennefer (DM 1159.2) is based on stylistic grounds, using shabtis
which “show the influence of the Amarna Period style” and therefore must date to a
time during or after the reign of Akhenaten (Smith 1992, 229). When the reign of the
pharaoh is known, it is listed next to the staff in Appendix E. As much detail about the
staves is given as possible, though the early excavation reports or museum data entries
are often lacking in basic information, such as the type of staff found, descriptions of
decoration (if it exists), translations of the hieroglyphic inscriptions (if present), or even
measurements of the staff itself.
Additional comparative material, which dates to before and after the 18 th
Dynasty will also be examined from three intact, or nearly intact, burials. The sticks and
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staves found within the two Middle Kingdom burials of Senebtisi from Lisht (Mace and
Winlock 1916) and the Lector-Priest Sesenebnef of Lisht (Gautier and Jéquier 1902),
along with the 19th Dynasty burial of the artists Sennedjem and Khonsu from Deir elMedina (TT1) are presented with as much information regarding the staves as possible.
The two Middle Kingdom burials were chosen to provide a sample of sticks and staves
which come from an earlier period of Egyptian history, to see if there are any changes in
the types of sticks or staves that are used in burial assemblages. The staff assemblage of
Sennedjem and Khonsu is then analyzed for the same reasons, but to track changes, if
any, between the 18th and 19th Dynasties.
Some scholars have argued that the nearly intact burials are sufficient to
reconstruct burial practices, assuming that the excavation is carefully recorded (Polz
1987, 120), while others argue that burial practices can be reconstructed simply from
the depictions of the funerary cortege and offering processions in tomb decoration
(Spencer 1982, 50-51). In any case, it is best, and more thorough, to compare and
contrast the evidence of physical staves from the 18th Dynasty, from both excavated and
museum contexts, with what sticks are depicted in tomb decoration. This comparison
shows that the large variety of staves depicted in tomb decoration do not, necessarily,
match what archaeologists excavate.
4.1: The 18th Dynasty: Sticks from Intact or Nearly-Intact Burials
The 18th Dynasty tombs that serve as the sources of the staves are found throughout the
Theban area. Deir el-Medina’s Western Necropolis yielded three tombs: Kha and Merit
(TT8), Sennofer (DM 1159.2), and Setau (DM 1352). The Eastern Necropolis of Deir elMedina contained four nearly intact tombs of artisans and musicians (Smith 1992, 231),
which contained sticks: Maya (DM 1370), Iabtina (DM 1379), and two unnamed
individuals (DM 1380 and DM 1389). Further north at Deir el-Bahari, three burials dating
to the reign of Hatshepsut (possibly extending into the reign of Thutmosis III) were
discovered well-preserved and with minimal, if any, looting. These tombs are of
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Neferkhewet (MMA 779), the singer Harmose (Burial “F” near Senenmut (TT71); Lansing
and Hayes 1937, Figure 8), and Amenhotep (Burial “B” near Senenmut (TT71); Lansing
and Hayes 1937, Figure 8). While excavating in 1911, Carter and Carnarvon discovered
“Tomb 37” which contained 64 burials (1912, 8), including three that each contained a
staff, those of Tahutyi (Coffin 23), and two anonymous individuals from Coffin 59 and
Coffin 64. Finally, the burial of Yuya and Thuya (KV 46) is included within the data-set;
this was the only nearly-intact non-royal burial from the Valley of the Kings containing
sticks as part of the burial assemblage (compare, for example, the burial of the courtier
Maiherperi (KV 36), which contained no staves (see Daressy 1902)). The tomb-owners of
the staves discussed here range in status from artisans of Deir el-Medina to members of
the royal court; their titles, if known, appear in Appendix E.
The tomb of the “Overseer of Works” Kha, and his wife Merit (TT8) dates from
the reigns of Amenhotep II to Amenhotep III (www.tmpbibliography.com; PM I.1: 16;
Schiaparelli 2007, 60), and contained nine staves of three different types, which are now
housed in the Museo Egizio in Turin, Italy (Figure 4-1). The first type are the forked
staves, five of which were found within the burial. Hassan suggests that their large
number is due to Kha’s position as the Overseer of Works, and that these staves served
as badges of status (1976, 130). From the artistic evidence, it appears that this
assumption by Hassan may, indeed, be correct, for the forked staff is either only used as
a staff of authority for the holder, or it is only shown as a funerary offering for the
deceased (see discussion Chapter 3). The first forked staff of Kha (S. 08417/RCGE
45724), has a bronze butt attached to it, and is decorated with geometric patterns made
of different types of bark; below this decoration is a hieroglyphic inscription which reads
“The Royal Scribe Kha” (Schiaparelli 2007, 86-87 and Figure 55). The second forked staff
(S. 08418/RCGE 45725) measures 1.35 meters in length, has a bronzed butt attached to
the end, and carries a hieroglyphic inscription, which reads “The Scribe Kha”
(Schiaparelli 2007, 86-87).
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Hassan suggests that these two staves were awarded to Kha by the king during
his lifetime, because they are the only two inscribed with his name and title (1976, 130).
This practice of high-officials receiving gifts, including staves, from the king is wellattested in ancient Egypt (Hassan 1976, 50-54; Bleiberg 1996, 96-99). An inscription
from the tomb of Ahmose, son of Ibana (EK1) describes how Amenhotep I rewarded the
deceased with gold, weapons, jewelry, and a “mHt” staff (Hassan 1976, 51), while on a
talatat block found in Hermopolis, but most-likely having its origin in Amarna, King
Akhenaten is shown rewarding one of his officials with an unidentified staff (Roeder
1969, Plate V, 473/VII; Hassan 1976, Figure 16).9 The two inscribed forked staves of Kha
could very well be such examples of official gifts. It is possible that these “gifts” of staves
were a form of payment to Kha as the overseer of works. During the Ramesside period,
it was possible for the king to pay workmen at Deir el-Medina by giving them inw, or
gifts, from his royal storehouses, as described in P. Turin 1903 (Bleiberg 1996, 103).
Another forked staff (S. 08591/RCGE 45794) from Kha’s tomb measures 1.43
meters in length, is completely stripped of bark, and also has a bronzed butt. This staff is
inscribed for the Deir el-Medina artist Khaemwaset, and perhaps was given to Kha as a
gift during his lifetime or was an offering at the burial (Schiaparelli 2007, 179 and Figure
163; Russo 2012, 48). It is described as now missing the forked projection but having a
column of hieroglyphs incised on it that read “The Artist in the Great Place (i.e. Deir elMedina), Khaemwaset, repeating life” (www.collezioni.museoegizio.it; Hassan 1976,
161). The fourth forked staff (S. 08592/RCGE 45795) measures 1.25 meters in length,
and has a bronzed butt at its end, and is otherwise plain
(www.collezioni.museoegizio.it). The last two forked staves from the tomb of Kha (S.
08644/RCGE 45804 and S. 08654/RCGE 45805) were both found individually wrapped in
strips of linen; the first measures 1.18 meters in length and is completely stripped of

9

Though the identification of the item that Akhenaten holds is contested amongst Egyptologists (Fischer
1978a, 159).

134

bark, while the second measures 1.28 meters in length and appears to retain its natural
bark (www.colezioni.museoegizio.it).
In addition to the forked staves, two straight staves were found in the tomb of
Kha (S. 08326/RCGE 47008 and S.08626/RCGE 45799), and both were wrapped in linen
strips: the first measures 1.25 meters in length and the bottom still retains its own bark;
the second measures 1.49 meters in length (www.collezioni.museoegizio.it). The last
type of staff to be found Kha’s tomb was the mdw staff, which is 1.40 meters in length,
has a bronzed butt attached to its end, and is incised with a column of hieroglyphs
(Schiaparelli 2007, Figure 56). Like the forked staff of Khaemwaset mentioned above (S.
08591/RCGE 45794), this staff also appears to have originally belonged to someone else:
it is inscribed for a man named Neferhebef, who was the governor of the provinces
(jmy-r xAswt). Schiaparelli supposed that this staff was either a gift to Kha during his
lifetime, or it was an offering for the deceased during the burial (2007, 179; Russo 2012,
19).
The exact location within the tomb where the sticks and staves were found is not
discussed by Schiaparelli, he only writes that they were “scattered around the tomb”
(2007, 30); Smith’s reconstruction of the tomb and its contents does not mark where
the staves might have been found (1992, Figure 4). With the exception of the four
inscribed staves, which all are said to belong to either Kha or Khaemwaset and
Neferhebef, there is always the possibility that some of the five remaining uninscribed
staves could have belonged to the official’s wife, Merit. If it were possible to determine
the location in the tomb where these were found, then it would be possible to assign
proper ownership of each staff to either Kha or Merit.
The tomb of Setau (DM 1352), a “Servant in the Place of Truth” (Bruyère 1937a,
154), which dates to the reign of Thutmosis IV, has yielded a lotiform staff made from
acacia wood. Bruyère describes only the top portion of this staff, implying that the
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entire stick was a composite piece, saying that the top was connected to the rest of the
staff by means of a “leather jacket” (Bruyère 1937a, 101).
The last tomb from the Western Necropolis is that of Sennofer (DM 1159.2),
dating to the reign of Tutankhamun (www.tmpbibliography.com; Smith 1992, 194). This
particular burial contained two straight staves, both of which were found wrapped in
linen and leaning against a corner of the burial chamber (Bruyère 1929, Figure 28). One
was described as having retained its original bark, but was undecorated and uninscribed
(Bruyère 1929, 72 and Plate X, Figure 2).
The tomb of a man named Maya and his unnamed wife (DM 1370), dating from
the reigns of Hatshepsut and Thutmosis III (Bruyère 1937b, 215), is located in Deir elMedina’s Eastern Necropolis. A single abt staff was found within the burial assemblage,
placed between the two coffins within the tomb (Bruyère 1937b, 157 and Figure 80). It
is not known whether the staff belonged to Maya or his wife, or was a shared object.
The burial of Iabtina (DM1379), dates from the early 18th Dynasty to the reign of
Hatshepsut, had a total of four staves: two forked staves, one abt staff, and the fourth,
whose type is uncertain due to a lack of a description by Bruyère in his excavation
report. The staves were placed at the foot of the coffin of the deceased (Bruyère 1937a,
173 and Figure 96). The two forked staves (Louvre E14509.1 and Louvre E14509.2),
which once had natural projections but are now lost, are both fitted with bronzed butts,
and measure 1.047 and 1.16 meters in length, respectively (Cabrol 2002, 95 and
Catalogue 27). The abt staff (Louvre E14509.3) measures 1.10 meters in length and was
found broken in the middle, but has since been reconstructed (Cabrol 2002, 95 and
Catalogue 27). Three of the staves were found preserved in their entirety, while the
fourth one had been ritually broken into three fragments (Bruyère 1937a, 172).
This practice of ritually breaking staves has rare examples starting with the Old
Kingdom and continuing through the New Kingdom (Hassan 1976, 123 and 125). By
breaking the sticks, which the Egyptians decided were dangerous enough to be used
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against the deceased in the afterlife, the staff was magically “killed” and rendered
harmless (Hassan 1976, 126). As the evidence from the burial of Iabtina shows, it was
not necessary to break all of the staves within the burial, just those that the Egyptians
deemed too dangerous for the deceased in the afterlife (Hassan 1976, 125). Of the 54
staves that are described in this chapter, only 16 staves are broken (29.63%). However,
only four staves come from an excavated context,10 while the remainder come from
either a looted tomb, as in the case of the forked staff of Yuya (CG51132), or from
museum collections.11 There is always the possibility that the broken staves, from either
looted tombs or museum collections, were accidentally broken by tomb robbers in the
process of violating the burial. Additionally, it is possible that staves were broken by
antiquities dealers during the 19th and 20th centuries, who would have wanted a shorter
item for easier transport to sell on the antiquities market. These uncertain factors make
it difficult to fully study the various fragmented and broken staves from the 18 th
Dynasty.
The burial from DM 1380 is of an unnamed, young woman (Bruyère 1937b, 121),
and dates to around the reign of Thutmosis III (Bruyère 1937b, 215). The only “title”
associated with this burial was a partial inscription which read “Hm(t) n...,”

,

indicating that she was most-likely a woman married to one of the workmen at Deir elMedina (Bruyère 1937b, 214). This burial contained one straight staff, which measured
1.27 meters in length, and was placed diagonally on the coffin lid, beneath the linen
shroud which covered the entire coffin (Bruyère 1937a, 176 and Figure 98). This was the
only staff for a woman found and published by Bruyère from his excavations at Deir elMednia (1937b, 121).

10

The staff of Iabtina (Louvre E14509.3); the staff from DM 1379; the staff of Hesynebef; and the staff of
Menna (JE 36082).
11
ÄM 1284 and 14348; Liverpool E.558; Durham EG4563; MMA 26.7.1443 and 26.7.1444; Brooklyn
37.278E, 37.277E, 37.1833E, 16.83, and 57.38.
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The last tomb from the Eastern Necropolis is the burial of an unknown individual
found in tomb DM1389, dating to the reign of Thutmosis III (Bruyère 1937b, 215),
containing nine staves (Bruyère 1937b, 121 and 215). The single photograph of the
burial assemblage seems to confirm this number (Bruyère 1937b, Figure 115). However,
some of the staves in the photograph are indistinguishable (their bottoms are hidden
from view) and the excavator provides written descriptions of only five staves, providing
measurements and brief descriptions of each (Bruyère 1937a, 197), so that this author
could only use those five for the purposes of this thesis. Two staves are straight,
described as being “gnarled and knotted without a fork,” and measure 1.26 meters and
1.51 meters in length (Bruyère 1937b, 197). The next staff from the tomb is an abt Staff,
which measured 1.12 meters in length, had a copper handle and was decorated with
alternating rings of its original bark and empty spaces. This particular staff exhibited a
high degree of usage, since the forked projections were nearly worn out according to
Bruyère (1937b, 121 and 197), suggesting that the stick was used regularly during the
deceased’s lifetime. The two final staves from the tomb were both abt staves, each
described as “forked and smooth,” and measured 1.10 meters and 1.27 meters in
length, respectively (Bruyère 1937b, 197). These five staves Bruyère describes from DM
1389 were wrapped all together in a linen pall, and placed on a chair, along with a lute,
and a pair of sandals (1937b, 122 and 197). This placement of the staves with the pair of
sandals recalls the funerary texts which closely associate the two, particularly Spell 3
from the Coffin Texts (see discussion Chapter 3). The five staves range in length from
1.10 meters to 1.51 meters long (Bruyère 1937b, 197).
Three burials from the necropolis surrounding Deir el-Bahari were found to be
nearly intact and contained at least one stick or staff. The family-tomb of Neferkhewet
(MMA 779) dates to the reign of Hatshepsut, if not earlier, since the titles of the
deceased include “Archivist, Chief Treasurer, and Keeper of Documents in the House of
the God's Wife, Hatshepsut” (Hayes 1935, 18). Within his burial two staves were found;
the meager description the excavator gives them simply says “quarter-staves of heavy
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dark wood,” and they are erroneously described as weapons used in warfare (Hayes
1935, 32). However, according to the line drawing of the tomb and its contents, it is
known that the staves were placed away from the coffin of the deceased, along the
north-west wall of his burial chamber, and one was a forked staff while the other was a
straight staff. The Metropolitan Museum has two bronzed-butts whose provenance is
said to come from this tomb (MMA 35.3.95-96; Figure 4-2); either they both decorated
the bottoms of the two staves or the two bronze finials were the top and bottom
decoration for the straight staff. An 18th Dynasty example of such decoration comes
from the tomb of Tutankhamun, where a straight, reed staff has the top and bottom
decorated with gold finials (EM JE 61728 (Carter 229).
Two other burials from the area of Deir el-Bahari were found close to the tomb
of Senenmut (TT71); both are pit burials that date to the reign of Hatshepsut (Lansing
and Hayes 1937). The first is the burial of “the Singer” Harmose (Burial “F” (Lansing and
Hayes 1937, Figure 8)). Lansing and Hayes speculate that Harmose was either a “poor
relation” to Senenmut, or “an actual servant to the great man” (1937, 8). Dorman,
however, is hesitant to affirm or deny any kind of relationship between Harmose and
Senenmut, since there is insufficient evidence to support Lansing and Hayes’ claim
(1988, 167). The burial included a white coffin, a lute, and two forked staves both
wrapped in linen. Both of the staves were found outside of the coffin on the left side:
one measures 1.45 meters in length and has a bronze butt attached to the end (MMA
36.3.167; Figure 4-3), the other measures 1.47 meters in length (MMA 36.3.168). The
other burial from this area with a staff, was that of the child Amenhotep (Burial “B”
(Lansing and Hayes 1937, Figure 8)). Again the relationship between Amenhotep and
Senenmut is disputed: Lansing and Hayes suggest that he was possibly a younger
brother of Senenmut, based on a shabti figure with an inscription which says that it was
“made for Amenhotep by his brother, Senu” (Lansing and Hayes 1937, 36). Dorman
suggests that there is not enough evidence to support the claim by Lansing and Hayes,
especially since “Senu” is not attested for anywhere else as a nickname for the official
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Senenmut (1988, 167). Among the modest funerary goods of Amenhotep was a small,
forked staff, which was placed on top of the coffin lid (Lansing and Hayes 1937, 36 and
Figure 48). The staff measures 77 centimeters in length and is in the Metropolitan
Museum of Art (MMA 36.3.153).
While excavating in 1911, Carnarvon and Carter discovered Tomb 37, which
contained 64 coffins and dated from the Second Intermediate Period through the reign
of Thutmosis III (1912, 8). Amongst the 64 coffins, only three contained staves buried
with the deceased, a very low number. The first belonged to the individual Tahuti (Coffin
23), who was buried with a forked staff measuring 1.42 meters in length. The staff was
found preserved underneath the coffin, and it still retained its bark, which in the
publication is identified as cherry-wood. Carnarvon and Carter write that there were
signs of wear on the staff’s bottom (1912, 74). Coffin 59, of an anonymous individual,
contained a “walking stick.” The sex of the mummy associated with the stick was
difficult for the archaeologists to determine, and three other individuals were buried
inside the coffin as well (a woman, a man, and a child). The burial possibly dates to the
reigns of Thutmosis I and II since two scarabs found on the mummy bore the prenomen
of Thutmosis II and the Golden Horus name of Thutmosis I (Carnarvon and Carter 1912,
81). Finally from this tomb, Carnarvon and Carter write that Coffin 64 also contained an
anonymous male mummy and a “walking staff,” with no other description of the artifact
(1912, 83).
The nearly-intact tomb of Yuya and Thuya had a total of two staves found
amongst the burial goods (Figure 4-4); these likely represent the only staves included
within the burial, since looters would have prioritized stealing other items, such as
metal, oils and perfumes, and linen (Reeves 1990a, 275; Smith 1992, 194). The first staff
is the forked staff (EM CG 51132), which measures 1.15 meters in length and is
decorated at the top with alternating bands of painted color (Figure 4-5). It has a
hieroglyphic inscription painted in yellow, which reads “The revered one, under the
service of Osiris, beloved of the good-god, Yuya, the justified.” (Hassan 1976, 133; Davis
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1907, 48; Quibell 1908, 59). The excavators found the forked staff inside the smallest
coffin’s lid, and believed that it had originally “been laid beside the body” (Quibell 1908,
iii). The excavators noted that the staff was broken at the bottom (Davies 1907, 48),
most likely a result of the ransaking of the tomb by looters after the burial. The second
staff is a mdw staff (EM CG 51131) which is 1.67 meters in length, and is also decorated
at the top with alternating painted bands of color (Figure 4-6; Davis 1907, 48 and Plate
XLIII; Quibell 1908, 59). Weigall wrote in his personal notes that a staff was found within
the corridor leading to the burial chamber, just outside the sealed doorway. Reeves
speculates that Weigall was describing the mdw staff, which may have been picked up
by ancient looters, who then realized it was of little value, and then abandoned it just
before exiting the tomb (1990a, 151 and 163, Footnote 142).
Three other staves come from intact, 18th Dynasty burials at Saqqara. Firth and
Gunn excavated a forked staff in the early 20th Century from a modest pit burial, grave
NE.24, at the Teti Pyramid cemetery. The excavators did not identify the sex of the
individual in whose tomb the staff was found. The staff had a bronze butt attachment,
which measured 17.5 centimeters in length, and had a forked projection at the top that
was an insert, rather than a natural projection (Firth and Gunn 1926, 73; Hassan 1976,
128-129). Additionally, during Firth’s 1922-1923 season (James and Apted 1953, 1), he
discovered an intrusive early New Kingdom burial in the wall surrounding the Mastaba
of Khentika. The simple wooden coffin contained the skeleton of an unidentified
individual, along with an abt staff found on the left side of the body (James and Apted
1953, 3 and Figure 1).
More recent excavations at Saqqara have revealed new staves. One such staff is
the straight staff of Hesynebef, found in fragments during the excavations of his pit
burial at the tomb of Horemheb (Raven et. al. 2012, 91 and Catalogue 52). The two
fragments date to the reign of Amenhotep III and were likely originally buried with the
deceased, but removed from his coffin when it was plundered in antiquity (Raven et. al.
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2012, 90). It would appear that the two fragments represent the top and the bottom of
a straight staff (Raven et. al. 2012, 91 and Figure 52)
In the early 20th Century, Garstang excavated a staff from an intact 18th Dynasty
burial at Abydos. Burial E.178 consisted of a stone sarcophagus that contained the
bodies of one man and two women. The staff was found laying diagonally across the
body of the man, and is described as a “short round staff, with (a) bronze cap.” One of
the female burials had a scarab ring on her left hand inscribed with the name of
Thutmosis III, and Garstang used this evidence to date the burial to the 18 th Dynasty
(1901, 27 and Plate XX; Hassan 1976, 129). Excluded from this data set, due to its dating
simply to “the New Kingdom,” there is another staff fragment recovered at Abydos by
an Antiquities Inspector in 1936. It is described as “the lower part of a walking stick,”
measures 30 centimeters in length, and contains a hieroglyphic inscription filled with
white pigment, identifying the owner of the staff as a man named Inpetemnu (EM JE
66710; information from Journal d’Entrée). Thus, only five different types of sticks were
found in the 12 burials from the 18th Dynasty. These were: the forked, lotiform, straight,
mdw and abt staves.
4.2: New Kingdom Staves without Intact Burial Provenance
Many museums throughout the world contain staves dated to the New Kingdom that
lack proper provenance. Within this corpus of staves, there are even fewer that can with
certainty be dated to the 18th Dynasty. The following section presents a corpus of staves
in museum collections that are dated to the 18th Dynasty, and come from Thebes,
Memphis, or are unprovenanced.
The Memphite necropolis is most probably the source for five such staves, based
on their inscriptions. These sticks include the 77cm shaft of a composite staff with an
inscription, said to have originated from Saqqara, and now in the Ägyptisches Museum
und Papyrussammlung (ÄM 1284; Figure 4-7; Hassan 1976, 139 Footnote 3). The
translation of the inscription shows that the staff was made for a foreign-born High
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Priest of Amun, Sarabikhina, called Ibi, in the city of Memphis (Hassan 1976, 140). The
type of staff that this shaft originated from is difficult to determine, since the top and
bottom of the staff are now missing; the forked, mdw, or straight staves are likely
candidates. Hassan writes that the staff dates to the 18th Dynasty since it was found
along with a gold ring inscribed with the name of Amenhotep IV (Akhenaten) (ÄM 1785;
Hassan 1976, 139 Footnote 3); the Ägyptisches Museum und Papyrussammlung today
still attributes the dating of the staff to the 18th Dynasty (Olivia Zorn, personal
communication).
Another staff originating from the Memphite necropolis is the 37.5 cm long staff
fragment of Paatenemhab, now in the Rijksmuseum van Oudheden in Leiden
(Inv.AH.140c; Hassan 1976, Plate VI.1). The deceased was a royal butler in the
Memphite area, and his tomb chapel also in the Rijksmuseum (PM III: 711). The staff has
an engraved, hieroglyphic inscription filled in with white pigment and reads:
"The greatly respected one of the good god, beloved of the Lord of the Two
Lands because of his excellent character, a just man of few words, he who is
good of speech without bad deeds, steward of the great queen and
representative of the king. Paatenemhab, may he live again (wHm anx), the
justified (mAa xrw)" (translation by author, based on Hassan 1976, 153).
Hassan notes that this text is a remarkable example of using the staff as a medium to
deliver the biography of the deceased (1976, 153).
The 66.6cm long staff fragment of Hatiay, also in the Rijksmuseum (I.86/ EG-ZM
2922), also bears an inscription that associates the artifact with Memphis. Hatiay was
the scribe of the two granaries of the temple of the Aten in Memphis during the reign of
either Amenhotep III or Akhenaten (Hassan 1976, 155 and Plate VI.3). Additionally, a
lotiform staff in the Rijksmuseum van Oudheden in Leiden (Inv. AH 44b) has an
inscription stating it belonged to a “Mistress of the House” Iuy, who could possibly have
been wife of the Chief Steward and Overseer of the Cattle of Amun, Iniuia (see Chapter
3) (Schneider 2012, 119 Footnote 91). If the owner is the wife of the 18th Dynasty official
Iniuia, then this staff-fragment would be the second known-example of a staff
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associated with a female of the 18th Dynasty (see above: DM 1380). The final inscribed
staff that is said to have originated from Saqqara, is the staff fragment of Meh, now at
the University of Durham Oriental Museum (EG4563). The text indicates that this
55.8cm long mdw staff fragment belonged to the Overseer of the Oil Makers in the
Memphite area (Malek 1987, 218 and Plate XV.3; Hassan 1976, 155).
Five staves, thought to have come from Thebes, date to the 18th Dynasty. Three
staves are now in the Brooklyn Museum of Art. The first is the forked staff of Amennay
(37.1832E), who was Counter of the Cattle of the Queen’s Palace (PM 1.2: 843; Hassan
1976, 149-150 (incorrectly listed in Hassan as Brooklyn 37.278E)). The staff measures
1.26 meters in length, is stripped of its bark, has a naturally grown fork at its top (Hassan
1976, 149 and Plate IV.1), and a bronze butt has been attached to the bottom (Figure 48). The staff bears an incised inscription, which reads "The Counter of the Cattle of the
Queen’s Palace, Amunnay, may he live again (wHm anx), possessor of honor (nb jmAx)”
(translation by author, based on Hassan 1976, 150).
The second staff belongs to Aha-tu-aa (37.277E), the Chief Craftsman of Amun
(PM I.2 843; Hassan 1976, 150 (incorrectly listed in Hassan as Brooklyn 37.1832E)).
Hassan incorrectly writes that the staff is a forked staff, with a natural projection at the
top, which measures 1.26 meters in length, and is decorated with bronze strips (1976,
150). The staff is in fact the top section of a straight staff, with alternating bands of ivory
inlay and ebony. The deceased is shown worshipping the Theban triad with an incised
inscription, filled with white pigment, carved vertically down the shaft (Figure 4-9;
Hassan 1976, Plate IV.2). The inscription reads “An offering which the king gives (to)
Amun-Ra, lord of the thrones, and Ptah, lord of truth, king of the two lands, they give
life, well-being and health for the ka of the great craftsman of Amun, Aha-tu-aa"
(translation by author, based on Hassan 1976, 150).
The museum also has in its collection the mdw staff-fragment of Teti (37.278E;
Figures 4-10 and 4-11; PM I.2: 843). The fragment measures 44.7cm in length
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(www.brooklynmuseum.org), and is decorated at the top with alternating painted bands
of black and white color. The inscription is incised and filled with white paint, but it is
poorly preserved and some of the signs are difficult to read (Kathy Zurek-Doule,
Brooklyn Museum of Art, personal communication).
The Metropolitan Museum of Art has an abt staff (MMA 12.181.222; Fischer
1978b, Figure 25), which measures 1.04 meters in length and said to be made from birch
wood. Carnarvon and Carter excavated the staff at the necropolis at Dra Abu el-Naga
before their 1911 season (Fischer 1978b, 18, Footnote 91).
The last provenanced staff is the staff of Menna from Thebes, found by Mond in
1903 while excavating TT69 (EM JE 36082; Figure 4-12; Hartwig 2013, Figure 1.10
(incorrectly numbered in Hartwig as JE 36802)). It is a forked staff, with a separately
attached projection that was recorded in the Journal d’Entrée but is now lost (Figure 413). The staff measures approximately 1.09 meters in length, and is stripped of its bark.
The top is decorated with white bark, which has been covered with twine wrapped
around it. Halfway down the staff there is a break with a modern repair; Mond found
the staff in pieces and suggested that it was “ceremonially broken” (Hartwig 2013, 15).
The staff is currently on display in the Egyptian Museum, and it shows minimal signs of
wear on the butt-end (author’s observations).
Finally, there are seven staves in museum collections of uncertain provenance.
Two are thought to have belonged to, or have been associated with, the High Steward
Senenmut, serving under Hatshepsut when she was king. The first of these is a forked
staff now housed in the Ägyptisches Museum und Papyrussammlung (ÄM 14348; Figure
4-14; Hassan 1976, 139 and Plate VIII.7; PM I.2; 843; Dorman 1988, 200), and measures
1.02 meters in length. Its top is decorated with inlaid bands of bark, while its bottom
has a silver butt attached to it; the staff has an ancient break in the middle (McDonald
1982, 178), suggesting that it might have ritually been broken. The inscription on the
staff reads “Overseer of the house of Amun, Senenmut. Overseer of the farmers of
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Amun, Tusy” (translation by author, based on: McDonald 1982, Catalog 204). Recent
scholarship has suggested that this particular staff may have been a gift from Senenmut
to the official Tusy, rather than belonging to Senenmut (McDonald 1982, 178-179;
Snape 2002, 1121). Another Senenmut staff fragment was identified by Snape from the
museum collection at Liverpool (Liverpool E.558) due to the inscription which bears the
title of Senenmut. The fragment measures 11 centimeters in length (2002, 1119), and
based on the shape, Snape believes that the fragment once was a composite piece for a
staff, and would have been part of the shaft or handle. It is inscribed with hieroglyphs
filled in with white pigment, which read “Steward of Amen, Senenmut” (Snape 2002,
1120).
The third staff whose provenance is unknown is the upper half of a forked staff
now housed in the Metropolitan Museum of Art (MMA 26.7.1444; Fischer 1978b, Figure
48.a). It measures 33.4 centimeters in length, and is decorated with bark-inlaid bands at
the top of the staff (Fischer 1978b, 29 and Figure 48.a). Another staff of unknown
provenance is the straight staff of Montu, a Priest of Amun, who lived around the time
of Thutmosis III (MMA 26.7.1443; Fischer 1978b, Figures 48.b and 49.a), also in the
Metropolitan Museum of Art. It measures 44 centimeters in length, is decorated at the
top with bands of colored barks, and has an engraved hieroglyphic inscription, which is
filled with blue pigment. Fischer translates the inscription as “The wab-priest of Amun of
Menkheperre in ...[damaged]... Montu, repeating life” (Fischer 1978b, 29).
Lastly, the Brooklyn Museum has three staves with an unknown provenance.
One such staff is the straight staff of Mehy (37.1833E) that is 69cm in length and retains
its original bark (Figure 4-15). A section of the bark has been cut away for a hieroglyphic
inscription to be incised into the shaft (Figure 4-16), which reads “Royal offering of Ptah,
Lord of Truth, that he may give a good life, stability, and praise to the ka of Mehy,
repeating of life (wHm anx), Lord of Veneration (nb jmAx),” (Translation by Brooklyn
Museum of Art, Kathy Zurek-Doule, personal communication).
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The remaining two staves are both uninscribed. The first is the top-fragment of a
forked staff (Brooklyn 16.83), decorated with alternating bands of colored bark which
have been applied to the shaft (Figure 4-17). The staff measures 42.5cm in length, and
its fork is separately attached to the shaft of the staff (Kathy Zurek-Doule, Brooklyn
Museum of Art, personal communication). The staff’s decoration matches other known
examples of forked staves from the 18th Dynasty, like the forked staff of Yuya and Thuya
(EM CG 51132), suggesting that the museum’s dating of the stick to the 18th Dynasty is
correct. What is unique about this staff fragment is at the bottom of the preserved shaft
one can observe how a saw was used to cut half way through the shaft and then the
staff was snapped in half. This ceremonial breaking of a staff is depicted in the tomb of
Montuherkhopeshef (TT20), where priests are shown sawing both a pD-aHa and a bow in
half, to ritually kill the items before they are interred with the deceased (Figure 3-37;
Davies 1913, Plate VI). The second staff is a mdw staff (Brooklyn 57.38), the top portion
which is now preserved measures 65.2cm in length (Figure 4-17;
www.brooklynmuseum.org). The top of the staff is made of a separately attached piece
of ebony, which creates the staff’s identifying characteristic pommel. Below the top, the
staff is decorated with “two registers of zigzags which enclose a line of circles” along
with animal hide which has been wrapped around the shaft of the staff (Kathy ZurekDoule, Brooklyn Museum of Art, personal communication), which has 18 th Dynasty
parallels from the tomb of Yuya and Thuya (EM CG 51131) and the staff fragment of
Amenhotep II (EM JE 32433).
4.3: Comparative Material: Senebtisi, Sesenebnef, and Sennedjem and Khonsu
Earlier eras provide comparative material. Within the 12th Dynasty burial of Senebtisi at
Lisht, there were two sets of staves that were part of the burial assemblage: one set was
interred within the deceased’s coffin, placed between layers of linen shawls/sheets that
covered the body, and another set was found in a purpose-built box, separated from the
coffin, within the tomb. The latter staves suffered rot and were indistinguishable to the
excavators (Mace and Winlock 1916, 77). The set of staves which were placed within the
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specially constructed box, recall the set of three staves found within the 4 th Dynasty
burial of Queen Hetep-heres, which were also placed in a purpose-built container
(Reisner 1955, 45 and Figure 46). This may have been an Old Kingdom practice, which
continued into the Middle Kingdom. Had this second set been intact, it might have been
possible to distinguish whether the deceased had a set of staves from her daily life, and
a second set interred within her coffin for use in the afterlife. Mace and Winlock
suppose that the set of staves from her coffin were indeed “ceremonial staves” meant
to be used in Senebtisi’s afterlife (1916, 77).
The staves of Senebtisi provide a large variety of staff types within a single burial
of any of the intact, or nearly intact, tombs discussed in this chapter. In all, six staves
were found within the coffin of Senebtisi (Figure 4-19). The first was the pD-aHa,
measuring 1.6 meters in length, placed alone on the right-hand side of the body (MMA
08.200.47), the other five were found placed on the left-hand side of the mummy (for
placement of staves, see discussion Chapter 2). The remaining staves were of five
different kinds: the awt staff, measuring 1.56 meters in length (MMA 08.200.48), an abt
staff, which is 1.57 meters in length (MMA 08.200.49), the Dam and wAs scepters, which
measure 1.58 and 1.56 meters in length, respectively (MMA 08.200.50 and MMA
08.200.51), and lastly a mdw staff which measures 1.4 meters long (MMA 08.200.52)
(Mace and Winlock 1916, 78 and 84-90; Hassan 1976, 82-83).
The late 12th or early 13th Dynasty tomb of the Lector Priest Sesenebnef was
heavily looted when discovered in 1900 at Lisht; however, the two coffins and their
contents were found to be relatively intact (Gautier and Jéquier 1902, 74). From the
inner coffin, a total of nine sticks and staves were discovered, along with a bow, a HD
mace, and a flail, all of which were said to have been covered with bitumen and/or
resins that covered the bottom of the sarcophagus from the original burial (Gautier and
Jéquier 1902, 79 and Figure 97). The sticks included: an abt staff with a U-Shaped forked
bottom, that was 1.57 meters in length; another abt staff with a V-shaped forked
bottom, which measured 1.58 meters in length; an awt staff, which Gautier and Jéquier
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mislabeled as a HqAt staff (1902, 79), that was 1.49 meters long; one pD-aHa, measuring
1.57 meters long, which resembled two sticks tied together; one wAs scepter and one
Dam staff, each measuring 1.54 and 1.58 meters in length, respectively; a mdw staff,
which was thicker at the bottom than at the top measuring 1.24 meters in length (the
shortest staff in the assemblage); a straight staff which measured 1.45 meters in length;
then finally a HqAt staff, which measured 1.45 meters in length (Gautier and Jéquier
1902, 79).
When Senebtisi’s staves together with the staves of Sesenebnef are compared to
the sticks and staves dating from the 18th Dynasty, only the mdw, abt, and straight staves
continue to be used; the forked staff and lotiform staff are new additions to the staff
burial assemblages of the 18th Dynasty. It seems that during the New Kingdom it was not
necessary for the deceased to be buried with a large variety of sticks and staves as was
common during the Middle Kingdom; only two or three different types were sufficient.
The only complete set of “ceremonial staves” of the 18th Dynasty that are similar to the
sets of staves found in the burials of Senebtisi and Sesenebnef was excavated from the
tomb of Tutankhamun (Carter Nos.: 196, 199, 200, 201, 217, 219, 221, 223, 232, and
236). This causes one to speculate as to whether it was only possible for royalty to be
buried with the physical “ceremonial staves” while the elite had limited access to them.
However, when the physical sticks and staves from the burials of Senebtisi and
Sesenebnef are compared with the offering procession scenes of the 18th Dynasty (such
as: TT82, Davies 1915, Plate XI and TT100, Davies 1943, Plate XC) the variety of physical
staves appear to match those that are depicted. This then leads to the question of
whether or not the depiction of these staves in tomb decoration was a sufficient enough
substitution for the deceased to use in the afterlife? Dodson and Ikram write that the
images in tomb decoration were magically animated for the deceased in the afterlife,
and that “the images on tomb walls were actually active participants in the deceased’s
afterlife.” It was preferred to have both the physical item and the image, which served
as insurance should there be a loss of the object (Dodson and Ikram 2008, 77). However,
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the images of the staves in elite tomb decoration may have been sufficient during this
period, possibily eliminating the need for a set of physical stickst to be interred with the
deceased.
When comparing the staves of the 18th Dynasty with the assemblage of sticks
recovered from an intact 19th Dynasty burial, it is interesting to note that there are even
fewer variant types of staves interred with the deceased. The burial of the Deir elMedina artist Sennedjem and his son Khonsu (TT1) yielded nine sticks of two different
types: the straight staff and the abt staff (Figure 4-20). All nine of these are inscribed
with their owners’ names: six belong to Sennedjem, while three belong to Khonsu
(Saura i Sanjaume 2006, 518-519); they are now housed in the Egyptian Museum in
Cairo. The staff assemblage of Sennedjem consists of an abt Staff (JE 27310.a), and five
straight staves (JE 27310.c-f, and JE 27310.h; Saura i Sanjaume 2006, 403), while the
assemblage of Khonsu has one abt staff (JE 27310.i) and two straight staves (JE 27310.b
and JE 27310.g; Saura i Sanjaume 2006, 405). The staves range in length from 1 meter
(JE 27310.c) to approximately 1.8 meters long (Saura i Sanjaume 2006, 403 and 405).
What is interesting to note is two of the staves still retain their bark and are
undecorated (JE 27310.e-f), however both also had sections of bark vertically removed
in order to incise a line of hieroglyphic text naming their respective owners (author’s
observation). Signs of use are preserved on the fourth staff of Sennedjem (JE 27310.e),
where the bottom of the staff is uneven and worn down, exhibiting marks of habitual
use over time (Figure 4-21).
Similar to the staves of the 18th Dynasty, the assemblage of Sennedjem and
Khonsu from the 19th Dyansty has a limited variety of staff types. Collectively, the two
individuals only have two different types of staves that were buried with them: the abt
staff and the straight staff. Since some of the staves exhibit wear and use (JE 27310.e), it
is safe to hypothesize that these staves were used by both Sennedjem and Khonsu
during their daily-lives, and therefore reflect the types of sticks and staves that
individuals of the 19th Dynasty would have used. However, the author acknowledges
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that this is only a small sample from this time-period, and it may not entirely reflect the
various forms of sticks and staves used by the individuals of this time; a larger sample
would help to either disprove or confirm this hypothesis. Additionally, the workmen at
Deir el-Medina were of a different social standing than the rest of the ancient Egyptian
elite, which may explain the limited variety of staves interred within their burials. Yet, it
is tempting to suggest that the variety of staves begins to lessen over time, as observed
between the staff assemblages of the Middle Kingdom to the 18 th Dynasty, and between
the 18th Dynasty and the 19th Dynasty.
4.4: Discussion
In all, 53 staves from the 18th Dynasty are described above, along with 15 from the
Middle Kingdom and nine from the 19th Dynasty. It would appear, from a survey of the
Middle Kingdom staves of Senebtisi and Sesenebnef, that there was a decline in the
variety of sticks and staves that were buried with the deceased during the 18 th Dynasty,
as already noted by Mace and Winlock (1916, 76). Hassan agrees, saying that with the
invasion of the Hyksos during the 15th Dynasty, the staff begins to lose its “central
status” in the burial of the deceased, due to Asiatic influences, which changed Middle
Kingdom burial practices (1976, 128). However, during the 18th Dynasty there is still a
significant variety of staves which come from the archaeological record. From the 18th
Dynasty, the most common forms of physical staves that were found are: the forked
staff with 22 staves (40.74%), followed by the straight staff with 11 examples (20.37%).
The next most-common type of staff is the abt staff, with only five examples recorded
(9.26%), then the mdw staff, with four known examples (7.41%), and finally the lotiform
staff with two examples (3.70%). There were two examples of composite pieces of
staves recorded (3.70%) and eight staves were categorized as uncertain (14.81%), either
because they were missing their identifying aspects (the top or bottom) or because the
early excavation reports lacked any written description of the artifact. The variety of
staves which can be found in burials of the 18th Dynasty differ from the types of staves
which were buried with individuals during the Middle Kingdom.
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Between the 18th Dynasty and the 19th Dynasty, it seems that there continues to
be a decline in the types of staves used by the deceased during their lifetime, and then
subsequently buried with them; two types of sticks are attested for in the burial of
Sennedjem and Khonsu. It is interesting to note that two Third Intermediate Period
intrusive burials in the tomb of Iurudef at Saqqara each contained a staff which was
buried inside each coffin. One staff was an abt staff (Catalog 33), while the other was a
straight staff (Catalog 34) with twine wrapped around it, likely as decoration (compare
the staff of Menna: EM JE 36082), and ritually broken. Both are plain, undecorated, and
uninscribed (Raven 1991, 40 and Plate 39). At the royal cemetery in Tanis, the 21 st
Dynasty burial of Psusennes I (c. 1049-999 BC) contained a silver butt attachment for an
abt staff (EM JE 85881), along with a golden pommel thought to be the top handle of the
staff (EM JE 85857; Dothan 1976, 29-30; Guilloux 2010, 305 and Figure 54.b). Additional
gold finials and butts were found which were likely used as the top and bottom
coverings for straight staves (see: Guilloux 2010, 304-308 and Figure 54).
Though a further survey of tombs from this date is necessary before any firm
conclusions may be drawn, all these burials suggest that during the later periods of
Egyptian history, the repertoire of staff types that were interred with the deceased was
limited to the straight staff and the abt staff. This may be due to altered preferences of
which kinds of staves people preferred to use or be buried with, changes in religious
beliefs about the afterlife (Ikram 2003, 44, 109 and 123), an increase in protective
amulets that adorned the mummy of the deceased (Andrews 1994, 12; Mace and
Winlock 1916, 76), or any combination of these three suggestions.
Besides the various forms of sticks that come from the 18th Dynasty, there are a
variety of attributes to the staves which can be examined. The following tables illustrate
other aspects of the sticks that can help elucidate their function and whether art is a
true reflection of actuality. Factors considered here include the sex of the staff owner,
geographic provenance, inscriptions, decoration, metal butt attachments, or if they
were found wrapped in linen bandages.
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Tomb Owner/Tomb #/Object #
Kha & Merit TT8 (S. 08417 / RCGE 45724)
Kha & Merit TT8 (S. 08417 / RCGE 45725)
Kha & Merit TT8 (S. 08591 / RCGE 45794)
Kha & Merit TT8 (S. 08625 / RCGE 45798)
Kha & Merit TT8 (S. 08592 / RCGE 45795)
Kha & Merit TT8 (S. 08326 / RCGE 47008)
Kha & Merit TT8 (S. 08626 / RCGE 45799)
Kha & Merit TT8 (S. 08644 / RCGE 45804)
Kha & Merit TT8 (S. 08654 / RCGE 45805)
Setau (DM 1352)
Sennofer (DM 1159.2)
Sennofer (DM 1159.2)
Maya & His Wife (DM 1370)
Iabtina (Louvre 14509.1)
Iabtina (Louvre 14509.2)
Iabtina (Louvre 14509.3)
Iabtina (DM 1379)
DM 1380
DM 1389
DM 1389
DM 1389
DM 1389
DM 1389
Yuya & Thuya (EM CG 51131)
Yuya & Thuya (EM CG 51132)
Neferkhewet (MMA 779)
Neferkhewet (MMA 779)
Harmose (Pit burial "F" near TT 71)
Harmose (Pit burial "F" near TT 71)
Amenhotep ("Tomb B" near TT 71)
Tahuti (Coffin 23)
Coffin 59
Coffin 64
Hesynebef (Memphite Necropolis)
Teti Pyramid Cemetery NE. 24
New Kingdom Burial, Mastaba of Khentika
Abydos Burial E.178
ÄM 1284
Paatenemhab (Leiden Inv.AH.140C)
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Male

Female Uncertain
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1

Hatiay (Leiden I.86 or EG-ZM 2922)
1
Meh (Durham EG4563)
1
Iuy (Leiden Inv.Nr.AH.44b)
1
Amennay (Brooklyn 37.1832E)
1
Aha-tu-aa (Brooklyn 37.277E)
1
Teti (Brooklyn 37.278E)
1
MMA 12.181.222
Menna (EM JE 36082)
1
Senenmut (ÄM 14348)
1
Senenmut (Liverpool E.558)
1
MMA 26.7.1444
Montu (MMA 26.7.1443)
1
Mehy (Brooklyn 37.1833E)
1
Brooklyn 16.83
Brooklyn 57.38
Total for Each Staff Type
37
2
th
Table 10: 18 Dynasty Staves and Ownership Sex Table

1

1

1
1
15

Of the 54 actual staves from the 18th Dynasty, 37 belonged to men (68.52%), two
belonged to women (3.70%), and 15 have an undetermined sex for the owner (27.78%).
Examples of female-owned staves are attested at Thebes, from the excavation of an
intact tomb, and from the Memphite necropolis, by association to the 18 th Dynasty
official Iniuia. Though men, both royal and elite, dominate the field of staff-ownership
and use, there are rare instances throughout Egyptian history where women are
attested as having owned, or used, staves. In the Old Kingdom, three staves were found
in the 4th Dynasty burial of queen Hetep-heres at Giza- admittedly a royal context(Reisner 1955, 45 and Figure 46; Hassan 1976, 197), and a 6th Dynasty burial of a woman
at Saqqara yielded a staff interred with the deceased (Kozieradka-Ogunmakin 2013,
392). The burial of Senebtisi illustrates how high-status, elite women of the 12th Dynasty
could also be buried with a set of staves for the afterlife (see discussion above). Lastly, a
late Middle Kingdom to early New Kingdom burial of the Lady Djabwet included a forked
staff which was excavated by the Metropolitan Museum of Art during their 1912-1913
season (MMA 35.3.294; Figure 2-30). It has been suggested by scholars that both men
and women were buried with similar, if not exactly the same types of staves because
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everyone was exposed, as a transfigured Osiris, to the same conditions and hazards in
the afterlife (Hassan 1976, 201; Mace and Winlock 1916, 77), at least by the New
Kingdom.
The lack of female-owned staves is in keeping with the artistic record, where
there are only two depictions of women with staves out of the 437 images listed in
Chapter 3. Hassan suggests that even though women in ancient Egypt were held in great
respect and had many legal equalities to men, there was still a barrier between their
“place” in the domestic sphere and that of a man’s place in society (1976, 197). Though
there does not appear to be a difference in the types of staves that are interred with the
deceased, whether male or female, there appears to be unequal use of the staff as a
badge of status in the art (Hassan 1976, 97 and 197). One rare example of a woman
holding the staff as a symbol of authority comes from the tomb of Khety at Beni Hassan
(Tomb No. 17), where his wife, Khnumhotep, is shown standing behind her husband, on
a much smaller scale, holding a lotiform staff in one hand, and a lotus blossom in the
other (Newberry 1893, Plate XVI; Hassan 1976, 199). Another example comes from the
Middle Kingdom tomb of Ukhhotep at Meir, where the both the deceased and his wife
are shown carrying staves; Ukhhotep leans upon his in the posture of leisure, while his
wife carries a lotiform staff as they receive offerings (Blackman 1915, Plate 2). More
common are depictions of women using staves as a mobility aid or crutch. One of the
earliest examples comes from the 5th Dynasty tomb of Ti at the Memphite necropolis,
where a hieroglyph for jawjt, “old age,” shows an elderly woman using an abt staff as a
crutch (Steindorff 1913, Plates 47 and 51). Another example of an older woman using a
staff as a mobility aid comes from the Middle Kingdom tomb of Baqet III at Beni Hassan
(Tomb No. 15), where a woman is shown leaning on a staff while grabbing a young man
who is being punished (Newberry 1893, Plate VII; Hassan 1976, 200). Only two examples
are known from the 18th Dynasty of a woman using a staff, in both the older woman
leans upon the staff for support (TT40, Davies 1926, Plate XVI; TTA4, Manniche 1988b,
Plate 18; see discussion Chapter 3). Thus it would seem that images of women with
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staves show them using the stick in a practical manner, such as a walking aid, rather
than as a sign of authority or status.

Luxor
Saqqara
Abydos
Unknown

Forked Straight
17
9
1
3

2

mdw
Staff

abt
Staff

Lotiform
Staff
2
1
1
1
1

Composite
Piece
Unidentified
4
5
1
1
3
1
1

Total for
Each Area
38
8
1
7

Table 11: Staff Type and Staff Provenance
The geographic distribution of provenanced staves shows that burials with sticks
are common throughout Egypt. Thebes has a total of 38 staves (70.37%), the highest
volume of staves, which were excavated in-situ and having a trustworthy provenance.
Of the eight staves that come from the Memphite necropolis (14.81%), only three were
found in-situ from excavations, while the rest were associated with the necropolis based
on their inscriptions. The last staff with a known excavation provenance comes from an
intact burial at Abydos (1.85%). Seven staves have an uncertain provenance (12.96%):
the staff of Senenmut (ÄM 14348), the composite piece of a staff belonging to
Senenmut (Liverpool E.558), the forked staff and straight staff fragments that are now
housed in the Metropolitan Museum of Art (MMA26.7.1443 and MMA26.7.1444), along
with the staff of Mehy (Brooklyn 37.1833E) and two anonymous staves from the
Brooklyn Museum of Art (Brooklyn 16.83 and 57.38). Besides the geographic distribution
of staves, and the sex of the staff-owner, there are other, physical attributes of the
staves that can be examined and analyzed.
Tomb Owner/Tomb #/Object #
Kha & Merit TT8 (S. 08417 / RCGE 45724)
Kha & Merit TT8 (S. 08417 / RCGE 45725)
Kha & Merit TT8 (S. 08591 / RCGE 45794)
Kha & Merit TT8 (S. 08625 / RCGE 45798)
Kha & Merit TT8 (S. 08592 / RCGE 45795)
Kha & Merit TT8 (S. 08326 / RCGE 47008)
Kha & Merit TT8 (S. 08626 / RCGE 45799)

Inscription Decoration Metal Butt Wrapped
1
1
1
1
1
1
1
1
1
1
1
1
1
1
1
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Kha & Merit TT8 (S. 08644 / RCGE 45804)
Kha & Merit TT8 (S. 08654 / RCGE 45805)
Setau (DM1352)
Sennofer (DM 1159.2)
Sennofer (DM 1159.2)
Maya & His Wife (DM 1370)
Iabtina (Louvre 14509.1)
Iabtina (Louvre 14509.2)
Iabtina (Louvre 14509.3)
Iabtina (DM 1379)
DM 1380
DM 1389
DM 1389
DM 1389
DM 1389
DM 1389
Yuya & Thuya (EM CG 51131)
Yuya & Thuya (EM CG 51132)
Neferkhewet (MMA 779)
Neferkhewet (MMA 779)
Harmose (Pit burial "F" TT 71)
Harmose (Pit burial "F" near TT 71)
Amenhotep ("Tomb B" near TT 71)
Tahuti (Coffin 23)
Coffin 59
Coffin 64
Hesynebef (Memphite Necropolis)
Teti Pyramid Cemetery NE. 24
New Kingdom Burial, Mastaba of Khentika
Abydos Burial E.178
ÄM 1284
Patenemhab (Leiden Inv.AH.140C)
Hatiay (Leiden I.86 or EG-ZM 2922)
Meh (Durham EG4563)
Iuy (Leiden Inv.Nr.AH.44b)
Amennay (Brooklyn 37.1832E)
Aha-tu-aa (Brooklyn 37.277E)
Teti (Brooklyn 37.278E)
MMA 12.181.222
Menna (EM JE 36082)

1
1

1
1
1
1

1
1

1

1

1

1
1
1
1
1
1

1
1
1
1

1
1

1

1

1
1

1
1
1
1
1
1
1
1

1
1
1
1
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Senenmut (ÄM 14348)
1
1
1
Senenmut (Liverpool E.558)
1
MMA 26.7.1444
1
Montu (MMA 26.7.1443)
1
1
Mehy (Brooklyn 37.1833E)
1
Brooklyn 16.83
1
Brooklyn 57.38
1
Total for Each Staff Type
17
13
19
Table 12: Staff Attributes, if known or described in Excavation Reports
A number of the staves have attributes that set them apart from plain,
undecorated staves. These characteristics have been listed here, and whether the stick
is inscribed, decorated, has a metal butt attachment, or was found wrapped in linen
bandages.
Only 17 out of the 54 staves from the 18th Dynasty are inscribed (31.48%); of
these 17 staves, eight come from Thebes, five come from or are associated with the
Memphite necropolis, and four have an unknown provenance. Sometimes, within the
burial, there is a mix of inscribed and uninscribed staves. For example, only four of the
staves of Kha (TT8) are inscribed, while the rest of the staves found at Deir el-Medina
are uninscribed. Does this suggest that Kha’s close association with the royal court
allowed him to have staves with a hieroglyphic inscription, while the rest of the artists
and workmen were only allowed to own staves which were uninscribed? Hassan has
suggested that staves were given as gifts by the pharaoh to high officials (1976, 50-54;
see discussion above), while Schiaparelli believed that some of the staves of Kha were
gifts to the deceased from other high officials (2007, 179). McDonald and Snape have
also suggested that the staff of Senenmut (ÄM 14348) may have been a gift to the
official Tusy as a sign of Senenmut’s loyalty to his follower (1982, 178-179; 2002, 1121).
Perhaps then, it is possible to assume that some, if not all, of the inscribed staves were a
form of official gift for the staff-owner. If this were the case, then were they presented
as gifts during the official’s lifetime, or were they presented to the deceased official
during their funerary rites?
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Stating the name and titulary of the staff owner is one of the most-common
genres of inscription found on the sticks; 13 staves list at least one title of the deceased.
These include the two staves of Kha (S. 08417 / RCGE 45724 and S. 08417 / RCGE
45725), the staves of Neferhebef and Khaemwaset, found in the tomb of Kha and Merit
(S. 08591/RCGE 45794 and S. 08625/RCGE 45798), the Berlin staff fragment ÄM 1284
made for a High Priest of Amun, the staff of Hatiay (Leiden I.86 or EG-ZM 2922), the staff
of Iuy (Leiden Inv.Nr.AH.44b), the staff of Meh (Durham EG 4563), the staves of
Amennay and Aha-tu-aa from the Brooklyn Museum (37.1832E and 37.277E,
respectively), the staff of the wab-priest of Amun Montu (MMA 26.7.144), and lastly the
two staves attributed to Senenmut, one from the Liverpool Museum collection (E.558)
and the other in Berlin which is inscribed for both Senenmut and Tusy (ÄM 14348). The
inscription on this last staff is noteworthy, since it gives the titles and names of two
separate men. Such inscriptions are sometimes found on burial goods, where a high
official inscribed their name and titles on the object and presented it as a funerary
offering to the deceased. Two examples from the tomb of Tutankhamun (KV62) include
a shabti figure (EM JE 60826) and a model mummy on bier with model bronze tools (EM
JE 60720-21), both dedicated by the king’s treasurer, Maya (Kawai 2005, 324). Another
possible explanation for the two separate names and titles appearing on the Berlin staff
of Senenmut, is that the stick may have originally belonged to Senenmut, and then was
either presented to Tusy as a gift (see discussion above) or the staff was appropriated by
Tusy sometime after Senenmut’s death, as its provenance is unknown. This practice of
taking over an object by inscribing your name upon it appears on other funerary items.
From the tomb of Kha and Merit (TT8), a game board was found which was inscribed as
belonging to two separate men: first, the “servant of Amon” Benermeret and then
Neferhebef, the same official who presented the mdw staff as a gift to Kha (Schiaparelli
2007, 54-55; Russo 2012, 18). However, since the board was found in the tomb of Kha, it
must have either been presented to the official as a gift during his lifetime or as a
funerary offering when he died (Schiaparelli 2007, 55; Russo 2012, 13-14), possibly by
both men.
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Six of the staves contain the epithets “wHm anx” and/or “nb jmAx,” “Repeating
Life” and “Possessor of Honor.” According to the Wörterbuch, both of these epithets are
used only with the deceased, starting in the Middle Kingdom (Wb. I, 341, 3; Wb. I, 81,
18); however, Russo writes that more recent studies of the epithet “wHm anx” show that
in the Middle Kingdom it could be used to describe living persons as well (2012, 48).
Some scholarship, however, has suggested that objects inscribed with the wHm anx
epithet indicate that the artifact was a purpose-made funerary offering (Roehrig 2015,
142). Staves that include these titles in their inscriptions include: the staff of Hatiay
(Leiden I.86 or EG-ZM 2922), the staff of Amennay (Brooklyn 37.1832E), the staff of
Montu (MMA 26.7.1444), the staff of Khaemwaset, found in the tomb of Kha and Merit
(S. 08625 / RCGE 45798), and the staves of Mehy (Brooklyn 37.1833E) and Teti (Brooklyn
37.278E). These later two staves are both preceded by the “Htp di nsw” formula. The
staff of Mehy invokes an offering to be given to the god Ptah as well as the deceased,
while the mdw staff of Teti invokes an offering to be given to Horus, though the
hieroglyphs are difficult to read (Figure 4-11). The straight staff of Aha-tu-aa is also
inscribed with the “Htp di nsw” formula (Brooklyn 37.277E). An offering is invoked for
the gods Amun and Ptah and also “to the ka of” Aha-tu-aa, strongly suggesting that the
staff owner was already deceased by the time the hieroglyphic text was written. The last
staff to have a Htp di nsw inscription on it is the staff of Neferhebef (S. 08625/RCGE
45798) which was found in the tomb of Kha and Merit (TT8). The inscription invokes an
offering to Amun, and asks for “a good burial after his old age to the kA of the governor
of the provinces (jmy-r xAswt) Neferhebef, the justified” (Schiaparelli 2007, 55). The Htp
dj nsw formulae are understood as a funerary inscription, where offerings are made
from both the king and the gods who are named in the inscription. These inscriptions
are often written on tomb walls or burial goods to provide a continuous supply of
offerings to the deceased (Gardiner 1957, 170-171; Dodson and Ikram 2008, 86). There
is another epithet, which appears in staff inscriptions when writing about a deceased
person: “mAa-xrw” or “the justified” (Wb. II, 17, B.II.)
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In their hieroglyphic inscriptions, three staves use the epithet “mAa-xrw” after
the staff-owner’s name. This includes the staff of Neferhebef, found in Kha and Merit’s
tomb (S. 08625/RCGE 45798), the Berlin staff fragment ÄM 1284, and the forked staff of
Yuya (EM CG 51132). This later staff also uses the epithet “jmAxy” or “the Revered One”
to describe Yuya, an expression used to describe the dead, but one that can also be used
to describe the elderly (Wb. I, 81, 16).
The presence of epithets like “wHm anx” (assuming it describes a deceased
owner), “nb jmAx,” “mAa-xrw,” and “jmAxy” along with the “Htp dj nsw” formula, strongly
suggest two things: that either the inscriptions on these staves signify that the object
was a purpose-made funerary offering for the deceased, or that the staves were daily
life objects that were then inscribed with a funerary-themed inscription for the
deceased’s use in the afterlife. This later interpretation has supporting evidence from
one of the sticks of Sennedjem, now in the Egyptian Museum in Cairo (JE 27310.e). The
19th Dynasty straight staff of Sennedjem exhibits signs of heavy wear and use, and
retained its natural bark but had a section removed to inscribe it with a vertical
hieroglyphic inscription (author’s observation). The inscription reads “The Osiris
Sennedjem, the justified” (translation by author based on Saura i Sanjaume 2006, 519).
Since the title “The Osiris” was given to the transfigured deceased (Ikram 2003, 130), it
would be highly unlikely that Sennedjem would have had such an inscription on his staff
while he used it in life. Instead, it is more probable that the inscription was added to the
staff only after the official’s death, so the deceased could identify the object as his own
in the afterlife. Taking this evidence into consideration, it is tempting to say that the
function of inscriptions on staves was to mark the stick as a funerary item, in order that
the deceased might have continuous access to the staff in the afterlife. It is possible that
sticks used in daily-life were then “transformed” into a funerary items, by having the
titles and epithets of the deceased, rather than living, owner inscribed on them.
13 of the 54 surved staves are decorated (24.07%), in addition to having
hieroglyphic inscriptions on them. The decoration can consist of patterns or bands out
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of the natural bark, adding additional materials to create inlaid patterns, applying paint,
or using twine to create a decorative handle (as in the case of the staff of Menna, EM JE
36082). Staves that have their natural bark, which is not altered to create patterns or
decoration, are not included in the classification of sticks with decoration (such as: the
forked staff of Tahuti (Carnarvon and Carter Coffin 23) or the straight staff of Sennofer
(Bruyère DM 1159.2)). Within burials, there can be a mix of decorated and undecorated
staves: the burial of Kha and Merit contained nine staves, only two of which are
decorated (Turin S. 08417 /RCGE 45724 and S. 08418 /RCGE 45725). Of the five staves
from DM 1389, the one forked staff is said to be decorated while the remaining two
straight staves and two abt staves are described as being plain (Bruyère 1937b, 197 and
Figures 113 and 115). There seems to be no pattern of who does and who does not have
a decorated staff: Yuya and Thuya, Kha and Merit, along with different priests and highofficials (such as Menna or Senenmut), all have decorated staves, but one artist from
Deir el-Medina has a decorated staff as well (DM 1389). This might suggest that
depending on economic wealth, perhaps only the high elite could afford to have staves
that were richly decorated. A further form of displaying economic wealth on a staff
might have been the addition of a metal-butt attachment.
The addition of a metal butt to the staves is another feature of the staves that is
only present in 19 of the 54 examples (35.18%); 18 metal butts are made from bronze
while one is the silver-butt end of the staff of Senenmut and Tusy (ÄM 14348). Rather
than serving as decoration, the addition of the metal butt to the staff was likely for two
reasons: firstly, as a way to strengthen the bottom end of the staff, which receives the
most wear and use. Secondly, by buying a costly piece of metal to be added to the staff
shaft, this became another way for the staff owner to display his or her wealth,
especially in the case of the staff of Senenmut and Tusy where the butt-end is made
from silver. Like the decorated staves, it is difficult to draw any clear conclusions about
who can and who cannot have a metal butt added to their staff. Several staves from
both Thebes and Saqqara that have a metal ferrule attachment: three burials at Deir el162

Medina, three from Deir el-Bahari, one from the Memphite necropolis, and one
unknown provenance staff. All these individuals have a range of status from the artisans
and workmen at Deir el-Medina to the Chief Architect Kha and High Steward Senenmut.
One last characteristic of the staves is the use of linen bandages to wrap the items when
they were buried with the deceased.
Oftentimes, offerings and burial goods are found wrapped in linen, since linen
was considered to be ritually pure by the ancient Egyptians (Guglielmi 1980, 1000;
Vogelsang-Eastwood 2000, 295). Hornung suggests that the hieroglyph for nTr, which is
often thought to be a flag pole, is actually a staff which has been wrapped in cloth
(1983, 40). This practice of wrapping objects in strips of cloth occurs on “other
important Egyptian cult objects” and served a religious, rather than decorative, function
(Hornung 1983, 37). Riggs argues that cloth not only provides objects with protection
and concealment, but it also creates a barrier between the sacred object and its
external environment (2014, 22). This allows for the process of wrapping to be “both the
source and the sign of the sacred” and to transfigure the item that was being bound in
linen (Riggs 2014, 225).
Some of the staves found in-situ, were wrapped in linen strips, or in one case
was covererd by a linen pall; 15 total out of the 54 surveyed (27.78%). A majority of the
staves have no record of how exactly they were found, due to the lack of detail in the
early excavation reports, as is the case with the staves of Yuya and Thuya (Quibell 1908,
59; Davis 1907, 48). Some excavators, however, were more thorough and made sure to
record when staves were wrapped in strips of linen, such as Schiaparelli (2007, 30), and
Bruyère (1929, 72; 1937b, 197), or to record when the staff was placed underneath a
linen shroud covering the coffin (Bruyère 1937b, 176). In some burials all the staves
were found wrapped in linen, as in the burial of Sennefer (DeM 1159.2). By comparison,
some staves were left purposely unwrapped, such as the forked staff of Amenhotep
which was left lying on top of the coffin (Lansing and Hayes 1937, 36 and Figure 48). One
interesting observation is the mix of wrapped and unwrapped staves within the burial of
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Kha and Merit. Schiaparelli himself writes that only some of the staves were found with
linen wrappings (2007, 30); today it would appear that four have been left with their
linen wrappings intact in the Museo Egizio in Turin (collezioni.museoegizio.it). Another
curious pattern is that the staves found wrapped in linen are undecorated and
uninscribed with hieroglyphic text, with the exception of one decorated staff found from
DM 1389 (Table 3). It is tempting to suggest that these undecorated, uninscribed staves,
which were wrapped in linen, were used as daily-life objects which were then interred
with the deceased. Bruyère writes that one of the abt staves he found in DM 1389 which
was wrapped in a linen pall had exhibited signs of wear (1937b, 122), suggesting that it
was an object which was heavily used during the deceased’s lifetime. Perhaps, then, if
these staves were daily-life instruments that were buried with the deceased, it might
have been necessary for the object to be “ritually purified” by being wrapped in strips of
linen before it was interred with the deceased.
4.5 Summary
Between the Middle Kingdom and the 18th Dynasty, there was a decline in the variety of
physical sticks interred with the deceased. A number of the excavation reports
comment on how the sticks exhibit signs of wear and use, strongly suggesting that these
staves were objects used in daily life, which were then buried with the deceased. By
examining the hieroglyphic inscriptions, it seems likely that some of the staves buried
with the deceased were either purpose-made funerary offerings, or they were daily-life
objects inscribed with funerary-themed texts. The majority of the staves belonged to
men, while only two were found to have been owned by women, supporting the theory
that mainly men in ancient Egypt used staves as a status symbol in society or physically
needed one in their work. The social ranks of the individuals who were buried with
staves varied from artisans and workmen from Deir el-Medina, a special category in
ancient Egyptian society, to singers, priests, and courtiers who worked closely with the
reigning king. Both the Memphite necropolis and Thebes have evidence of sticks and
staves being interred with the deceased, however one intact 18th Dynasty burial from
164

Abydos also yielded a stick buried with the deceased. Examples of staves that are dated
to the New Kingdom have been found elsewhere in Egypt as well, like Meidum (Penn
31-27-106), Gurob (UC7929, UC7930, and UC7931) or Abydos (EM JE 66710), though the
majority of staves dating with certainty to the 18th Dynasty come from the Theban
necropolis. Of the 54 staves which were surveyed, 48 had at least one attribute which
gave the staff a defining characteristic, such as a hieroglyphic inscription, decoration, a
metal butt attachment, or linen wrappings; six staves were completely plain,
undecorated, and had no unique features about them. There are no clear patterns
about social class that explain who was able to own decorated staves or sticks that were
specially prepared for the burial of the deceased.
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Figures:

Figure 4-1: A selection of the sticks and staves found in the tomb of Kha and Merit (TT8), now housed in the Museo
Egizio in Turin. Note how each staff has a bronzed butt attached. Courtesy of the Museo Egizio di Torino. Photo by S.
Ikram.

Figure 4-2: Two bronze ferrules from the tomb of Neferkhewet, MMA 35.3.95 and MMA 35.3.96. Courtesy of
www.metmuseum.org. © Metropolitan Museum of Art.
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Figure 4-3: The Forked Staff of Harmose. MMA 36.3.167. Note the bronze ferrule at the bottom of the staff. Courtesy
of www.metmuseum.org. © Metropolitan Museum of Art.

Figure 4-4: The Forked Staff and mdw Staff of Yuya and Thuya. EM CG 51131 and CG 51132. Courtesy of the Egyptian
Museum in Cairo. Photo by RCMMD.
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Figure 4-5: Detail of the Forked Staff of Yuya and Thuya. EM CG 51132. Courtesy of the Egyptian Museum of Cairo.
Photo by Author.

Figure 4-6: Detail of the mdw Staff of Yuya and Thuya. EM CG 51131. Courtesy of the Egyptian Museum in Cairo. Photo
by Author.

Figure 4-7: Shaft of a composite staff said to have originated from Saqqara. ÄM 1284. Courtesy of the Ägyptisches
Museum und Papyrussammlung.
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Figure 4-8: Forked staff of Amennay, with bronze butt attachment. Brooklyn 37.1832E. Courtesy of the Brooklyn
Museum of Art.

Figure 4-9: Straight Staff Fragment of Aha-tu-aa. Brooklyn 37.277E. Note the alternating bands of Ivory and Ebony and
the image of the deceased worshipping the Theban Triad as decoration. Courtesy of the Brooklyn Museum of Art.
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Figure 4-10: mdw Staff of Teti, top detail. Brooklyn 37.278E. Note the incised hieroglyphs, which have been filled with
a white pigment. Courtesy of the Brooklyn Museum of Art.

Figure 4-11: Detail, hieroglyphic inscription on the staff of Teti. Brooklyn 37.278E. Note how the Htp dj nsw formula
along with the wHm anx epithet at the end. Courtesy of the Brooklyn Museum of Art.
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Figure 4-12: The Staff of Menna, excavated by R. Mond in 1903 at Thebes. EM JE 36082. Note the twine used at the
top of the staff as decoration, and the ancient break in the middle. Courtesy of the Egyptian Museum in Cairo. Photo
by RCMMD.

Figure 4-13: Detail of the Staff of Menna, showing where the separately attached forked projection used to be, along
with the white bark and twine decoration. EM JE 36082. Courtesy of the Egyptian Museum in Cairo. Photo by author.

Figure 4-14: Forked staff of Senenmut, High Steward to Hatshepsut. ÄM 14348. Note the decoration at the top of the
staff, and the silver ferrule at the bottom. Courtesy of the Ägyptisches Museum und Papyrussammlung.
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Figure 4-15: Straight staff of Mehy, overview. Brooklyn 37.1833E. The staff still retains its natural bark. Courtesy of the
Brooklyn Museum of Art.

Figure 4-16: Detail, straight staff of Mehy showing the inscribed hieroglyphic inscription. Brooklyn 37.1833E. Courtesy
of the Brooklyn Museum of Art.
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Figure 4-17: Forked staff fragment, thought to date to the 18th Dynasty. Brooklyn 16.83. Note how a saw was used to
cut half-way through the staff shaft, and then the staff was ritually broken in half. Courtesy of the Brooklyn Museum
of Art.

Figure 4-18: mdw Staff fragment, thought to date to the 18th Dynasty. Brooklyn 57.38. Courtesy of the Brooklyn
Museum of Art.

Figure 4-19: The 12th Dynasty Staves of Senebtisi from Lisht, severely warped since their discovery. MMA 08.200.47.52. Courtesy of www.metmuseum.org. © Metropolitan Museum of Art.
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Figure 4-20: The 19th Dynasty Sticks and Staves of Sennedjem and Khonsu. EM JE 27310.a-i (Left to Right). Courtesy of
the Egyptian Museum in Cairo. Photo by Author.

Figure 4-21: Detail of the bottom of the Staff of Sennedjem, with evidence of use and wear. JE 27310-e. Courtesy of the
Egyptian Museum in Cairo. Photo by Author.
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Chapter 5
An Ethnographic Analysis of Sticks and Staves in Contemporary Egypt

Sticks are still a part of life in modern Egypt, much as they were in the pharaonic era.
Their use and function only differ slightly, and their presence can be found amongst the
villages of Upper Egypt and even throughout major cities like Cairo and Alexandria. The
purpose of this chapter is to examine the ethnographic evidence, which has been
compiled by various scholars, to elucidate any further functions of sticks and staves in
ancient Egypt. The ethnographic data focuses mainly on modern-day Egyptians, but
other studies from Africa are examined as well. The author’s personal observations
while living in Egypt are also used, particularly when considering the use of sticks and
staves as a sign of status while on archaeological excavations. Most data for this
chapter comes in the form of photographic evidence from both ethnographic studies
(such as: Ayrout 2005; Van der Spek 2011) as well as photographs in the American
University in Cairo Rare Books and Special Collections Photograph Archive.
5.1: Staves in Contemporary Egypt
Earlier scholarship on the subject of sticks and staves in ancient Egypt has attempted to
make cross-cultural comparisons with ancient and modern Egypt (Seligman 1916;
Daressy 1917), or with ancient Egypt and the African continent (Lam 1994). These
studies have helped to better understand the use and function of various staves, on
both a symbolic level as well as a practical one.
One of the earliest articles about an ethnographic study of staves was written by
Seligman in the early 20th century when the author had come across a “Bedouin” staff in
a market in Cairo that closely resembled the wAs scepter. The dealer had told Seligman
that the staff was used as a camel stick by a tribe in the Eastern Desert. After some
discussion with the dealer, and further research away from the market, the author
concluded that the staff was of modern-origin from the Sinai Peninsula, from an area
around Suez. The author quotes a passage from Chantre’s Recherches Anthropologiques
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en Égypte, which attests that the Ma’aza tribe of the area create sticks closely
resembling the wAs scepter of ancient Egypt (1916, 127). Another article, written by
Daressy in 1917, noted that the author had observed a “fellah” of Belbeis in Egypt using
a tool similar in shape to the wAs scepter to harvest dates (1917, 184). The origin of the
wAs scepter as a herder’s tool has been suggested more recently by both Hassan (1976)
as well as Schwabe and Gordon (1988). From the ancient Egyptian evidence, a 7 th or 8th
Dynasty relief from the tomb of Ptahmery at Dendera shows a herdsman, tending a herd
of goats, while he carries what seems to be a wAs scepter across his shoulders (Petrie
1900, 15 and Plate 10; Schwabe and Gordon 1988, 70 and Figure 2). This is a rare
occurrence of someone of this rank carrying such an item. A 12th Dynasty depiction from
Beni Hassan shows a herdsman with a flock of fowl who uses a stick similar in shape, but
not identical, to the wAs-scepter to control the animals (Kelb 1922, Figure 67; Fischer
1978, Figure 6), while in a 19th Dynasty relief from the tomb of Ipi (TT217), a shepherd
carries a wAs scepter while herding a flock of sheep (Davies 1927, Plate 30; Hassan 1976,
192 and Figure 43).
In the introduction to his study of sticks and staves, Hassan composes a list of
both ancient and modern names of sticks and staves in Egypt and the Middle East. The
list of modern names includes a brief description of the staff’s shape and function
known to the Hassan (1976, 4-5). One use of the modern “Arab” staves is in agricultural
contexts, according to Hassan’s definitions (examples include the shamrouk, the naqz,
and the lahlub staves (1976, 4)). Other staves which Hassan defines are for use by
important officials or during certain processions or ceremonies, though he does not
provide any specifics.
One contemporary religious festival is the mulid festival of Shaykh (Saint) ‘Abd alQurna which takes place on the West Bank of Luxor. Two parts of this celebration
involve the use of staves, the first being the ceremonial processions that take place to
the saint’s shrine on the West Bank, where sometimes an older gentleman carries a staff
with him as he leads the way, either as a sign of status, a religious tool or for support
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(see image in Van der Spek 2011, 290). The second part of the mulid which involves the
use of sticks is the stick-fighting dance, where participants use the khazarana, or “cane
fighting stick,” to show their skills with the traditional weapon. What once likely started
as actual stick-fighting has now become, more or less, a choreographed, dance of two
men displaying their skills with stick-handling (Figure 5-1; Van der Spek 2011, 290 and
292; author’s observation). The fellahin of Upper Egypt participate in a cane/stick
fighting game today called el-taHteeb (or li’b el-shuba/nabut), where participants use
long nabbut sticks with which to hit each other. This “game” or ritual stick fighting is
performed around the Luxor area (Piccione 1999, 337; Vandier d’Abbadie 1940, 480-481
and Figure 57) during the feast of Abul Haggag on the 15th of Sha’ban, i.e. the month
preceding Ramadan (Fayza Haikal, personal communication). This modern stick-fighting
dance recalls the 19th/20th Dynasty ostraca found at Deir el-Medina, where two soldiers
are shown performing a “stick-fighting dance” (Louvre E 25340; Figure 5-2; MinaultGout 2002, 179). Examples of these types of staves in Arabic, which are associated with
important officials or religious ceremonies, include the michzara, the thizrana, the qana,
the minsa and the qadib staves (Hassan 1976, 5).
Other contemporary Egyptian staves include two which are shaped similarly to
the ancient Egyptian abt staff: the aoqaz and the anza staves, the latter which was said to
have been used by the Islamic prophet Mohammed (Hassan 1976, 5); both are said to
be used as walking aids for the person carrying them (Hassan 1976, 4 and 5). The
remaining staves which Hassan discusses have varied uses, including sticks and staves
which serve as walking aids (the nabut and the mitgana staves), those that serve as
weapons (the shuma and the harawa staves, the latter is particularly useful to protect
against snakes (Hassan 1976, 5)), and finally, sticks and staves which can be used for
hitting or beating as punishment (such as the naqz, the lahlub, and the thaiyarana
sticks) (Hassan 1976, 4-5).
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The study of contemporary staff names by Hassan demonstrates how complex
the use and terminology of sticks can still be, and confirms that the modern sticks,
though limited in shape, may serve multiple purposes.
5.2: Staves in Modern Africa
Schwabe and Gordon discuss various late 19th and early 20th century travel accounts of
foreigners who noted wAs-like sticks being used throughout Egypt, Africa, and the
Middle East (1988, 74-76). The two authors’ own ethnographic field work in northwestern Kenya in 1984 showed that women from the Turkana tribe were using sticks
similar in shape to the wAs scepter (1988, 77 and Figure 5). Its main function was to
assist with the collection of thorn-branches that are used to build fences and enclosures
to keep livestock; the hooked end of the staff is utilized to reach branches that are then
cut and collected (Schwabe and Gordon 1988, 78). It was also noted that some women
used the forked end of their staves to pin down snakes and then kill them (Schwabe and
Gordon 1988, Footnote 63). When Schwabe and Gordon conducted more field-work in
Tanzania, the scholars interviewed two Maasai tribesmen who informed them that in
their culture, they too had a staff shaped like the wAs scepter which was also used as a
tool for building fences to enclose livestock (Schwabe and Gordon 1988, 82). The wAs
scepter’s use in agricultural field-measuring scenes of the 18th Dynasty (see Chapters 2
and 3), strongly suggests a pastoral and agricultural origin and function for this
particular staff.
In the 1990’s Lam carried out a study to see how the ancient Egyptian names of
staves compared to the names of staves from the Pulaar language of Africa (1994, 116117). He noted that there were similar names used for the same kinds of staves, thus
showing a close, linguistic link between the ancient and more modern cultures (Lam
1994, 117). Lam also discussed the staves used in Africa, which have ancient Egyptian
counterparts, including the mdw staff and the abt staff. In the Senegal River Valley, a
staff, which is similarly shaped to the mdw staff is used as “a weapon (more) than a
parade’s instrument” (Lam 1994, 118). Lam claims that the forked abt staff is reserved in
African tribes and communities for the elderly and dignitaries, writing that it had similar
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connotations in ancient Egypt (1994, 119). Fischer writes, however, that the forked abt
staff, at least in the hieroglyphic determinatives for such words as “aged,” “official,”
“elder,” and “master,” can occur at the same frequency as the mdw staff (1978b, 17).
Physical examples of the abt staff do exist in other African cultures: a Shilluk
elder described to Schwabe and Gordon a staff similar in style and shape to the abt staff
as being used by the tribe to help clear thorn-bushes from cultivation and to make
fences. Both Atuot and Rek elders from the Dinka tribe also described a similar staff
with a forked bottom and measuring 1.5 meters in length as being used to build thorn
fences (Schwabe and Gordon 1988, 84). This particular staff can also be used, by certain
Niolitic groups, to control and pin-down snakes (Schwabe and Gordon 1988, 75 and 88).
5.3: Materials and Styles of Current Egyptian Staves
Even today, sticks and staves are found throughout the souqs, or market places, of
Cairo. An example shown in Figure 5-3, shows a bundle of staves for sale at a local
market in the neighborhood of Mohandiseen. This bundle represents the two mostcommon types of staves that can be found in Egypt during the twenty-first century: the
long, straight staff and the shorter, curved-handled staff (author’s observation). These
staves can oftentimes be left undecorated, or on occasion be decorated using pieces of
animal hide, as either a ferrule or butt to the staff, or by using pyrography, which is
wood burning used to draw and create patterns on the surface of the shaft or handle.
The same type of wood is used to construct the various types of staves, whether they
are straight or curved. The staves shown in these particular images illustrate how
various individuals carry sticks throughout modern Egypt (Figures 5-4 and 5-5).
5.4: Agricultural Uses of Sticks in Modern Egypt
The most typical use of a stick or staff in modern Egypt is while Egyptians work in
various agricultural activities. One such activity is recorded early on in the “modern”
ethnographies of Egypt. In the Description de l’Égypte, an 18th century farmer is shown
threshing wheat, while using a stick to drive his ox forward (Figure 5-6; Arts et Métiers
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E.M. Vol. II, Plate VIII). This same practice of working at a village qurn, or threshing floor,
continued into the 1930’s, where it was observed and photographed by Ayrout in his
ethnography The Egyptian Peasant; in his image, an older gentleman is viewed in a
similar fashion to the man in the Description de l’Égypte, sitting upon a threshing sledge
and driving two oxen with a long, straight stick (2005, 96 and Figure 19).
Sticks can also be used by men, or women (author’s observation), who ride
various animals in Egypt. The staff’s main function is to direct and guide as well as to hit
the animal to drive it forward at a faster pace. Within Egypt, the camel is often ridden at
tourist sites as an attraction; the men can be seen using sticks to direct these animals as
they ride them around looking for tourists to hire a ride (Figures 5-7 and 5-8).
The use of sticks while leading herds of animals appears both in the tomb
decoration of the 18th Dynasty (such as the tomb of Puyemre (TT39, Davies 1922, Plate
XII)) as well as in modern Egypt (Figure 5-9). The sticks are used by the modern Egyptian
to guide and direct their flock while also using it to tap and move their flocks along
(author’s observation). Though uncommon in ancient Egyptian depictions (see Chapter
3), women in modern Egypt use sticks, particularly while herding agricultural animals.
One 19th century photograph shows a woman wearing niquab leading a flock of goats
while carrying a long, straight stick in hand (Figure 5-10). Even in modern villages of the
21st century, one can see women who work with herds of animals driving them using a
stick (author’s observation). This recalls an image of a woman directing a donkey from
the tomb of Mahu (AT 9), where the herder is shown using a baton, rather than a stick,
to guide the animal forward (see Figure 3-6, bottom register). Additionally, young boys
are observed using staves while they herd flocks of animals, such as young shepherds in
Cairo (Figure 5-11).
5.5: Guards and Saises Runners
Another function of the stick in modern Egypt is its use as a weapon or aid for guards
who are protecting homes, archaeological sites, tourists, or political leaders. Several
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photos provide evidence of site guards using staves in a variety of activities (Figures 5-12
to 5-14). The most obvious function of the staff as a weapon or tool to protect comes
from the late 19th early 20th century photographs of the saises runners, or escorts, for
the Egyptian political leaders (Figure 5-15). As a part of their uniform, these men carry a
long, straight staff that they hold over their shoulder while running next to the person
they are protecting (Figure 5-16). The saises runners use their staves to disperse crowds,
control horses, and to show the importance to the person they are escorting.
5.6: Staves in the Marketplace
Men who work or visit the various souqs, or market places, of Egypt sometimes carry a
staff with them. These typically are used as walking aids for the older gentlemen who
are making purchases, selling goods, or socializing with friends at the cafes (Figures 5-17
and 5-18). In one photo (Figure 5-17), the man is seated next to a bread-vendor holding
a stick; the use and function of this staff for this gentleman is uncertain. In the other
(Figure 5-18), it is clear that the man carrying the staff is using it as a walking aid while
he crosses the street. It is interesting to note, however, that this gentleman is in formal
dress at the marketplace, and, depending on the staff’s material and decoration, the
object may have been able to denote his social status to his peers.
5.7: The Staff of the Egyptian Reis
One of the most common forms of stick-use in Egypt today can be found on
archaeological excavations throughout the country. Oftentimes, an Egyptian reis, or digforeman, will carry a staff while supervising the various workmen working alongside the
foreign archaeological missions (Figure 5-19). These staves serve multiple purposes at
the same time: firstly, as a walking aid or crutch for the older gentleman to lean upon
and use; secondly, as a tool that the reis uses to “encourage” workmen to keep the pace
(by light taps on the backs of the legs as the walk); thirdly, as a symbol of his authority
on the dig, since he is the only Egyptian colleague who carries such an object while at
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work; and lastly as a baton of discipline, should it be needed during the excavation
(author’s observations).
It is tempting to stay that the modern-day use and function of staves in Egypt is
the closest parallel to how the ancient Egyptians used their sticks. When a comparison is
made to the daily-life paintings and reliefs found in tombs, striking similarities can be
found. Such as from the tomb of Menna (TT69), where the deceased is shown seated
and supervising the harvesting and processing of grain while holding a staff (Hartwig
2013, 26), or from the tomb of Paheri (EK3), where the deceased leans upon his staff
with both hands, while overseeing the various activities taking place in the fields (Tylor
1895, Plate VII). The Egyptian reis of today most likely uses his staff in a similar fashion
to the way the ancient Egyptians used staves in the administrative/overseeing contexts,
whether in agricultural activities, workshops, or building projects. By examining the way
that an Egyptian reis uses his staff on an archaeological excavation, the modern scholar
can begin to elucidate different ways that an ancient Egyptian may have used their stick
while supervising his workmen.
5.8: Final Notes and Observations
The main uses and functions of sticks and staves in modern Egypt can be summarized as
follows: sticks and staves in Egypt are used for agricultural purposes, as tools for guards
(to help them protect), and as walking aids for the elderly or those who need mobility
assistance. The previous literature dealing with ethnographic studies of staves in Africa
has shown that agricultural and pastoral societies uses staves in a variety of activities to
assist with work, such as building fences, herding animals, or fending off snakes and
other predators. This pastoral or agricultural setting is most likely the origins of stick and
staff use in ancient Egypt, particularly when referring to the wAs scepter. One of the
closest modern parallel to how staves were used in ancient Egypt is demonstrated by
the reis, as his staff serves both as a practical tool and a status symbol.
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Figures:

Figure 5-1: Men perform the traditional “Stick Fighting” dance during the mulid festival in Luxor. Note how the
villagers stand or sit, waiting for their turn to display their fighting abilities, with staves in hand. Photo by Author.

Figure 5-2: Ostracon featuring a “Stick-Fighting Dance” scene, Louvre E 25340. Thought to be either 19th or 20th
Dynasty, and found at Deir el-Medina, Luxor, Egypt. Courtesy of the Musée du Louvre. © Musée du Louvre.
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Figure 5-3: Sticks for sale in Mohandseen, Cairo. Note both the hide and pyrography used as decoration for some of
the staves. Photo by Author.

Figure 5-4: Two men at the market in the village of Mallawi in Middle Egypt. Notice the hide used as decoration and as
a ferrule on the top and bottom of the curved-handled staff. Photo by Author.
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Figure 5-5: Two guards, using long, straight staves at Umm el-Gab in Abydos, Egypt. Photo by Author.

Figure 5-6: an 18th century engraving of an Egyptian farmer threshing grain at the village qurn. He directs his cattle
using a long stick with a slightly curved end. From the Description de l’Égypte.
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Figure 5-7: A man rides a camel in Cairo during the early 20th century. The camel-driver uses his staff to direct the
animal by tapping either side of its neck. Courtesy of the AUC Photo Archive, Rare Books and Special Collections
Library.

Figure 5-8: an early 20th century photograph of a camel-guide at the Giza Plateau. Note that he carries a staff in front
of him while posing for the photograph. Courtesy of the AUC Photo Archive, Rare Books and Special Collections Library.
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Figure 5-9: A villager from Deir el-Bersha herds a flock of sheep, while carrying a straight stick and riding a donkey.
Photo by G. Natal.

Figure 5-10: A 19th century woman leads a flock of goats while carrying a long, straight stick. Courtesy of the AUC
Photo Archive, Rare Books and Special Collections Library.
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Figure 5-11: A young shepherd sits with straight staff in hand while caring for his flock. Note how the top of the staff is
decorated. Courtesy of @everydaycairo from Instagram. Photo by T. Wajeh.

Figure 5-12: a 19th century scene from the Temple of Karnak. Note the guard in the foreground who holds a staff and
the guard on the right who carries a staff over his shoulder. Courtesy of the AUC Photo Archive, Rare Books and Special
Collections Library.
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Figure 5-13: a 19th or 20th century photograph of men climbing the Great Pyramid at Giza. Note the two site workmen
who each carry long, straight sticks. Photo courtesy of the AUC Photo Archive, Rare Books and Special Collections
Library.

Figure 5-14: a late- 19th century scene of the Temple of Karnak. Note the guard in the foreground who leans upon a
staff. Photo courtesy of the AUC Photo Archive, Rare Books and Special Collections Library.
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Figure 5-15: An early 20th century photograph of two “Saises” runners. Both are shown carrying a light, straight staff
as part of their uniforms. Courtesy of the AUC Photo Archive, Rare Books and Special Collections Library.

Figure 5-16: a “Saise” runner escorts an Egyptian diplomat in this early 20th century photograph. Note the light,
straight staff he carries at his side. Courtesy of the AUC Photo Archive, Rare Books and Special Collections Library.
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Figure 5-17: Late 19th-Early 20th Century market scene in Egypt. Note the man next to the vendor selling bread who sits
holding a straight stick. Photo courtesy of the AUC Photo Archive, Rare Books and Special Collections Library.

Figure 5-18: Early 20th Century market scene in Egypt. Note the man crossing the street, using a walking stick as a
support. Photo courtesy of the AUC Photo Archive, Rare Books and Special Collections Library.
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Figure 5-19: Reis Mohammed Ali, holding the straight staff he uses while overseeing workmen at the South Asasif
Conservation Project. Courtesy of the South Asasif Conservation Project. Photo by K. Piper.
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Chapter 6
Conclusions: The Use and Functions of Staves during the 18 th Dynasty
The study of depictions of staves in private tomb decoration of the 18th Dynasty
provides a more nuanced picture of the diverse roles that these objects played in the
lives of the ancient Egyptians.
The straight staff is the most consistently used type of staff throughout ancient
Egyptian history, with its depictions originating in the Early Dynastic period, if not
before. During the 18th Dynasty, the straight staff was by far the most popular staff
depicted within tomb decoration, and was the only type of stick consistently used
throughout the entire dynasty. This staff is the only type of stick found at all four
necropoleis studied. The use of the straight staff varies, depending on the context of the
scene, although it is used in all possible ways. This particular type of stick is used by
either the deceased, or by minor figures, within every scene category. The physical
survey of staves (Chapter 4) shows that the straight staff was the second most-common
type of staff found in tombs during the 18th Dynasty, with 12 uncontested examples
having been noted (20.37%).
The variety of staves in modern Egypt is limited, and one of the two types of
sticks today is the straight staff. Ethnographic data regarding straight staff use in
contemporary Egypt (Chapter 5) clearly demonstrates how one object may function in
so many different ways, in keeping with what is seen in tomb decoration.
Although the survey of known, 18th Dynasty physical staves (Chapter 4) showed
that the forked staff was the most common, or best preserved, staff type from this
period, with 22 examples found (40.74%), the iconographic study indicates that the
forked staff was the second favored staff to be depicted during the 18th Dynasty. It
appears throughout the dynasty, with the exception of the reigns of Thutmosis II,
Tutankhamun, and Horemheb. This latter observation, however, may be due to the few
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preserved tombs from these reigns. Physical examples of this staff from the Middle
Kingdom indicate that the stick was in use prior to the New Kingdom.
Interestingly, this staff only appears in elite tomb decoration in Upper Egypt.
Though the depictions of this staff are limited to Upper Egypt, physical examples of the
staff are found in excavated contexts both at Thebes and in one instance at the
Memphite necropolis, illustrating how the staff was buried with officials at both
administrative capitals of ancient Egypt during the 18th Dynasty.
The forked staff is most commonly depicted in administrative/overseeing and
funerary cortege scenes. In the administrative/overseeing scenes, it is used exclusively
by the highest-ranking official in the scene as a badge of status. There is no indication of
the staff being used in a working or practical context. When the staff functions as a
badge of status, only the deceased is shown carrying it with elaborate decoration at the
top of the stick (see Figure 2-36). When it is shown in the hands of a minor figure (i.e.
not the tomb owner), it is either held by attendants of the deceased who carry other
insignia and items for him (TT17, Säve-Söderbergh 1957, Plate XXII), thus it remains
associated with the chief figure, or a minor figure who represents the highest-ranking
person in the sub scene, in the absence of the deceased (Hartwig 2013, 26). Minor
figures use the forked staff as a sign of authority, but only when it is left plain and
undecorated (see Figures 3-15 and 3-16). When the forked staff is depicted in the
funerary cortege scenes, it is either held by companions or friends of the deceased who
use the staff as an indicator of their earthly authority and status; the forked staves that
they carry are left undecorated. Alternatively, in funerary offering processions, the staff
is brought to the tomb of the deceased by offering bearers as a burial good, and these
forked staves are also lacking in any decoration. This latter use of the forked staff, as an
offering, is confirmed by the number of physical forked staves, which have been
excavated from a funerary context, such as the forked staves that were found in the
tomb of Kha (TT8) or Yuya and Thuya (KV46).
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The iconographic analysis of the mdw staff shows how the staff carried
significant religious meaning, particularly regarding the funerary cult and afterlife of the
deceased. Within the Middle Kingdom coffin friezes, this staff was often be depicted in
sets of four: each named in such a way as to be associated with one of the four cardinal
directions. In scenes where funerary tents or canopies are shown, oftentimes the
columns resemble the mdw staff, suggesting that each corner of the structure may
symbolically represent one of the cardinal directions, thus creating a cosmos in
miniature for the deceased during the funerary procession (see discussion Chapter 2). It
has also been suggested that the staff may have originated as a tent pole or support for
early embalming tents.
In the 18th Dynasty, the mdw staff first appears in tomb decoration in
Hatshepsut’s reign and continues until the reign of Ay. The absence of mdw staff
depictions from the beginning and the very end of the dynasty may be due to a lack of
preserved tombs from these reigns, rather than an actual absence of it. Images of the
staff are only found at the necropoleis of Memphis and Thebes. The mdw staff was
excised from tomb decoration at Amarna due to its religious connotation (see discussion
Chapter 3). Since the tombs at el-Kab only date to the beginning of the 18th Dynasty
(Baines & Malek 2005, 81), the lack of images of the mdw staff at this necropolis may
help to confirm that depictions of the staff were not employed earlier than Hatshepsut’s
reign.
The mdw staff is illustrated in every scene type with the exception of the frise
d’objets. In each scene the staff serves as a badge of status, a divine emblem, or as a
funerary offering. Both the infrequency of mdw staff depictions, as well as limited
physical examples, indicate that the staff was rarely depicted with or owned by officials,
suggesting that the stick may have had a very specific use within ancient Egyptian
society.
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The official is most often shown with the mdw staff after he has died; such
depictions with preserved texts show that he is given the epithet “mAa-xrw” or
“Justified,” an adjective often used to describe the dead (Wb.II, 17, B.II). All of these
scenes, where the observer would assume the official is being depicted in life, actually
show him dead; they illustrate that the official, even after his death, is able to show his
authority from beyond the grave. The deceased official outwardly exhibits his status
after death by using a mdw staff, beacuse of its connotations with the funerary realm
and its religious meanings (by association with the four cardinal points).
In the funerary procession scenes, the mdw staff is used as a badge of status
when the companions are shown carrying the stick. Possibly, these companions carry
the staff as part of the funerary rituals or rites for the deceased. Perhaps the
companions during the 18th Dynasty mimic an archaic funerary event (see discussion
above). This latter hypothesis is speculative, since no texts are preserved which explain
their use within the scene. There is one observation, however, that is worth noting:
other types of staves may be carried by the companions in the funerary cortege scenes,
such as: the straight staff, the lotiform staff, and the forked staff. The latter two staves
are only used as a funerary offering for the deceased or as a badge of status for the
figure carrying the stick. This strongly suggests that the figures of companions who carry
the mdw staff in the funerary cortege are using the stick as a sign of their earthly
authority, rather than as a religious implement used in the funerary rites, since the
other staves are used thus.
Much like the forked staff, the lotiform staff was restricted in its use, serving as a
badge of status for both the deceased and minor figures, as a funerary offering for the
deceased, and as a divine emblem to highlight the deceased’s transformation and
rebirth in the afterlife. Though the depictions of the lotiform staff are popular in tomb
decoration at this time, the physical survey of sticks from the 18 th Dynasty (Chapter 4)
found that the lotiform staff was the fifth most-common staff type used (3.70%). As the
dynasty progresses, depictions of the staff within tomb decoration increase. The earliest
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image of the lotiform staff known from the 18th Dynasty appears in the tomb of
Senenmut (TT353), the High Steward of Hatshepsut (Dorman 1991, Plate 71).
When the lotiform staff appears in offering scenes, or during the Opening of the
Mouth ceremony, it is exclusively held by the deceased, who is given the epithet mAaxrw (see discussion Chapter 3). It is important to remember that both the lily bud and
the papyrus plant are indicative of rebirth and resurrection (Dodson and Ikram 2008,
90). Since the lotiform staff is a physical representation of either one of these plants, it
is tempting to suggest then that this staff may serve as a divine symbol used to indicate
the rebirth or resurrection of the deceased in the afterlife. The use of the epithet mAaxrw in such scenes confirms that the official has died and is being depicted as a
deceased spirit.
During the reign of Amenhotep III, the lotiform staff functioned as an offering for
the deceased (see discussion Chapter 3), and most likely served as a burial good meant
to rejuvenate the official’s elite status in the afterlife. The reigns of Tutankhamun and
Ay have the highest number of lotiform staff depictions out of any other reign during
the 18th Dynasty, suggesting that either changes to funerary practice for the nobles, or
that the royal courtiers had more access to the staff than before. Some depictions of the
lotiform staff at this time are shown with deceased officials receiving offerings (Iniuia;
Schneider 2012, Figure III.37), or as a deceased spirit celebrating the procession of
Amun (Neferhotep, TT49; Davies 1933b, Plate LIII). This latter example suggests that the
staff, which is frequently held by female divinities, is thus closely connected with
religion and resurrection. However, the lotiform staff during these two reigns began to
be used as a badge of status for living officials, in officiating scenes by the deceased
official, or by companions in the funerary cortege (see discussion Chapter 3). This
demonstrates how the lotiform staff may have changed from only being depicted in
scenes of the afterlife or funerary processions, to actually becoming a daily-life item that
was used by the ancient Egyptians.
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Depictions of the wAs scepter mainly show it being carried by deities or the king,
and they are known from the Pre-Dynastic period and continued through to the GrecoRoman era (see discussion Chapter 2). Within the 18th Dynasty, the wAs scepter first
appears in the tomb decoration during the reign of Thutmosis III, coinciding with the
first depictions of the ceremonial staves known from Middle Kingdom burials (see
discussion Chapter 3). The use of the wAs scepter, along with the ceremonial staves, may
indicate either a resurgence of Middle Kingdom burial practices, or the elite gaining
access to this particular type of staff. Though images of the staff are shown within elite
offering processions, no physical examples of this staff have been found from private
burials. The only known physical examples of the 18th Dynasty come from the tomb of
Tutankhamun (Carters 219 and 232; EM JE 61767 and JE 61766).
The function of the wAs scepter in tomb decoration is limited due to its religious
connotations and the association of the staff with the four cardinal points, particularly
because of its use by both Orion and the imperishable stars (see discussion Chapter 2).
The wAs scepter may function as a badge of status only for figures of priests, where the
stick is used as a religious insignia for the priest to assert his authority while measuring
field boundary stela (Figure 2-19; Hartwig 2013, 26). The staff may also be used as a
religious funerary offering for the deceased, and is depicted being carried by offering
bearers within the funerary procession. This use, however, only comes from three
tombs at Thebes, which date to the reigns of Amenhotep II and Amenhotep III
(Amenemhet (TT82, Davies 1915, Plate XI), Suemniwet (TT92, Bryan 2009, Figure 14),
and Haremheb (TT78, Brack and Brack 1980, Plate 88)). One depiction shows the wAs
scepter as a priest’s religious implement during the funerary procession, from the tomb
of Suemniwet (TT92; Bryan 2009, Figure 14). Finally, the staff may be used by the
deceased as a divine emblem, to emphasize his divine transfiguration in the afterlife,
and this most often occurs simultaneously with the mdw staff.
There are certain instances, during the 18th Dynasty, where the image of the
deceased depicts him carrying two staves in the same hand. It is suggested that these
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depictions are meant to show that the deceased is using both his mdw staff and his wAs
scepter to emphasize or highlight the fact that he has been transfigured into Osiris. PT
570B (Allen 2005, 178) and CT Spell 469 (Faulkner 1977, 101-102) both discuss how the
deceased uses a staff after death, as a sign of authority in the afterlife and to accentuate
his transformation into a deity (see discussion Chapter 3). Additionally, when the text is
preserved, the official is often given the epithet mAa-xrw and the only other figures that
appear to interact with the deceased, when he carries both staves, are priests who
make offerings, libations, or are depicted censing the official. Collectively, this is all
indicative of the deceased’s image showing him after death. In addition to carrying the
two staves together in one hand, the figures often carry an anx sign to highlight the
deification of the deceased. This recalls images of other deities who are shown carrying
both an anx sign and wAs scepter at the same time, one example being the sun god who
travels in his solar bark through the underworld in the Book of Gates (Hornung 2014,
47).
The use of the awt staff in tomb decoration first appears during the reign of
Hatshepsut, and continues into the reign of Akhenaten. It is not certain if religious or
political changes within the 18th Dynasty had a direct effect on the appearance of this
staff within tomb decoration. The awt staff is depicted at every necropolis, with the
exception of el-Kab. The absence of this staff at the el-Kab necropolis is due to the fact
that the necropolis dates to the early part of the 18th Dynasty (Baines & Malek 2005,
81), before the reign of Hatshepsut; only images of the straight, abt, and forked staves
were used in tomb decoration up until her reign (see discussion Chapter 3).
The awt staff (the “shepherds crook”) appears to have a strictly pastoral function
when used by minor figures. Two separate images of the awt “crook” staff in the 18th
Dynasty come from the tomb of Puyemre (TT39, Davies 1922, Plate XII) and at Deir elBahari (Naville 1901, Plate CVIII), where both are used by herders to guide their flocks of
geese and fowl. Both images date to Hatshepsut’s reign, when the diversity of staff
depictions begin to increase, and these two depictions are the earliest-known examples
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of this staff type in this dynasty. The awt “shepherd’s crook” staff is depicted only once
as a funerary offering, in the tomb of Suemniwet (TT92, Bryan 2009, Figure 14), dating
to the reign of Amenhotep II. This depiction coincides with the time period during the
18th Dynasty that the greatest variety of staves are depicted in tomb decoration,
particularly during the funerary procession scenes, where a set of ceremonial staves
appears in the offering procession (for example: TT100, Davies 1943, Plate XC). The only
other shepherd’s crook awt staff that appears in private, elite tomb decoration comes
from the tomb of Kheruef (TT192), where an enthroned Amenhotep III uses the staff as
both a sign of his divine authority as well as a pastoral tool to “guide” his followers,
much like the crook and flail.
The other awt staff, with the gradually curved end, appears in scenes that are
related to military use and scenes of enrolling troops. Statues of the king in military
dress are shown carrying this staff in festival scenes (such as: TT93, Davies 1930, Plate
XVII). Regular army officials are shown holding this type of staff as well, as in the tombs
of Amenemhab, called Mahu (TT85, Wreszinski 1923, Plate 94a) and Pehsukher, called
Tehenenu (TT88, Assmann et. al. 1995, Plate Vb). At Amarna, the royal family’s military
escort is shown carrying awt staves, but the type that resembles the shepherd’s crook,
rather than the curved staff (AT2, Davies 1905a, Plate XL). There are several possible
explanations for this: perhaps the soldiers at Amarna had a different type of awt staff
that they used, or the awt “curved” staff was geographically restricted to Thebes (Table
8), or the “crook” awt staff was used for escorting while the “curved” awt staff was
meant for warfare or battle.
The iconographic study has revealed that there are likely other names, or variant
types, for staves that fall under a larger label, as is the case with the awt staff. From the
tombs of Kenamun (TT93) and Amunedjeh (TT84) there are staves that are similar in
shape to the awt staff, but are labeled as tjsw staves instead, and both are thought to be
made of ebony. This strongly suggests that both items from the two different tombs
should be considered as being the same thing, and that they represent a different type
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of awt staff, perhaps one with a specific function for the king as a military item, since it
appears oftentimes alongside other objects of warfare or is carried by the king dressed
in military uniform or by soldiers as they enroll the troops.
Another staff that appears to have limited iconographic use is the abt staff.
Images of this staff are only found at the Theban necropolis, and its earliest depiction
comes from the tomb of User (TT21), dating to the reigns of Thutmosis I to Hatshepsut.
This particular stick only appears in tomb decoration being carried by minor figures. The
staff seems to have been used as a daily-life item, once in the tomb of Menna (TT69;
Hartwig 2013, 27) and three times in the Neferhotep’s tomb (TT49, Davies 1933b, Plates
XLV and XLVII). The figures from these scenes that carry the stick either use the staff as a
walking aid or, quite possibly, as a badge of status (assuming they represent the highest
ranking official). These abt staves from administrative scenes all have a U-shaped forked
bottoms, which is perhaps to be differentiated from the type of abt staff that is found in
the funerary offering procession of Userhat, which has a V-shaped projection (TT26,
Davies 1913, Plate XXI). The abt staff was found to be the third most-common type of
staff surveyed, with five examples recorded out of 54 staves (or 9.26%). Physical
examples of the abt staff that were excavated exhibit signs of wear, confirming that the
scenes of daily-life are a reflection of actual use of the staff as a walking aid. Some of the
physical examples excavated from tombs were found wrapped in linen bandages,
marking them as a sacred funerary object, and thus also confirming that the staff had
both daily-life and funerary functions.
Throughout Egyptian history, images of the mks staff are restricted to being used
exclusively by the king. In the 18th Dynasty, the mks staff is only depicted in tomb
decoration during the reigns of Thutmosis III, Amenhotep II, and Amenhotep III, and
these images show it either being carried by the living king, or statues that represent the
king. The depictions of the mks staff are found at the Theban necropolis only, and they
are restricted to two scene types: festival scenes and administrative/overseeing scenes.
The later scene is only attested once during the 18th Dynasty, and it is held by a statue of
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the king being manufactured in the royal workshop (TT100, Davies 1943, Plate LV),
rather than being held by the living king during the “(Beautiful) Festival of the Valley” or
other public appearances. What can be elucidated from this information is the fact that
the king used the staff as a sacred emblem during events that had significant religious
meaning, such as the annual festivals at Thebes. In one scene from the tomb of
Amenemhat, called Surer (TT48), Amenhotep III uses the mks staff as a religious
implement, a badge of status, or quite possibly both, while celebrating the harvest
festival (Säve-Söderbergh 1957, Plate XLI). The mks staff is also held by cult-images of
the king (TT100, Davies 1943, Plate LV), or when the king is shown seated on his throne
before his subjects (TT93, Davies 1930, Plate XI). Depictions of the mks staff are
restricted to the Theban necropolis, where tomb decoration includes images of the king
using a staff, aside from Amarna. At Amarna, the mks staff is excised from tomb
decoration because of its religious meanings, connotations, and uses. As is to be
expected, the only known 18th Dynasty physical examples of this staff type come from a
royal burial context: two were discovered in Tutankhamun’s Burial Chamber (Carters
204 and 221; EM JE 61667 and JE 61668), and two within the Annex (Carters 468a and
468b; EM JE 61670 and JE 61671).
The Dam staff’s religious association with the four cardinal gods and Orion
restricted its use within tomb decoration (see discussion Chapter 2). The only depictions
of the staff that are found from the 18th Dynasty occur in funerary procession scenes,
where the stick functions as a funerary offering for the deceased (TT82, Davies 1915,
Plate XI). These depictions all date to the reigns of Thutmosis III to Amenhotep II, a
period in the 18th Dynasty when the elite have the ceremonial staves from the Middle
Kingdom depicted as funerary offerings. These “ceremonial staves” do not appear again
beyond the reing of Amenhotep II, indicating that political or religious changes possibly
influenced the use of these sticks in tomb decoration. One explanation might be the
restructuring of the royal court by Thutmosis III and Amenhotep II after the death of
Hatshepsut, to gain loyal courtiers (see discussion Chapter 3). Even though the staff
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appears as a funerary offering for the elite, no physical examples of this staff have been
discovered from the New Kingdom, although examples are known from the Middle
Kingdom, one being the Dam staff of Senebtisi (MMA 08.200.50).
This study illustrates how Egyptologists need to reconsider the use and function
of the pD-aHa “staff.” There are no images of the pD-aHa that show the object functioning
in a practical manner. Rather, it most likely functioned as a ceremonial weapon used by
the deceased in the afterlife, since this object is found grouped together with bows and
maces within Middle Kingdom burials (Mace and Winlock 1916, 77; Hayes 1953, 282).
The only 18th Dynasty depiction of the pD-aHa comes from Montuherkhopeshef’s tomb
(TT20), where it is grouped together with a bow (Davies 1913, Plate VI). The pD-aHa is
shown being ritually broken, confirming that this was a powerful item that could be
used against the deceased in the afterlife (see discussion Chapter 4). An additional
conclusion is that the pD-aHa was included in the burial of the official as a support for the
deceased as they journeyed through the underworld (its name literally translating to
“the standing bow”). From the same tomb (TT20), the caption for the scene says that
the pD-aHa should be put “behind him (the deceased)” (Davies 1913, 13). Since the pD-aHa
is similar to the columns that support embalming structures (see discussion Chapter 2),
this suggests that the ancient Egyptians may of thought of the pD-aHa as a column or
support for the deceased.
The personification of the pD-aHa may have occurred as early on as the Old
Kingdom (Pyramid Texts 71F to 71I; see discussion Chapter 2). Within the 18th Dynasty
Book of the Amduat an image of a deity during the Third Hour is labeled as “pD-aHa,”
who appears behind a jackal deity named “Anubis of the wAs Scepter” (Figure 2-24;
Hornung and Abt 2007, 84). These two deities serve as aids for the deceased as they
journeyed through the underworld, and the name of the pD-aHa deity may imply that he
not only supported the deceased (while “aha” or “standing”), but also protected the
deceased during his journey (as the “pD” or “bow”). This personification of the pD-aHa
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and its use as a protective deity within the Pyramid Texts and the Amduat, strongly
suggests that the function of this item was as a weapon.
Similar to both the mks staff and Dam scepter, the use of the Ams staff in the 18th
Dynasty is restricted. The Ams staff originated in the Pyramid Texts, but continued to be
used by both the king, and officials closely associated with the king, during the 18th
Dynasty. In the Pyramid Texts, the staff serves as a strictly royal insignia that the king
uses in the afterlife, and it would seem that during the Middle Kingdom, the staff was
limited to royal use as well (see discussion Chapter 2). However, by the 18th Dynasty,
particularly during the reigns of Thutmosis III and Amenhotep II, the staff appears to be
used by both the king, as a weapon (see discussion Chapter 2), and the elite, as a
funerary offering (see discussion Chapter 3). Additionally, the Book of the Dead of
Maiherperi (EM CG 24095) details the official’s transfiguration into Osiris, and his
subsequent use of a golden Ams staff (Daressy 1902, 42).
The three officials who used the Ams staff in the 18th Dynasty were all closely
associated with the king: Maiherperi was a child of the nursery under Thutmosis III (PM
I.2: 556), while Rekhmire (TT100) was the king’s vizier, and Amenemhet (TT82) was the
“Steward of the Vizier” under Amenhotep II (Appendix C). What is worth noting,
however, is this staff seems to be restricted in its use during the 18 th Dynasty to the
reigns of Thutmosis III and Amenhotep II, for no other evidence was found by the author
to suggest otherwise. It is tempting to propose that perhaps during this time the king
may have granted special favor to certain individuals to have the right to use the Ams
staff, but only within a funerary context. While Thutmosis III describes how he struck
down the Nine Bows with his Ams staff in life (Helck 1955, 1236, line 12), the only
contexts of the Ams staff being used by an official are after he died, either as a funerary
good for the deceased (Rekhmire (TT100) and Amenemhet (TT86)), or when he is
transformed into Osiris in the Book of the Dead (Maiherperi). This might suggest that
the king allowed officials to have access to this stick after they died, and perhaps the
Ams staves that are depicted in the funerary cortege are offerings for the respective
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officials made by the king himself. There are no known physical examples of this staff
from both elite and royal burial contexts. This latter observation suggests that perhaps
the staff did not exist in reality, but was only a symbolic relic.
Clearly, it was not only important to show staves in tomb decoration, but also to
include them in the funerary equipment so that the deceased could benefit from them
eternally, in both a physical as well as a metaphysical way. This is best illustrated by
Bruyere’s discovery of bundled staves with a pair of sandals at Deir el-Medina tomb
1389 (1937b, 122 and 197), recalling Spell 3 of the Coffin Texts (see discussion Chapter
3). The iconographic analysis illustrates this burial practice as well, and confirms that
sticks were an important funerary offering for the deceased. The placement of sticks
with sandals is depicted in the frise d’objets of the tomb of Huya (AT1; Davies 1905b,
Plate XXIV) as well as in Menkheperrasonb’s tomb (TT79; Guksch 1995, Plate 40).
There are certain characteristics of the physical staves, which are not depicted in
tomb decoration, that mark them as funerary items. For example, the function of
inscriptions on 18th Dynasty staves was most probably for two reasons: firstly, to mark
the item as a purpose-made funerary offering, or secondly to transform a daily-life item
into a funerary offering. Additionally, some of the inscriptions on the staves suggest that
the staff was given to the deceased as a funerary offering or as a gift in life (see
discussion Chapter 4). One might suppose that these staves were given to the deceased
during his lifetime, as a way of showing loyalty by the subject to the official. However, it
is tempting to suggest that these staves were given to the official upon his death, and
were placed in the tomb as a funerary gift. If this latter hypothesis were true, it might
then be possible to interpret the images of staves within the offering procession not as
purpose-made funerary goods or objects used by the official in life, but rather as gifts
that the offering bearer himself gives to the deceased.
Some staves that were interred with the deceased potentially held forces that
could harm the official in the afterlife (see discussion Chapter 4). The practice of ritually
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killing staves is known from as early on as the Old Kingdom and it continued into the
New Kingdom (Hassan 1976, 123 and 125). Some staves were found ritually broken from
an excavated context (Staff of Menna, EM JE 36082; Figure 4-12), while one staff in the
Brooklyn Museum of Art shows evidence of being partially sawn, and then snapped in
half (16.83; Figure 4-16). By breaking the object, and then placing it in the tomb, the
priests made sure that the object would not cause harm to the deceased. The pieces
were then placed within the burial, to ensure that the staff could then be resurrected in
the afterlife for the deceased’s use.
Another way of turning the daily-life sticks into sacred staves was by wrapping
the objects in strips of linen. Linen itself was considered ritually pure by the ancient
Egyptians, and was used to transform and mark the staves as sacred items (see
discussion Chapter 4; Hornung 1983, 37; Riggs 2014). Some tombs had staves that were
unwrapped, others contained a mixture of wrapped and unwrapped staves, while one
had every staff wrapped in linen (see discussion Chapter 4). It is likely that the
unwrapped staves may have been funerary offerings which were made specifically for
the burial of the deceased, while the wrapped sticks were daily-life items which needed
to be transformed into sacred items. One possible explanation for the unwrapped
staves, however, might be that the linen wrappings for some of the sticks had rotted
away and were not sufficiently preserved or noted by the excavator when discovered.
The iconographic and contextual study of staves in 18th Dynasty tomb decoration
emphasizes Fisher’s statement that “there was, however, scarcely any object in the life
of ancient Egypt that was so commonly and constantly in use, that was used in so many
different ways, and that took so great a variety of forms [as sticks and staves]” (1978a,
158). The present study has demonstrated how sticks in ancient Egypt were used as
more than just a sign of elite authority and status, they were a versatile daily life object
which then served a purpose in death, aiding the deceased to achieve divine status,
traverse the path between this world and the next, as well as to assert his authority
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amongst the dead. As Khonsu said to his own staff: “Come my staff, I lean upon you, to
follow into the beautiful West...” 12

12

(EM JE 27310.b; translation by author based on Hassan 1976, 136).
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APPENDIX A: STAFF DEPICTIONS AT MEMPHIS
Tomb
No.

Owner

Title

Reign

Stick

Scene Category

Use

PM/Citation

Bub I.1

Aper-El

AIII

Lotiform Staff

Opening of the Mouth

BoS/Divine Emblem

Zivie 1990, 55

Bub I.19

Thutmose

Vizier
Head of the Painters
in the Place of Truth

Akhn

mdw Staff

Opening of the Mouth

BoS/Divine Emblem

Zivie 2013, Plate 15

Bub II.2

Meryre

AIII

Unidentified

Exit

BoS

Amenemone

Chief Goldsmith

Tut

Lotiform Staff

Receiving Offerings

BoS

Zivie 1988, Plate 15
Ockinga 2004, Plate
61

Amenemone

Chief Goldsmith

Tut

wAs Scepter, Double Staff

Other

Divine Emblem

PM III.2: 820

Amenemone

Chief Goldsmith

Tut

mdw Staff, Double Staff

Other

Divine Emblem

PM III.2: 820

Horemheb

Commander in Chief of the Army

Tut/Ay

Lotiform Staff

Adminstrative/Overseeing

BoS

Martin 1989, Plate 33

Horemheb

Commander in Chief of the Army

Tut/Ay

Unidentified

Other

BoS

Martin 1989, Plate 34

Horemheb

Commander in Chief of the Army

Tut/Ay

Lotiform Staff

Adminstrative/Overseeing

BoS- Minor Figure

Martin 1989, Plate 86

Horemheb

Commander in Chief of the Army

Tut/Ay

Lotiform Staff

Adminstrative/Overseeing

BoS- Minor Figure

Martin 1989, Plate 86

Horemheb

Commander in Chief of the Army

Tut/Ay

Lotiform Staff

Adminstrative/Overseeing

BoS- Minor Figure

Martin 1989, Plate 86

Horemheb

Commander in Chief of the Army

Tut/Ay

Straight Staff

Adminstrative/Overseeing

BoD

Martin 1989, Plate 86

Horemheb

Commander in Chief of the Army

Tut/Ay

Straight Staff

Adminstrative/Overseeing

BoD

Martin 1989, Plate 86

Horemheb

Commander in Chief of the Army

Tut/Ay

Straight Staff

Adminstrative/Overseeing

BoS

Martin 1989, Plate 91

Horemheb

Commander in Chief of the Army

Tut/Ay

wAs Scepter, Double Staff

Receiving Offerings

Divine Emblem

Martin 1989, Plate 97

Horemheb

Commander in Chief of the Army

Tut/Ay

mdw Staff, Double Staff

Receiving Offerings

Divine Emblem

Horemheb

Commander in Chief of the Army

Tut/Ay

Lotiform Staff

Adminstrative/Overseeing

BoS- Minor Figure

Horemheb

Commander in Chief of the Army

Tut/Ay

Lotiform Staff

Adminstrative/Overseeing

BoS- Minor Figure

Horemheb

Commander in Chief of the Army

Tut/Ay

Lotiform Staff

Adminstrative/Overseeing

BoS- Minor Figure

Horemheb

Commander in Chief of the Army

Tut/Ay

Lotiform Staff

Other

BoS/Divine Emblem

Horemheb

Commander in Chief of the Army

Tut/Ay

Lotiform Staff

Other

BoS/Divine Emblem

Martin 1989, Plate 97
Martin 1989, Plate
117
Martin 1989, Plate
117
Martin 1989, Plate
117
Martin 1989, Plate
137
Martin 1989, Plate
137
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Iniuia
Iniuia
Iniuia
Iniuia
Iniuia
Iniuia
Maya & Meryt
Maya & Meryt
Maya & Meryt
Maya & Meryt
Maya & Meryt
Maya & Meryt
Maya & Meryt
Maya & Meryt
Maya & Meryt
Maya & Meryt
Maya & Meryt
Meryneith
Meryneith

Chief Steward,
Overseer of the Cattle of Amun
Chief Steward,
Overseer of the Cattle of Amun
Chief Steward,
Overseer of the Cattle of Amun
Chief Steward,
Overseer of the Cattle of Amun
Chief Steward,
Overseer of the Cattle of Amun
Chief Steward,
Overseer of the Cattle of Amun
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
Overseer of the Treasurey, Overseer of
Works
High Priest of the Aten Temple in
Memphis
High Priest of the Aten Temple in
Memphis

Schneider 2012,
Figure III.28

Tut

Unidentified

Other

?

Tut

Straight Staff

Receiving Offerings

BoS

Tut

Straight Staff

Other

BoS

PM III.2: 707
Schneider 2012,
Figure III.36a

Tut

Lotiform Staff

Adminstrative/Overseeing

BoS

PM III.2: 707

Tut

Straight Staff

Adminstrative/Overseeing

BoS

PM III.2: 707

Tut

Straight Staff

Adminstrative/Overseeing

Agricultural Tool

PM III.2: 707

Tut

wAs Scepter, Double Staff

Other

Divine Emblem

Martin 2012, Plate 21

Tut

Other

Divine Emblem

Martin 2012, Plate 21

Other

?

Martin 2012, Plate 21

Tut

mdw Staff, Double Staff
Straight Staff, Double
Staff
Straight Staff, Double
Staff

Other

?

Martin 2012, Plate 21

Tut

Lotiform

Receiving Offerings

BoS

PM III.2: 661 (1)

Tut

Lotiform

Receiving Offerings

BoS

PM III.2: 661 (1)

Tut

wAs Scepter, Double Staff

Entrance

Divine Emblem

PM III.2: 661

Tut

mdw Staff, Double Staff

Entrance

Divine Emblem

PM III.2: 661

Tut

Unidentified

Receiving Offerings

BoS

PM III.2: 662 (9)

Tut

Unidentified

Adminstrative/Overseeing

BoS

PM III.2: 662 (9)

Tut

Straight Staff

Adminstrative/Overseeing

Agricultural Tool

Akhn/Tut

Straight staff

Entrance

BoS

Akhn/Tut

wAs Scepter, Double Staff

Opening of the Mouth

Divine Emblem

PM III.2: 662 (9)
Raven and Walsem
2014, Figure 8
Raven and Walsem
2014, Figure 29

Tut
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Meryneith

High Priest of the Aten Temple in
Memphis
High Priest of the Aten Temple in
Memphis
High Priest of the Aten Temple in
Memphis

Pay & Raia

Overseer of the Harem in Memphis

Tut

wAs Scepter, Double Staff

Other

Divine Emblem

Pay & Raia

Overseer of the Harem in Memphis

Tut

Other

Divine Emblem

Pay & Raia

Overseer of the Harem in Memphis

Tut

Other

?

Pay & Raia

Overseer of the Harem in Memphis

Tut

Other

?

Pay & Raia

Overseer of the Harem in Memphis

Tut

Other

?

Pay & Raia

Overseer of the Harem in Memphis

Tut

mdw Staff, Double Staff
Straight Staff, Double
Staff
Straight Staff, Double
Staff
Straight Staff, Double
Staff
Straight Staff, Double
Staff

Other

?

Raven and Walsem
2014, Figure 29
Raven and Walsem
2014, Figure 30
Raven and Walsem
2014, Figure 42
Raveen 2005, Plate
45
Raveen 2005, Plate
45
Raveen 2005, Plate
53
Raveen 2005, Plate
53
Raveen 2005, Plate
53
Raveen 2005, Plate
53

Ptahmose

Greatest of the Directors of Craftsmen

AIII

wAs Scepter, Double Staff

Receiving Offerings

Divine Emblem

PM III.2: 712

Ptahmose

Greatest of the Directors of Craftsmen

AIII

mdw Staff, Double Staff

Receiving Offerings

Divine Emblem

PM III.2: 712

Merymery

Custodian of the Treasury of Memphis

AIII

Straight Staff

Adminstrative/Overseeing

BoS

PM III.2: 705

Merymery

Custodian of the Treasury of Memphis

AIII

Straight Staff

Receiving Offerings

BoS

PM III.2: 705

Merymery

Custodian of the Treasury of Memphis

AIII

Lotiform Staff

Funerary Procession

Offering

PM III.2: 705

Ptahmose

Royal Scribe, Steward

18th Dyn

mdw Staff

Adminstrative/Overseeing

BoS

PM III.2: 755

Meryneith
Meryneith

Florence
2537
Florence
2537
Leiden
Inv. AP 6
Leiden
Inv. AP 6
Leiden
Inv. AP 6
EM TR
25.6.24.6

Akhn/Tut

mdw Staff, Double Staff

Opening of the Mouth

Divine Emblem

Akhn/Tut

Unidentified

Opening of the Mouth

BoS/Divine Emblem

Akhn/Tut

Unidentified

Adminstrative/Overseeing

BoS

210

APPENDIX B: STAFF DEPICTIONS AT AMARNA
Tomb No.

Owner

Title

Reign

Stick

Scene Category

Use

PM/Citation

AT 1

Huya

Treasurer, Steward of Tiye, etc.

Akhn

Straight Staff

Entrance

BoS

PM IV: 212 (13)

AT 1

Huya

Treasurer, Steward of Tiye, etc.

Akhn

Straight Staff

Entrance

BoS

PM IV: 212 (14)

AT 1
AT 1

Huya
Huya

Akhn
Akhn

Straight Staff
Straight Staff

Frises d'Objets
Frises d'Objets

Offering
Offering

PM IV: 212 (21)
PM IV: 212 (21)

AT 2

Meryra II

Akhn

Straight Staff

Other

BoS- Minor Figure

PM IV: 213 (6)

AT 2

Meryra II

Akhn

awt Staff (Crook)

Adminstrative/Overseeing

BoD

PM IV: 213 (7)-(8)

AT 2

Meryra II

Akhn

awt Staff (Crook)

Adminstrative/Overseeing

BoD

PM IV: 213 (7)-(8)

AT 2

Meryra II

Akhn

awt Staff (Crook)

Adminstrative/Overseeing

BoD

PM IV: 213 (7)-(8)

AT 2

Meryra II

Akhn

awt Staff (Crook)

Adminstrative/Overseeing

BoD

PM IV: 213 (7)-(8)

AT 4

Meryra

Akhn

Straight Staff

Other

BoS- King

PM IV: 213 (9)-(10)

AT 7

Parennefer

Treasurer, Steward of Tiye, etc.
Treasurer, Steward of Tiye, etc.
Royal Scribe, Steward,
Overseer of the Two Treasuries, etc.
Royal Scribe, Steward,
Overseer of the Two Treasuries, etc.
Royal Scribe, Steward,
Overseer of the Two Treasuries, etc.
Royal Scribe, Steward,
Overseer of the Two Treasuries, etc.
Royal Scribe, Steward,
Overseer of the Two Treasuries, etc.
Superintendent of Queen Nefertiti,
Royal Scribe, Steward, etc.
Royal Butler, Chief Craftsman,
Overseer of Works in the Aten Temple

Akhn

Unidentified

Other

BoS- King

PM IV: 221 (7)

AT 9

Mahu

Chief of Police

Akhn

Unidentified

Adminstrative/Overseeing

BoS/BoD

PM IV: 223 (12)-(13)

AT 9

Mahu

Chief of Police

Akhn

Straight Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM IV: 223 (12)-(13)

AT 9

Mahu

Chief of Police

Akhn

Straight Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM IV: 223 (12)-(13)

AT 9

Mahu

Chief of Police

Akhn

Straight Staff

Adminstrative/Overseeing

Walking Aid

PM IV: 223 (12)-(13)

AT 9

Mahu

Chief of Police

Akhn

Straight Staff

Adminstrative/Overseeing

BoS/BoD

PM IV: 223 (12)-(13)

AT 9

Mahu

Chief of Police

Akhn

Straight Staff

Adminstrative/Overseeing

BoS/BoD

PM IV: 223 (12)-(13)

AT 9

Mahu

Chief of Police

Akhn

Straight Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM IV: 223 (12)-(13)

AT 9

Mahu

Chief of Police

Akhn

Straight Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM IV: 223 (12)-(13)

AT 9

Mahu

Akhn

Straight Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM IV: 223 (12)-(13)

AT 23

Any

Chief of Police
Royal Scribe, Scribe of Offering Table of the
Aten, Steward of the Temple of Akheperure

Akhn

Straight Staff

Receiving Offerings

BoS

PM IV: 227 (I)
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APPENDIX C: STAFF DEPICTIONS AT THEBES
Tomb No.

Owner

Reign

Stick

Scene Category

Use

PM/Citation

Ahm/AI

Unidentified

Receiving Offerings

BoS- Minor Figure

PM I.1: 27 (8)

Tetiki

Title
King's Son,
Mayor in the Southern City
King's Son,
Mayor in the Southern City

TT15

Tetiki

TT15

Ahm/AI

Straight Staff

Other

Agricultural Tool

PM I.1: 27 (4).II

TT17

Nebamun

Chief Physician

AII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 29 (4)

TT17

Nebamun

Chief Physician

AII

Forked Staff

Adminstrative/Overseeing

BoS*

PM I.1: 29 (4)

TT17

Nebamun

Chief Physician

AII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 31 (7)

TT17

Nebamun

Chief Physician

AII

mdw Staff

Funerary Procession

Priest Tool

PM I.1: 31 (11).I

TT17

Nebamun

Chief Physician

AII

Straight Staff

Funerary Procession

Priest Tool

PM I.1: 31 (11).II

TT17

Nebamun

AII

Straight Staff

Opening of the Mouth

BoS

TT20

Montuherkhopeshef

TIII

Straight Staff

Adminstrative/Overseeing

BoS

TT20

Montuherkhopeshef

TIII

pD-aHa

Funerary Procession

Offering/Ceremonial

TT20

Montuherkhopeshef

TIII

pD-aHa

Funerary Procession

Offering/Ceremonial

TT20

Montuherkhopeshef

Chief Physician
Fan-bearer,
Mayor of Aphroditopolis
Fan-bearer,
Mayor of Aphroditopolis
Fan-bearer,
Mayor of Aphroditopolis
Fan-bearer,
Mayor of Aphroditopolis

TIII

pD-aHa

Funerary Procession

Offering/Ceremonial

PM I.1: 31 (12).II
PM I.1: 35 (4)(5)
PM I.1: 35 (4)(5)
PM I.1: 35 (4)(5)
PM I.1: 35 (4)(5)

TT21

User

Scribe & Steward of Tuthmosis I

TI/Hat

abt Staff

Funerary Procession

Offering

PM I.1: 36 (8)

TT21

User

Scribe & Steward of Tuthmosis I

TI/Hat

abt Staff

Funerary Procession

Offering

PM I.1: 36 (8)

TT22

Wah

Royal Butler

TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 38 (5).II

TT22

Wah

TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 37 (1).2

TT38

Djeserkeresoneb

TIV

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 69 (3).I

TT38

Djeserkeresoneb

TIV

Forked Staff

Receiving Offerings

BoS

PM I.1: 69 (3).II

TT38

Djeserkeresoneb

Royal Butler
Scribe, Counter of the grain of
Amun
Scribe, Counter of the grain of
Amun
Scribe, Counter of the grain of
Amun

TIV

mdw Staff

Adminstrative/Overseeing

BoS

PM I.1: 69 (3).III

TT39

Puyemre

Second Prophet of Amun

Hat

Straight Staff

Receiving Offerings

BoS

PM I.1: 74 (23).II
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TT39

Puyemre

Second Prophet of Amun

Hat

Straight Staff

Receiving Offerings

BoS- Minor Figure

PM I.1: 74 (23).II

TT39

Puyemre

Second Prophet of Amun

Hat

mdw Staff

Entrance

BoS

PM I.1: 72 (11).II

TT39

Puyemre

Second Prophet of Amun

Hat

awt Staff (Crook)

Adminstrative/Overseeing

Agricultural Tool

PM I.1: 71 (8).II

TT39

Puyemre

Second Prophet of Amun

Hat

Straight Staff

Adminstrative/Overseeing

BoS

PM I.1: 71 (12).I

TT40

Huy

Viceroy of Nubia

Tut

Straight Staff

Other

BoS

PM I.1: 75 (1)

TT40

Huy

Viceroy of Nubia

Tut

Straight Staff

Adminstrative/Overseeing

BoS

PM I.1: 75 (2)

TT40

Huy

Viceroy of Nubia

Tut

Straight Staff

Other

Walking Aid

PM I.1: 75 (2)

TT40

Huy

Viceroy of Nubia

Tut

Lotiform Staff

Adminstrative/Overseeing

BoS

PM I.1: 75 (3)

TT40

Huy

Viceroy of Nubia

Tut

mdw Staff

Other

Divine Emblem

PM I.1: 77 (9)

TT40

Huy

Viceroy of Nubia

Tut

wAs Scepter

Other

Divine Emblem

PM I.1: 77 (9)

TT40

Huy

Viceroy of Nubia

Tut

wAs Scepter

Other

Divine Emblem

PM I.1: 77 (9)

TT40

Huy

Viceroy of Nubia

Tut

Other

Divine Emblem

PM I.1: 77 (9)

TT40

Huy

Viceroy of Nubia

Tut

Other

Divine Emblem

PM I.1: 77 (9)

TT40

Huy
Djehuti, usurped by
Djehutiemhab
Amenemhat, called
Surer
Amenemhat, called
Surer
Amenemhat, called
Surer
Amenemhat, called
Surer
Amenemhat, called
Surer
Amenemhat, called
Surer
Amenemhat, called
Surer

Viceroy of Nubia
Steward of the First Prophet of
Amun

Tut

mdw Staff
Straight Staff,
Double Staff
wAs Scepter,
Double Staff

Other

Divine Emblem

PM I.1: 77 (9)

AII

Lotiform

Receiving Offerings

BoS

PM I.1: 86 (8).I

Chief Steward of the King

AIII

mks Staff

Festival Scene

BoS- King

PM I.1: 89 (7).I

Chief Steward of the King

AIII

Festival Scene

AIII

Chief Steward of the King

AIII

Chief Steward of the King

AIII

Chief Steward of the King

AIII

Chief Steward of the King

AIII

Offering/BoD
Offering/Divine
Emblem
Offering/Divine
Emblem
Offering/Divine
Emblem
Offering/Divine
Emblem
Offering/Divine
Emblem

PM I.1: 89 (7).I

Chief Steward of the King

awt Staff (Curved)
Straight Staff,
Double Staff
wAs Scepter, Double
Staff
Straight Staff,
Double Staff
wAs Scepter, Double
Staff
Straight Staff,
Double Staff

TT45
TT48
TT48
TT48
TT48
TT48
TT48
TT48
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Festival Scene
Festival Scene
Festival Scene
Festival Scene
Festival Scene

PM I.1: 89 (7).IV
PM I.1: 89 (7).IV
PM I.1: 89 (7).IV
PM I.1: 89 (7).IV
PM I.1: 89 (7).IV

Chief Steward of the King

AIII

wAs Scepter, Double
Staff

Festival Scene

Offering/Divine
Emblem

PM I.1: 89 (7).IV

Chief Steward of the King

AIII

mks Staff

Festival Scene

BoS- King

PM I.1: 88 (3).I

Chief Steward of the King

AIII

mks Staff

Festival Scene

BoS- King

Chief Steward of the King

AIII

Unidentified

Opening of the Mouth

BoS/Divine Emblem

PM I.1: 88 (3).I
PM I.1: 88
(2).II.5

Chief Steward of the King

AIII

Unidentified

Opening of the Mouth

BoS/Divine Emblem

PM I.1: 88 (2).II

TT48

Amenemhat, called
Surer
Amenemhat, called
Surer
Amenemhat, called
Surer
Amenemhat, called
Surer
Amenemhat, called
Surer

TT49

Neferhotep

Chief Scribe of Amun

Ay

Lotiform Staff

Other

BoS*

PM I.1: 92 (6).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Other

BoS*

PM I.1: 92 (6).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Other

BoS/Walking Aid (?)

PM I.1: 92 (6).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Straight Staff

Funerary Procession

BoS

PM I.1: 91 (4).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Straight Staff

Funerary Procession

BoS/Priest Tool

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Straight Staff

Funerary Procession

BoS/Priest Tool

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Funerary Procession

BoS/Priest Tool

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Funerary Procession

BoS/Priest Tool

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Lotiform Staff

Funerary Procession

BoS- Companion

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Funerary Procession

BoS- Companion

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Funerary Procession

BoS- Companion

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Funerary Procession

BoS- Companion

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Funerary Procession

BoS/Priest Tool

PM I.1: 92 (8).I

TT49

Neferhotep

Chief Scribe of Amun

Ay

Lotiform Staff

Funerary Procession

BoS

PM I.1: 92 (8).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Frise d'Objets

Offering

PM I.1: 92 (8).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Frise d'Objets

Offering

PM I.1: 92 (8).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Frise d'Objets

Offering

PM I.1: 92 (8).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Frise d'Objets

Offering

PM I.1: 92 (8).II

TT48
TT48
TT48
TT48
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TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Frise d'Objets

Offering

PM I.1: 92 (8).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Frise d'Objets

Offering

PM I.1: 92 (8).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Frise d'Objets

Offering

PM I.1: 92 (8).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Frise d'Objets

Offering

PM I.1: 92 (8).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Unidentified

Funerary Procession

BoS

TT49

Neferhotep

Chief Scribe of Amun

Ay

Straight Staff

Adminstrative/Overseeing

BoS

TT49

Neferhotep

Chief Scribe of Amun

Ay

Lotiform Staff

Adminstrative/Overseeing

TT49

Neferhotep

Chief Scribe of Amun

Ay

abt Staff

Adminstrative/Overseeing

TT49

Neferhotep

Chief Scribe of Amun

Ay

abt Staff

Adminstrative/Overseeing

BoS- Minor Figure
Walking Aid/BoSMinor Figure (?)
Walking Aid/BoSMinor Figure (?)

TT49

Neferhotep

Chief Scribe of Amun

Ay

Straight Staff

Adminstrative/Overseeing

BoS- Minor Figure

TT49

Neferhotep

Chief Scribe of Amun

Ay

abt Staff

Adminstrative/Overseeing

BoS*

PM I.1: 92 (8).III
PM I.1: 93 (15)(16).I.4
PM I.1: 93 (15)(16).II
PM I.1: 93 (15)(16).II
PM I.1: 93 (15)(16).II
PM I.1: 93 (15)(16).II
PM I.1: 93 (15)(16).II

TT49

Neferhotep

Chief Scribe of Amun

Ay

Lotiform Staff

Festival Scene

BoS/Divine Emblem

PM I.1: 94 C (c )

TT50

Neferhotep

Divine Father of Amun

Hor

Straight Staff

Receiving Offerings

BoS

PM I.1: 96 (9)

TT50

Neferhotep

Divine Father of Amun

Hor

Straight Staff

Other

BoS

TT52

Nakht

Scribe, Astronomer of Amun

TIV

Straight Staff

Adminstrative/Overseeing

BoS

TT52

Nakht

Scribe, Astronomer of Amun

TIV

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 96 (9)
PM I.1: 99
(1).2.I-III
PM I.1: 99
(1).2.I-III

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

Straight Staff

Funerary Procession

Priest Tool

PM I.1: 105 (6).I

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Funerary Procession

BoS- Companion

PM I.1: 105 (6).II

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Funerary Procession

BoS- Companion

PM I.1: 105 (6).II

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Funerary Procession

BoS- Companion

PM I.1: 105 (6).II

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Funerary Procession

BoS- Companion

PM I.1: 105 (6).II

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Funerary Procession

BoS- Companion

PM I.1: 105 (6).II

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Funerary Procession

BoS- Companion

PM I.1: 105 (6).II
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TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Funerary Procession

BoS- Companion

PM I.1: 105 (6).II

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Funerary Procession

BoS- Companion

PM I.1: 105 (6).II

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Funerary Procession

BoS- Companion

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

Unidentified

Receiving Offerings

BoS

PM I.1: 105 (6).II
PM I.1: 105
(7).II.2

TT54

Hui, usurped by Keno

Scuptor of Amun

TIV-AIII

mdw Staff

Receiving Offerings

BoS

PM I.1: 104 (3)

TT55

Ramose

Vizier

AIII/Akhn

mdw Staff

Entrance

BoS

PM I.1: 107 (2)

TT55

Ramose

Vizier

AIII/Akhn

mdw Staff

Opening of the Mouth

BoS/Divine Emblem

PM I.1: 110 (10)

TT55

Ramose

Vizier

AIII/Akhn

mdw staff

Funerary Procession

Priest Tool

PM I.1: 108 (5).II

TT55

Ramose

Vizier

AIII/Akhn

Lotiform Staff

Funerary Procession

Offering

PM I.1: 108 (5).II

TT55

Ramose

Vizier

AIII/Akhn

mdw Staff

Other

BoS/Divine Emblem

PM I.1: 109 (6).II

TT55

Ramose

Vizier

AIII/Akhn

mdw Staff

Other

BoS/Divine Emblem

PM I.1: 109 (6).II

TT55

Ramose

Vizier

AIII/Akhn

mdw Staff

Other

BoS/Divine Emblem

PM I.1: 109 (6).II

TT55

Ramose

AIII/Akhn

mdw Staff

Other

BoS/Divine Emblem

PM I.1: 111 (14)

TT56

Userhat

AII

Forked Staff

Receiving Offerings

BoS

PM I.1: 112 (5)

TT56

Userhat

AII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 111 (3)

TT56

Userhat

AII

Straight Staff

Adminstrative/Overseeing

BoS

PM I.1: 111 (3)

TT56

Userhat

AII

Forked Staff

Funerary Procession

Offering

PM I.1: 113 (12)

TT56

Userhat

AII

Forked Staff

Funerary Procession

Offering

PM I.1: 113 (12)

TT56

Userhat

AII

Forked Staff

Funerary Procession

Offering

TT57

Khaemhat

AIII

Straight Staff

Adminstrative/Overseeing

BoS

TT57

Khaemhat

AIII

Lotiform Staff

Adminstrative/Overseeing

BoS

PM I.1: 113 (12)
PM I.1: 116
(13).I
PM I.1: 116
(13).III

TT57

Khaemhat

Vizier
Royal Scribe,
Child of the Nursery
Royal Scribe,
Child of the Nursery
Royal Scribe,
Child of the Nursery
Royal Scribe,
Child of the Nursery
Royal Scribe,
Child of the Nursery
Royal Scribe,
Child of the Nursery
Royal Scribe, Overseer of the
Granaries of Egypt
Royal Scribe, Overseer of the
Granaries of Egypt
Royal Scribe, Overseer of the
Granaries of Egypt

AIII

Straight Staff

Other

Tool of Trade/BoS (?)

PM I.1: 115 (9)
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TT63

Sobekhotep

TT63

Sobekhotep

Mayor of the Southern Lake and
the Lake of Sobek
Mayor of the Southern Lake and
the Lake of Sobek

TIV

mdw Staff

Funerary Procession

Offering

TIV

Unidentified

Funerary Procession

Offering

PM I.1: 127 (11)
& (12)
PM I.1: 127 (11)
& (12)

TT67

Hepuseneb

First Prophet of Amun

Hat

Unidentified

Other

BoS

PM I.1: 133 (1).I

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 134 (2)

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM I.1: 135 (2).I

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM I.1: 135 (2).I

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 135 (2).I

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Adminstrative/Overseeing

BoS

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Adminstrative/Overseeing

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

abt Staff

Adminstrative/Overseeing

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

wAs Scepter

Adminstrative/Overseeing

BoS
BoS- Minor Figure/
Walking Aid (?)
BoS- Minor Figure/
Divine Emblem

PM I.1: 135 (2).II
PM I.1: 135
(2).III
PM I.1: 135
(2).III

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

mdw Staff

Funerary Procession

Priest Tool

PM I.1: 138 (9).II

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 138 (9).II

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 138 (9).II

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 138 (9).II

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 138 (9).II

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 138 (9).II

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 138 (9).II

TT69

Mena

Scribe of the Fields of the King

TIV/AIII

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 138 (9).II

TT69

Mena

TIV/AIII

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 138 (9).II

TT73

Amenhotep

Hat

Unidentified

Festival Scene

BoS

PM I.1: 143 (2)

TT74

Tjanuni

Scribe of the Fields of the King
Overseer of the Cattle of Amun,
Chief Steward, etc.
Royal Scribe,
Commander of Soldiers

TIV

Forked Staff

Exit

BoS

PM I.1: 144 (1)

TT75

Amenhotepsise

Second Priest of Amun

TIV

Unidentified

Adminstrative/Overseeing

BoS

PM I.1: 146 (1)

TT75

Amenhotepsise

Second Priest of Amun

TIV

Straight Staff

Adminstrative/Overseeing

BoS

PM I.1: 147 (2)
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PM I.1: 135 (2).I

TT75

Amenhotepsise

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT78

Haremheb

TT79

Menkheperrasonb

TT79

Menkheperrasonb

TT79

Menkheperrasonb

TT80

Thotnefer

Second Priest of Amun
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Superintendend of the Sacred
Cattle, Captain of the Archers
Overseer of the King's Granary,
wab-Priest
Overseer of the King's Granary,
wab-Priest
Overseer of the King's Granary,
wab-Priest
Overseer of the Treasurey,
Royal Scribe

TIV

Straight Staff

Other

Divine Emblem

PM I.1: 147 (5)

AII-AIII

Unidentified

Festival Scene

BoS- King

PM I.1: 152 (4)

AII-AIII

wAs Scepter

Frises d'Objets

AII-AIII

Straight Staff

Adminstrative/Overseeing

AII-AIII

Straight Staff

Adminstrative/Overseeing

AII-AIII

Straight Staff

Adminstrative/Overseeing

Offering
BoS- Minor Figure/
BoD
BoS- Minor Figure/
BoD
BoS- Minor Figure/
BoD

PM I.1: 155 (11)
PM I.1: 152 (4).IIII
PM I.1: 152 (4).IIII
PM I.1: 152 (4).IIII

AII-AIII

Straight Staff

Funerary Procession

BoS- Companion

PM I.1: 154 (9).I

AII-AIII

Straight Staff

Funerary Procession

BoS- Companion

PM I.1: 154 (9).I

AII-AIII

Straight Staff

Funerary Procession

BoS- Companion

PM I.1: 154 (9).I

AII-AIII

Straight Staff

Funerary Procession

BoS- Companion

PM I.1: 154 (9).I

AII-AIII

wAs Scepter

Funerary Procession

Offering

PM I.1: 154 (9).II

AII-AIII

wAs Scepter

Funerary Procession

Offering

PM I.1: 154 (9).II

AII-AIII

Straight Staff

Funerary Procession

Offering

PM I.1: 154 (9).II

AII-AIII

Straight Staff

Funerary Procession

Offering

PM I.1: 154 (9).II

AII-AIII

Lotiform Staff

Receiving Offerings

BoS

PM I.1: 155 (12)

TIII/AII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 157 (5)

TIII/AII

Unidentified

Frises d'Objets

Offering

PM I.1: 157 (7).II

TIII/AII

Unidentified

Frises d'Objets

Offering

TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 157 (7).II
PM I.1: 158 (8).IIII
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TT81

Ineni

TT81

Ineni

TT81

Ineni

TT82

Amenemhet

TT82

Amenemhet

TT82

Amenemhet

TT82

Amenemhet

TT82

Amenemhet

TT82

Amenemhet

TT82

TT85

Amenemhet
Amenemhab, called
Mahu
Amenemhab, called
Mahu
Amenemhab, called
Mahu

Architect &
Overseer of the Granary of
Amun
Architect &
Overseer of the Granary of
Amun
Architect &
Overseer of the Granary of
Amun
Scribe, Counter of the grain of
Amun, Steward of the Vizier
Scribe, Counter of the grain of
Amun, Steward of the Vizier
Scribe, Counter of the grain of
Amun, Steward of the Vizier
Scribe, Counter of the grain of
Amun, Steward of the Vizier
Scribe, Counter of the grain of
Amun, Steward of the Vizier
Scribe, Counter of the grain of
Amun, Steward of the Vizier
Scribe, Counter of the grain of
Amun, Steward of the Vizier
Lieutenant-commander of
Soldiers
Lieutenant-commander of
Soldiers
Lieutenant-commander of
Soldiers

TT 86

Menkheperrasonb

TT 86

AI-TIII

Straight Staff

Adminstrative/Overseeing

BoS

PM I.1: 159 (3)

AI-TIII

Straight Staff

Adminstrative/Overseeing

BoS

PM I.1: 159 (4)

AI-TIII

Straight Staff

Adminstrative/Overseeing

BoS

TIII

wAs Scepter

Funerary Procession

Offering

TIII

mdw Staff

Funerary Procession

Offering

TIII

Dam scepter

Funerary Procession

Offering

TIII

mdw Staff

Funerary Procession

Priest Tool

TIII

mdw Staff

Funerary Procession

Offering

TIII

Ams Staff

Funerary Procession

Offering

TIII

mdw Staff

Funerary Procession

Priest Tool

PM I.1: 161 (5)
PM I.1: 165
(10).I
PM I.1: 165
(10).I
PM I.1: 165
(10).I
PM I.1: 165
(10).II
PM I.1: 165
(10).I
PM I.1: 165
(10).I
PM I.1: 165
(10).III

TIII/AII

awt Staff (Curved)

Adminstrative/Overseeing

BoS/BoD

PM I.1: 170 (2)

TIII/AII

Unidentified

Other

BoS

TIII/AII

Unidentified

Funerary Procession

Priest Tool

PM I.1: 174 (25)
PM I.1: 175
(29).II

First Prophet of Amun

TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 177 (7)

Menkheperrasonb

First Prophet of Amun

TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 177 (6)

TT 86

Menkheperrasonb

First Prophet of Amun

TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 177 (5)

TT 86

Menkheperrasonb

TIII

Unidentified

Other

BoS

PM I.1: 175 (1)

TT87

Nakht-Min

First Prophet of Amun
Overseer of the Granaries of
Egypt, Royal Scribe, etc.

Hat/TIII

Straight Staff

Receiving Offerings

BoS

PM I.1: 179 (8).I

TT87

Nakht-Min

Overseer of the Granaries of

Hat/TIII

Straight Staff

Other

BoS/Divine Emblem?

PM I.1: 179

TT85
TT85
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Egypt, Royal Scribe, etc.

TT88

Pehsukher, called
Tehenenu
Pehsukher, called
Tehenenu

Lieutenant of the King,
Standard-bearer of the King
Lieutenant of the King,
Standard-bearer of the King

TT89

Amenmose

TT89

TT88

TIII/AII

Unidentified

Adminstrative/Overseeing

BoS/BoD

TIII/AII

Unidentified

Adminstrative/Overseeing

BoS

Steward in the Southern City

AIII

Forked Staff

Adminstrative/Overseeing

BoS

Amenmose

Steward in the Southern City

AIII

Straight Staff

Adminstrative/Overseeing

BoS

TT89

Amenmose

Steward in the Southern City

AIII

Forked Staff

Adminstrative/Overseeing

BoS

TT89

Amenmose

Steward in the Southern City

AIII

Straight Staff

Adminstrative/Overseeing

BoS

TT89

Amenmose

Steward in the Southern City

AIII

Straight Staff

Adminstrative/Overseeing

BoS

TT89

Amenmose

Steward in the Southern City

AIII

Straight Staff

Adminstrative/Overseeing

BoD

TT89

Amenmose

Steward in the Southern City

AIII

Straight Staff

Adminstrative/Overseeing

BoD

TT89

Amenmose

Steward in the Southern City

AIII

Straight Staff

Adminstrative/Overseeing

BoD

TT89

Amenmose

Steward in the Southern City

AIII

Straight Staff

Adminstrative/Overseeing

BoD

TT89

Amenmose

Steward in the Southern City

AIII

Straight Staff

Adminstrative/Overseeing

BoD

TT89

Amenmose

AIII

Straight Staff

Adminstrative/Overseeing

BoD

TT90

Nebamun

TIV-AIII

Straight Staff

Other

BoS

PM I.1: 184 (8)

TT90

Nebamun

TIV-AIII

Straight Staff

Other

BoS

PM I.1: 184 (8)

TT90

Nebamun

TIV-AIII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

PM I.1: 184 (7)

TT90

Nebamun

Steward in the Southern City
Standard-bearer of the sacred
bark, Police Captain
Standard-bearer of the sacred
bark, Police Captain
Standard-bearer of the sacred
bark, Police Captain
Standard-bearer of the sacred
bark, Police Captain

PM I.1: 180 (1).1
PM I.1: 180
(1).2.I
PM I.1: 181 (4).IVI
PM I.1: 181 (4).IVI
PM I.1: 181 (4).IVI
PM I.1: 181 (4).IVI
PM I.1: 181 (4).IVI
PM I.1: 182
(14).III-IV
PM I.1: 182
(14).III-IV
PM I.1: 182
(14).III-IV
PM I.1: 182
(14).III-IV
PM I.1: 182
(14).III-IV
PM I.1: 182
(14).III-IV

TIV-AIII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT92

Suemniwet

Royal Butler

AII

awt Staff (Curved)

Festival Scene

Offering/BoD

PM I.1: 184 (7)
PM I.1: 188 (7)
and (8)
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TT92

Suemniwet

Royal Butler

AII

awt Staff (Crook)

Funerary Procession

Offering

TT92

Suemniwet

Royal Butler

AII

Dam scepter

Funerary Procession

Offering

TT92

Suemniwet

Royal Butler

AII

wAs Scepter

Funerary Procession

Priest Tool

TT92

Suemniwet

Royal Butler

AII

Stright Staff

Funerary Procession

BoS- Companion

TT92

Suemniwet

Royal Butler

AII

Straight Staff

Funerary Procession

BoS- Companion

TT92

Suemniwet

Royal Butler

AII

Straight Staff

Funerary Procession

BoS- Companion

TT92

Suemniwet

Royal Butler

AII

Straight Staff

Funerary Procession

BoS- Companion

PM I.1: 189
(14).I
PM I.1: 189
(14).I
PM I.1: 189
(14).II
PM I.1: 189
(14).II
PM I.1: 189
(14).II
PM I.1: 189
(14).II
PM I.1: 189
(14).II

TT92

Suemniwet

Royal Butler

AII

Straight Staff

Receiving Offerings

BoS

PM I.1: 189 (12)

TT92

Suemniwet

Royal Butler

AII

Straight Staff

Receiving Offerings

BoS

TT92

Suemniwet

Royal Butler

AII

Straight Staff

Adminstrative/Overseeing

BoS

PM I.1: 188 (9)
PM I.1: 188
(2).VI-VIII

TT93

KenAmun

Chief Steward of the King

AII

mks Staff

Festival Scene

BoS- King

PM I.1: 191 (9)

TT93

KenAmun

Chief Steward of the King

AII

Straight Staff

Festival Scene

Offering

PM I.1: 191 (9).I

TT93

KenAmun

Chief Steward of the King

AII

mks Staff

Festival Scene

Offering

PM I.1: 191 (9).I

TT93

KenAmun

Chief Steward of the King

AII

awt Staff (Curved)

Festival Scene

Offering/BoD

PM I.1: 191 (9).I

TT93

KenAmun

Chief Steward of the King

AII

awt Staff (Curved)

Festival Scene

Offering/BoD

PM I.1: 191 (9).I

TT93

KenAmun

Chief Steward of the King

AII

awt Staff (Curved)

Festival Scene

Offering/BoD

PM I.1: 191 (9).I

TT93

KenAmun

Chief Steward of the King

AII

awt Staff (Curved)

Festival Scene

Offering/BoD

PM I.1: 191 (9).I

TT93

KenAmun

Chief Steward of the King

AII

Straight Staff

Festival Scene

Offering

PM I.1: 191 (9).I

TT93

KenAmun

Chief Steward of the King

AII

awt Staff (Curved)

Festival Scene

Offering/BoD

PM I.1: 191 (9).II

TT93

KenAmun

Chief Steward of the King

AII

awt Staff (Curved)

Festival Scene

Offering/BoD

PM I.1: 191 (9).II

TT93

KenAmun

Chief Steward of the King

AII

awt Staff (Curved)

Festival Scene

Offering/BoD

TT93

KenAmun

Chief Steward of the King

AII

awt Staff (Curved)

Festival Scene

BoD

PM I.1: 191 (9).II
PM I.1: 191
(9).III-IV

TT93

KenAmun

Chief Steward of the King

AII

awt Staff (Curved)

Festival Scene

BoD

PM I.1: 191
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(9).III-IV
TT93

KenAmun

Chief Steward of the King

AII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 191 (11)

TT93

KenAmun

Chief Steward of the King

AII

Forked Staff

Adminstrative/Overseeing

BoS*

PM I.1: 191 (11)

TT93

KenAmun

Chief Steward of the King

AII

Forked Staff

Adminstrative/Overseeing

BoS*

PM I.1: 191 (11)

TT93

KenAmun

Chief Steward of the King

AII

Unidentified

Funerary Procession

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Adminstrative/Overseeing

BoS- Minor Figure

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Adminstrative/Overseeing

BoS- Minor Figure

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Adminstrative/Overseeing

BoS

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Adminstrative/Overseeing

BoS

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Adminstrative/Overseeing

BoS*

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Adminstrative/Overseeing

BoS*

TT100

Rekhmire

Vizier

TIII/AII

mks Staff

Adminstrative/Overseeing

BoS- King

PM I.1: 190 (3).II
PM I.1: 207
(4).III
PM I.1: 207
(4).IV
PM I.1: 209
(7).III
PM I.1: 211
(14).I-IV
PM I.1: 211
(14).I-IV
PM I.1: 211
(14).I-IV
PM I.1: 211
(14).IV

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Other

BoS

PM I.1: 214 (16)

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Other

BoS*

TT100

Rekhmire

Vizier

TIII/AII

mdw Staff

Adminstrative/Overseeing

BoS

TT100

Rekhmire

Vizier

TIII/AII

mdw Staff

Funerary Procession

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Funerary Procession

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Funerary Procession

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Funerary Procession

Priest Tool
BoS- Minor Figure/
Religious Tool (?)
BoS- Minor Figure/
Religious Tool (?)
BoS- Minor Figure/
Religious Tool (?)

TT100

Rekhmire

Vizier

TIII/AII

Dam scepter

Funerary Procession

Offering

TT100

Rekhmire

Vizier

TIII/AII

Dam scepter

Funerary Procession

Offering

PM I.1: 214 (16)
PM I.1: 213
(17).II
PM I.1: 212
(15).II-IV
PM I.1: 212
(15).II-IV
PM I.1: 212
(15).II-IV
PM I.1: 212
(15).II-IV
PM.I.1: 212
(15).VI
PM.I.1: 212
(15).VI
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TT100

Rekhmire

Vizier

TIII/AII

Ams Staff

Funerary Procession

Offering

TT100

Rekhmire

Vizier

TIII/AII

Ams Staff

Funerary Procession

Offering

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Funerary Procession

Offering

TT100

Rekhmire

Vizier

TIII/AII

Forked Staff

Funerary Procession

Offering

TT100

Rekhmire

Vizier

TIII/AII

mdw Staff

Funerary Procession

Priest Tool

TT100

Rekhmire

Vizier

TIII/AII

mdw Staff

Funerary Procession

BoS- Companion

TT100

Rekhmire

Vizier

TIII/AII

mdw Staff

Funerary Procession

BoS- Companion

TT100

Rekhmire

Vizier

TIII/AII

mdw Staff

Funerary Procession

BoS- Companion

TT100

Rekhmire

Vizier

TIII/AII

mdw Staff

Funerary Procession

BoS- Companion

TT100

Rekhmire

Vizier

TIII/AII

mdw Staff

Funerary Procession

BoS- Companion

TT100

Rekhmire

Vizier

TIII/AII

mdw Staff

Funerary Procession

BoS- Companion

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Funerary Procession

BoS- Companion

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Funerary Procession

BoS- Companion

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

223

PM.I.1: 212
(15).VI
PM.I.1: 212
(15).VI
PM.I.1: 212
(15).VI
PM.I.1: 212
(15).VI
PM I.1: 212
(15).X
PM I.1: 212
(15).X
PM I.1: 212
(15).X
PM I.1: 212
(15).X
PM I.1: 212
(15).X
PM I.1: 212
(15).X
PM I.1: 212
(15).X
PM I.1: 212
(15).X
PM I.1: 212
(15).X
PM I.1: 214
(19).I
PM I.1: 214
(19).II
PM I.1: 214
(19).II
PM I.1: 214
(19).III
PM I.1: 214
(19).III
PM I.1: 214
(19).II

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem
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PM I.1: 214
(19).III
PM I.1: 214
(19).II
PM I.1: 214
(19).III
PM I.1: 214
(19).III
PM I.1: 214
(19).III
PM I.1: 214
(19).III
PM I.1: 214
(19).I-VII
PM I.1: 214
(19).I-VII
PM I.1: 214
(19).IV
PM I.1: 214
(19).IV
PM I.1: 214
(19).IV
PM I.1: 214
(19).IV
PM I.1: 214
(19).IV
PM I.1: 214
(19).VI
PM I.1: 214
(19).VI
PM I.1: 214
(19).VI
PM I.1: 214
(19).VII
PM I.1: 214
(19).VII
PM I.1: 214
(19).VII

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

Vizier

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT100

Rekhmire

TIII/AII

Straight Staff

Opening of the Mouth

BoS/Divine Emblem

TT104

Thotnefer

TIII

Forked Staff

Receiving Offerings

BoS

PM I.1: 218 (5)

TT104

Thotnefer

Vizier
Overseer of the Treasurey,
Royal Scribe
Overseer of the Treasurey,
Royal Scribe

PM I.1: 214
(19).VII
PM I.1: 214
(19).IV
PM I.1: 214
(19).IV
PM I.1: 214
(19).IV
PM I.1: 214
(19).V
PM I.1: 214
(19).V
PM I.1: 214
(19).VI
PM I.1: 214
(19).VI
PM I.1: 214
(19).VII
PM I.1: 214
(19).VII
PM I.1: 214
(19).VII
PM I.1: 214
(19).VII
PM I.1: 214
(19).VIII-IX

TIII

Forked Staff

Funerary Procession

Offering

PM I.1: 218 (8).I

TT107

Nefersekheru

Steward of thePalace of Malqata

AIII

Lotiform Staff

Opening of the Mouth

BoS/Divine Emblem

PM I.1: 225 (2).II

TT131

Amonuser

Vizier

Hat

Unidentified

Festival Scene

BoS

PM I.1: 246 (9).I

TT131

Amonuser

Vizier

Hat

Unidentified

Adminstrative/Overseeing

BoS

PM I.1: 246 (7)

TT131

Amonuser

Vizier

Hat

Straight Staff

Adminstrative/Overseeing

BoS

PM I.1: 246 (11)

TT131

Amonuser

Vizier

Hat

Unidentified

Adminstrative/Overseeing

BoS

PM I.1: 246 (6)
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TT155

Antef

TT175

Unknown

TT175

Unknown

The Great Herald

Hat-TIII

Forked Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM I.1: 263 (5).II

TIV/AIII

Unidentified

Receiving Offerings

BoS

TIV/AIII

Straight Staff

Exit

BoS

PM I.1: 218 (4).I
PM I.1: 281
(5).III

AIII/Akhn

mdw Staff

Entrance

BoS

PM I.1: 286 (1).I

AIII/Akhn

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 287 (4).II

AIII/Akhn

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 287 (4).II

AIII/Akhn

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 287 (4).II

AIII/Akhn

Forked Staff

Funerary Procession

BoS- Companion

PM I.1: 287 (4).II

AIII/Akhn

Forked Staff

Funerary Procession

Offering

PM I.1: 287
(4).III

AIII/Akhn

Straight Staff

Funerary Procession

Offering

PM I.1: 287
(4).III

AIII/Akhn

Forked Staff

Funerary Procession

Offering

PM I.1: 287
(4).III

AIII/Akhn

Straight Staff

Funerary Procession

Offering

PM I.1: 287
(4).III

TT181

Nebamun & Ipuki

TT181

Nebamun & Ipuki

TT181

Nebamun & Ipuki

TT181

Nebamun & Ipuki

TT181

Nebamun & Ipuki

TT181

Nebamun & Ipuki

TT181

Nebamun & Ipuki

TT181

Nebamun & Ipuki

TT181

Nebamun & Ipuki

Head Sculptor of the King
(Nebamun).
Sculptor of the King (Ipuki)
Head Sculptor of the King
(Nebamun).
Sculptor of the King (Ipuki)
Head Sculptor of the King
(Nebamun).
Sculptor of the King (Ipuki)
Head Sculptor of the King
(Nebamun).
Sculptor of the King (Ipuki)
Head Sculptor of the King
(Nebamun).
Sculptor of the King (Ipuki)
Head Sculptor of the King
(Nebamun).
Sculptor of the King (Ipuki)
Head Sculptor of the King
(Nebamun).
Sculptor of the King (Ipuki)
Head Sculptor of the King
(Nebamun).
Sculptor of the King (Ipuki)
Head Sculptor of the King
(Nebamun).
Sculptor of the King (Ipuki)

TT192

Kheruef

Steward of Queen Tiye.

AIII

mdw Staff

Exit

BoS

PM I.1: 299 (9)

TT192

Kheruef

Steward of Queen Tiye.

AIII

awt Staff (Crook)

Festival Scene

Divine Emblem

PM I.1: 299 (6)

TT249

Neferrenpet

Purveryor of Date-Wine

TIV

Forked Staff

Other

BoS

TT249

Neferrenpet

Purveryor of Date-Wine

TIV

Unidentified

Entrance

BoS

PM I.1: 335
Manniche
1988a, Figure 74
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TT254

Amenmose, called Mesu

TT254

Amenmose, called Mesu

TT254
TT297

Amenmose, called Mesu
Amenemopet, called
Tjanefer

TT324

Hatiai

TT324

Hatiai

TT343

Benai

TT343

Benai

TT343

Benai

Scribe of the Treasury,
Custodian of the Estate of Teye
Scribe of the Treasury,
Custodian of the Estate of Teye
Scribe of the Treasury,
Custodian of the Estate of Teye
Scribe, Counter of the grain of
Amun, Overseer of Fields
Overseer of Prophets,
Chief Prophet of Sobek, etc.
Overseer of Prophets,
Chief Prophet of Sobek, etc.
Overseer of Works,
Child of the Nursery
Overseer of Works,
Child of the Nursery
Overseer of Works,
Child of the Nursery

Tut/Ay

Straight Staff

Adminstrative/Overseeing

BoS

Tut/Ay

Unidentified

Receiving Offerings

BoS

PM I.1: 338 (4).III
PM I.1: 338 (1).III

Tut/Ay

Straight Staff

Receiving Offering

TIV/AIII

wAs Scepter

Adminstrative/Overseeing

BoS
BoS- Minor Figure/
Divine Emblem

PM I.1: 339 (6).II
PM I.1: 379
(1).III

Ay-Seti I

Straight Staff

Receiving Offerings

BoS

PM I.1: 395 (7).1

Ay-Seti I

Unidentified

Receiving Offerings

BoS

PM I.1: 395 (7).1

TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.1: 411 (3)

TIII

Forked Staff

Receiving Offerings

BoS

PM I.1: 411 (8)

TIII

Forked Staff

Receiving Offerings

BoS

PM I.1: 411 (5)

TT353

Senenmut

High Steward of the King

Hat

Forked Staff

Opening of the Mouth

BoS/Divine Emblem

PM I.1: 418 (4)

TT353

Senenmut

High Steward of the King

Hat

Lotiform Staff

Receiving Offerings

BoS

PM I.1: 418 (8)

TT353

Senenmut

Hat

Straight Staff

Receiving Offerings

BoS

PM I.1: 418 (8)

TTA4

Wensu

Hat/TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM 1.1: 448

TTA4

Wensu

Hat/TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM I.2: 819

TTA4

Wensu

Hat/TIII

Straight Staff

Funerary Procession

BoS- Companion

PM 1.1: 448

TTA4

Wensu

Hat/TIII

Straight Staff

Funerary Procession

BoS- Companion

PM 1.1: 448

TTA4

Wensu

Hat/TIII

Straight Staff

Funerary Procession

BoS- Companion

PM 1.1: 448

TTA4

Wensu

Hat/TIII

Straight Staff

Funerary Procession

BoS- Companion

PM 1.1: 448

TTA4

Wensu

Hat/TIII

Straight Staff

Funerary Procession

BoS- Companion

PM 1.1: 448

TTA4

Wensu

High Steward of the King
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.

Hat/TIII

Straight Staff

Funerary Procession

BoS- Companion

PM 1.1: 448
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TTA4

Wensu

TTA4

Wensu

TTA4

Wensu

TTA4

Wensu

Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.
Scribe, Counter of the Grain,
Mayor of the Southern City, etc.

TTC4

Mery-Ma'at

TTC4

Hat/TIII

Straight Staff

Funerary Procession

BoS- Companion

PM 1.1: 448

Hat/TIII

Straight Staff

Funerary Procession

BoS- Companion

PM 1.1: 448

Hat/TIII

Straight Staff

Funerary Procession

BoS- Companion

PM 1.1: 448

Hat/TIII

Straight Staff

Opening of the Mouth

Walking Aid

PM 1.1: 448

wab Priest of Ma'at

TIV/AIII

mdw Staff

Adminstrative/Overseeing

BoS

PM I.1: 457

Mery-Ma'at

wab Priest of Ma'at

TIV/AIII

Straight Staff

Funerary Procession

BoS

PM I.1: 458

TTC4

Mery-Ma'at

wab Priest of Ma'at

TIV/AIII

Straight Staff

Funerary Procession

BoS

PM I.1: 458

TTC4

Mery-Ma'at

wab Priest of Ma'at

TIV/AIII

Straight Staff

Funerary Procession

BoS

PM I.1: 458

TTC4

Mery-Ma'at

wab Priest of Ma'at

TIV/AIII

Straight Staff

Funerary Procession

BoS

PM I.1: 458

TTC4

Mery-Ma'at

wab Priest of Ma'at

TIV/AIII

Straight Staff

Funerary Procession

BoS

PM I.1: 458

TTC4

Mery-Ma'at

wab Priest of Ma'at

TIV/AIII

Straight Staff

Funerary Procession

BoS

PM I.1: 458

TTC4

Mery-Ma'at

TIV/AIII

mdw Staff

Other

?

n/a

ÄM 18539
BM
EA37979
BM
EA37982
BM
EA43468
ME S.
01349
ME S.
01349

Nebamun

wab Priest of Ma'at
Scribe,
Counter of the Grain of Amun
Scribe,
Counter of the Grain of Amun
Scribe,
Counter of the Grain of Amun

TIV/AIII

Forked Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM 1.2: 815

TIV/AIII

Unidentified

Adminstrative/Overseeing

PM I.2: 817 (d)

TIV/AIII

wAs Scepter

Adminstrative/Overseeing

BoS
BoS- Minor Figure/
Divine Emblem

TIV
c. 15391077BC
c. 15391077BC

Forked Staff
mdw Staff, Double
Staff
wAs Scepter, Double
Staff

Adminstrative/Overseeing

BoS- Minor Figure

PM I.2: 818 (g)
Parkinson 1999,
144

Funerary Procession

Divine Emblem

PM I.2: 820

Funerary Procession

Divine Emblem

PM I.2: 820

Nebamun
Nebamun
Unknown
Unknown
Unknown
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APPENDIX D: DEPICTIONS OF STAVES AT EL-KAB
Tomb No.
EK2

Owner
Ahmose-Pennekhbet

Title
Overseer of the Seal

Reign

Stick

Scene Category

Use

Ahm-TI

Forked Staff

Receiving Offerings

BoS

PM/Citation
PM V: 177 (2)

EK2

Ahmose-Pennekhbet

Overseer of the Seal

Ahm-TI

Forked Staff

Receiving Offerings

BoS

PM V: 177 (1)

EK3

Paheri

Nomarch and Scribe

TIII

Forked Staff

Exit

BoS

PM V: 177 (4)

EK3

Paheri

Nomarch and Scribe

TIII

Forked Staff

Adminstrative/Overseeing

BoS

PM V: 177 (5)-(6)

EK3

Paheri

Nomarch and Scribe

TIII

Straight Staff

Adminstrative/Overseeing

BoS

PM V: 177 (5)-(6)

EK3

Paheri

Nomarch and Scribe

TIII

Straight Staff

Adminstrative/Overseeing

BoS

PM V: 179 (5)-(6)

EK3

Paheri

Nomarch and Scribe

TIII

Forked Staff

Receiving Offerings

BoS

PM V: 179 (7)-(8)

EK3

Paheri

Nomarch and Scribe

TIII

Straight Staff

Adminstrative/Overseeing

BoS

PM V: 179 (7)-(8)

EK3

Paheri

Nomarch and Scribe

TIII

Straight Staff

Funerary Procession

BoS- Companion

PM V: 180 (9)

EK3

Paheri

Nomarch and Scribe

TIII

Straight Staff

Funerary Procession

BoS- Companion

PM V: 180 (9)

EK5

Ahmose, son of Ibana

Ahm-TI

Forked Staff

Other

BoS

PM V: 182 (4)

EK7

Renni

Crew Commander
Nomarch of el-Kab,
Great Priest of Nekhbet

AI

Straight Staff

Adminstrative/Overseeing

BoS

PM V: 183 (3)-(4)
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APPENDIX E: PHYSICAL STAVES OF THE 18TH DYNASTY
Location &
Tomb No.

Staff Owner

Title
(if Known)

Reign
(if Known)

Type of Staff

Thebes: TT8

Kha

Overseer of Works in the Great Place

AIII

Forked Staff

Thebes: TT8

Kha

Overseer of Works in the Great Place

AIII

Forked Staff

Thebes: TT8

Khaemuaset

The Artist in the Great Place

AIII

Forked Staff

Thebes: TT8

Neferhebef

Governor of the Provinces

AIII

mdw Staff

Thebes: TT8

Kha & Merit

Overseer of Works in the Great Place

AIII

Forked Staff

Thebes: TT8

Kha & Merit

Overseer of Works in the Great Place

AIII

Straight Staff

Thebes: TT8

Kha & Merit

Overseer of Works in the Great Place

AIII

Straight Staff

Thebes: TT8

Kha & Merit

Overseer of Works in the Great Place

AIII

Forked Staff

Thebes: TT8
Thebes:
DM1352
Thebes:
DM1159.2
Thebes:
DM1159.2
Thebes:
DM1370
Thebes:
DM1379
Thebes:
DM1379
Thebes:
DM1379

Kha & Merit

Overseer of Works in the Great Place

AIII

Forked Staff

Setau

Servant in the Place of Beauty

TIV

Lotiform Staff

Sennofer

Sotem Priest

Tut

Straight Staff

Sennofer

Sotem Priest

Tut

Straight Staff

Maya

Hat/TIII

abt Staff

Iabtina

early 18th-Hat

Forked Staff

Iabtina

early 18th-Hat

Forked Staff

Iabtina

early 18th-Hat

Forked Staff

Thebes:

Iabtina

early 18th-Hat

Unidentified
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Museum & No.
Turin:
S. 08417 / RCGE 45724
Turin:
S. 08418 / RCGE 45725
Turin:
S. 08591 /
RCGE 45794
Turin:
S. 08625 / RCGE 45798
Turin:
S. 08592 / RCGE 45795
Turin:
S. 08326 / RCGE 47008
Turin:
S. 08626 / RCGE 45799
Turin:
S. 08644 / RCGE 45804
Turin:
S. 08654 / RCGE 45805

Louvre:
E 14509.1
Louvre:
E 14509.2
Louvre:
E 14509.3

Citation
Schiaparelli 2007,
86-87 and Figure 55
Schiaparelli 2007,
86-87 and Figure 55
Schiaparelli 2007,
179 and Figure 163
Schiaparelli 2007,
179 and Figure 163
Online
Online
Online
Online
Online
Bruyère 1937a, 101
Bruyère 1929, 72 and Plate X,
Figure 2
Bruyère 1929, 72 and Plate X,
Figure 2
Bruyère 1937b, 157 and Figure
80
Bruyère 1937b, 172 and
Figures 25 and 96
Bruyère 1937b, 172 and
Figures 25 and 96
Bruyère 1937b, 172 and Figure
96
Bruyère 1937b, 172 and Figure

DM1379
Thebes:
DM1380
Thebes:
DM1389
Thebes:
DM1389
Thebes:
DM1389
Thebes:
DM1389
Thebes:
DM1389

96
anonymous

"Wife of..." (Hm(t) n…)

Bruyère 1937b, 176 and Figure
98
Bruyère 1937b, 197 and
Figures 113 and 115
Bruyère 1937b, 197 and
Figures 113 and 115
Bruyère 1937b, 197 and
Figures 113 and 115
Bruyère 1937b, 197 and
Figures 113 and 115
Bruyère 1937b, 197 and
Figures 113 and 115

TIII

Straight Staff

anonymous

TIII

Straight Staff

anonymous

TIII

Straight Staff

anonymous

TIII

Forked Staff

anonymous

TIII

abt Staff

TIII

abt Staff

AIII

Forked Staff

Cairo:
CG 51132

AIII

mdw Staff

Cairo:
CG 51131

Hat

Forked Staff

Hat

Straight Staff

MMA: 35.3.95 &
35.3.96

Quibell 1908, 59
Quibell 1908, 59;
Davis 1907,
48 and Plate XLIII
Hayes 1935,
32 and Figure 1
Hayes 1935,
32 and Figure 1

anonymous

Thebes: KV46

Yuya & Thuya

Thebes: KV46
Thebes: MMA
779
Thebes: MMA
779
Thebes:
Pit burial "F"
near TT71
Thebes:
Pit burial "F"
near TT71
Thebes:
Tomb "B" near
TT71
Thebes:
Carnarvon &
Carter Tomb 37
Thebes:
Carnarvon &
Carter
Tomb 37

Yuya & Thuya

God's Father of Min,
Overseer of the Horses

Neferkhewet

God's Father of Min,
Overseer of the Horses
Archivist, Chief Treasurer,
Keeper of Documents
Archivist, Chief Treasurer,
Keeper of Documents

Harmose

"The Singer"

Hat (?)

Forked Staff

MMA: 36.3.167

Lansing and Hayes 1937, 8 and
Figure 11

Harmose

"The Singer"

Hat (?)

Forked Staff

MMA: 36.3.168

Lansing and Hayes 1937, 8 and
Figure 11

Hat (?)

Forked Staff

MMA: 36.3.153

Lansing and Hayes 1937, 36
and Figure 48

Neferkhewet

Amenhotep

Djahuti (Tahuti)

Coffin 59:
anonymous

TI/TII
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Forked Staff

Carnarvon and Carter 1912, 74

Unidentified

Carnarvon and Carter 1912, 81

Thebes:
Carnarvon &
Carter
Tomb 37

Coffin 64:
anonymous
anonymous

TIII

Forked Staff

Carnarvon and Carter 1912, 83
Firth and Gunn 1926, 73;
Hassan 1976, 128-129

anonymous

early 18th

abt Staff

James and Apted 1953, 3 and
Figure 1

Hesynebef

AIII

Straight Staff

TIII

Unidentified

Saqqara

anonymous
Sarabiakhina,
called Ibi

High Priest of Amun

Saqqara

Patenemhab

Royal Butler

late 18th

Unidentified

Saqqara

Hatiay

Scribe of the Two Granaries of the
Temple of Aten in Memphis

AIII/Akhn

Unidentified

Saqqara
Saqqara

Meh
Iuy
(Wife of Iniuia?)

Thebes

Saqqara: NE.24
Saqqara:
Mastaba of
Khentika
Saqqara:
Horemheb,
Burial 99/4B
Abydos: Burial
E.178

Unidentified

Composite Piece

Overseer of Oil Makers

Leiden: Inv.AH.140C
Leiden:
I.86 /
EG-ZM 2922

Hassan 1976, 155 and Plate
VI.3
Malek 1987, 218 and Plate
XV.3;
Hassan 1976, 155
Schneider 2012, 119 (footnote
91)
Fischer 1978b, 18 Footnote 91;
Online

Lotiform Staff

Durham: EG4563
Leiden:
Inv. AH 44b

anonymous

abt Staff

MMA: 12.181.222

Thebes

Teti

mdw Staff

Brooklyn: 37.278E

Thebes

Amennay

Counter of Cattle of the Queen's Palace

Forked Staff

Brooklyn: 37.1832E

Thebes

Aha-tu-aa

Chief Craftsman of Amun

Straight Staff

Thebes

Menna

Scribe of the Fields of Egypt

Straight Staff

Brooklyn: 37.277E
Cairo:
JE 36082

Online; PM I.2: 843
Online; PM I.2: 843; Hassan
1976, 150 and Plate IV.1
Online; PM I.2: 843; Hassan
1976, 149 and Plate IV.2
Hartwig 2013,
Figure 1.10

Thebes

Mehy

Straight Staff

Brooklyn: 37.1833E

Online

Mistress of the House

mdw Staff

Berlin:
ÄM 1284

Raven et. al. 2012, 91 (Catalog
52)
Garstang 1901, 27 and Plate
XX;
Hassan 1976, 129
Hassan 1976, 139;
PM III.2: 717
Hassan 1976, 153 and Plate
VI.1; PM III: 711

Tut (?)

TIV/AIII
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Unknown

Senenmut

High Steward of Amun

Hat

Forked Staff

Berlin:
ÄM 14348

Hassan 1976, 139 and Plate
VIII; PM I.2: 843

Unknown

Senenmut

High Steward of Amun

Hat

Composite Piece

Liverpool: E.558

Unknown

anonymous

TIII

Forked Staff

MMA: 26.7.1444

Unknown

Montu

TIII

Straight Staff

MMA: 26.7.1443

Snape 2002, 1122
Fischer 1978b,
Figure 48
Fischer 1978b,
Figure 48

Unknown

anonymous

Forked Staff

Brooklyn: 16.83

Online

Unknown

anonymous

mdw Staff

Brooklyn: 57.38

Online

Priest of Amun
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APPENDIX F: LIST OF MUSUEM OBJECTS
Musuem and No.

Item/Description

Time Period/Dynasty

Provenance (If Known)

ÄM 10697

Forked Staff of Ipiankhu

Middle Kingdom

Saqqara

2

ÄM 1284

Staff Fragment of High Priest

18th Dynasty

Saqqara

4

Hassan 1976, 139; PM III.2: 717

ÄM 13753

awt Staff

11th Dynasty

Gebelein

2

Fischer 1978b, 9

ÄM 14348

Staff of Senenmut and Tusy

18th Dynasty (Hat)

4

Hassan 1976, 139 and Plate VIII

ÄM 18539

Grain Harvest Scene of Nebamun

18th Dynasty (TIV/AIII)

Luxor

3

Manniche 1988b, Plate 49

ÄM 4724
BM EA 10554,22
and 10554,28

Forked Staff

18th Dynasty

Provenance Unknown

2

Book of the Dead of Nesitanebtasheru

21st Dynasty

Deir el-Bahari

2

Online

BM EA 1168

Stela of Iry

4th Dynast

2

Loebl and Nunn 1997, 452

BM EA 37979

Tomb Painting of Nebamun

18th Dynasty (TIV/AIII)

Luxor

3

Online

BM EA 37982

Field Assesment Scene of Nebamun

18th Dynasty

Luxor

2, 3

Online

BM EA 433468

Scribes Inspecting the Grain Harvest

18th Dynasty

Luxor

3

Online

BM EA 52886

Forked Staff with Bronze Attachment

2

Online

BM EA 55586

Label of King Den

1st Dynasty (Den)

Abydos

2

Patch 2011, Cat. 117.

BM EA 5601

Scribal Board with TIII Holding mdw Staff

18th Dynasty

Luxor

2

Online; PM I.2: 844

Brooklyn 16.83

Forked Staff

18th Dynasty

4

Online

Brooklyn 37.1830E

Staff of Amunmose

Late 18th Dynasty

Luxor

2

Online

Brooklyn 37.1832E

Forked Staff of Amennay

18th Dynasty

Luxor

2, 4

Brooklyn 37.1832E

Forked Staff of Amennay

18th Dynasty

Luxor (?)

4

Hassan 1976, 150 and Plate IV.1

Brooklyn 37.1833E

Straight Staff of Mehy

18th Dynasty

Luxor (?)

4

Online

Brooklyn 37.277E

Straight Staff of Aha-tu-aa

18th Dynasty

Luxor (?)

4

Hassan 1976, 149 and Plate IV.2

Brooklyn 37.278E

mdw Staff of Teti

18th Dynasty

Luxor (?)

4

PM I.2: 843

Brooklyn 57.38

18th Dynasty

4

Online

Brussels E.578

mdw Staff
Bowl with Relief of
Anthropomorphized Beetle

2

Patch 2011, Cat. 180.

Copenhagen AEIN 134

Stela of Roma, the Doorkeeper

18th or 19th Dynasty

1

Kozieradka-Ogunmakin 2013,

1st Dynasty (Den)

234

Abydos

Chapter

Citation

Hassan 1976, Plate 4, Figure 2

Figure 3
Durham EG4563

mdw Staff of Meh

18th Dynasty

EM CG 1417

Stela of Hemmin

5th Dynasty

EM CG 1426

Wooden Panel of Hesyre

3rd Dynasty

Saqqara

EM CG 1651

The Gebelein Stela

11th Dynasty

EM CG 24095

Book of the Dead of Maiherperi

18th

EM CG 34002

Stela of King Ahmose

18th Dynasty

EM CG 34178

Stela of Any

EM CG 51131

Saqqara

4

Malek 1987, 218 and Plate XV.3

2
2

Janssen and Janssen 2007, 207
Dodson and Ikram 2008,
Figure 143

Gebelein

2

Fischer 1978b, Figure 8

Luxor (KV36)

2

Daressy 1902, 38

Abydos

2

18th Dynasty (Akhn)

Amarna

3

Davies 1908a, Plate XXI

mdw Staff of Yuya

18th Dynasty (AIII)

Luxor (KV46)

4

Quibell 1908, 59

EM CG 51132

Froked Staff of Yuya

18th Dynasty (AIII)

Luxor (KV46)

4

Quibell 1908, 59

EM JE 27310.a

abt Staff of Sennedjem

19th Dynasty

Luxor (DM)

4

Saura i Sanjaume 2006, 403

EM JE 27310.b

Straight Staff of Khonsu

19th Dynasty

Luxor (DM)

4

Saura i Sanjaume 2006, 405

EM JE 27310.c

Straight Staff of Sennedjem

19th Dynasty

Luxor (DM)

4

Saura i Sanjaume 2006, 403

EM JE 27310.d

Straight Staff of Sennedjem

19th Dynasty

Luxor (DM)

4

Saura i Sanjaume 2006, 403

EM JE 27310.e

Straight Staff of Sennedjem

19th Dynasty

Luxor (DM)

4

Saura i Sanjaume 2006, 403

EM JE 27310.f

Straight Staff of Sennedjem

19th Dynasty

Luxor (DM)

4

Saura i Sanjaume 2006, 403

EM JE 27310.g

Straight Staff of Khonsu

19th Dynasty

Luxor (DM)

4

Saura i Sanjaume 2006, 405

EM JE 27310.h

Straight Staff of Sennedjem

19th Dynasty

Luxor (DM)

4

Saura i Sanjaume 2006, 403

EM JE 27310.i

abt Staff of Khonsu

19th Dynasty

Luxor (DM)

4

Saura i Sanjaume 2006, 405

EM JE 32433

Staff Fragment of Amenhotep II

18th Dynasty

Luxor (KV35)

4

Daressy 1902, 67

EM JE 34303(29)

Model mks Staff of Amenemhat

Middle Kingdom

Deir el-Bersha

2

EM JE 34416

Stela of Sabef

1st Dynasty

Abydos

EM JE 36399

abt Staff with Bronze Butt

18th Dynasty

Luxor (DM)

2,3

Bruyère 1937b, Figure 69

EM JE 36802

Straight Staff of Menna

18th Dynasty

Luxor

2, 4

Hartwig 2013, Figure 1.10

EM JE 47176

Ivory Comb of Djet

1st Dynasty

Abydos

2

Wengrow 2006, Figure 2.5

EM JE 55256a&b

Stone Vessel of Anedjib

1st Dynasty

Saqqara

2

Lacau and Lauer 1959, Plate 7

EM JE 56497

Relief of Senuseret III in Sed Festival Canopy

12th Dynasty

2

Von Beckerath 1999, XXI

Dynasty

235

2

Petrie 1900, Plates XXX and XXXVI

EM JE 57711
EM JE 60707
(Carter 022)
EM JE 60708
(Carter 029)

Canopy of Queen Hetep-Heres

4th Dynasty

Giza

2

Ka Statue of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

Reeves 1990b, 128-129

Ka Statue of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

Reeves 1990b, 128-129

EM JE 60720-21

Model Mummy of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

4

EM JE 60826

Shabti of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

4

EM JE 61667

mks Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2,6

EM JE 61668

mks Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2,6

EM JE 61670

mks Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2,6

EM JE 61671

mks Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2,6

EM JE 61728
EM JE 61741
(Carter 135aa)
EM JE 61742
(Carter 213)

Reed Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

4

awt Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

awt Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 61744

tjsw Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 61745

tjsw Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 61746

tjsw Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 61747

tjsw Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 61748

tjsw Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 61750

tjsw Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 61751

tjsw Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 61752

tjsw Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 61755

awt Staff of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

3

EM JE 61766

wAs Scepter of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

6

EM JE 61767
EM JE 61774
(Carter 201)
EM JE 61775
(Carter 200)

wAs Scepter of Tutankhamun

18th Dynasty (Tut)

Luxor (KV62)

6

pD-aHa

18th Dynasty (Tut)

Luxor (KV62)

2

pD-aHa

18th Dynasty (Tut)

Luxor (KV62)

2
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Reeves 1990b, 178

Kurth 2012, 73-74

EM JE 61776
(Carter 199)
EM JE 61777
(Carter 196)

pD-aHa

18th Dynasty (Tut)

Luxor (KV62)

2

pD-aHa

18th Dynasty (Tut)

Luxor (KV62)

2

EM JE 63699

abt Staff

18th Dynasty

Luxor (DM)

3

EM JE 65413

Bowl with Websetet holding wAs Scepter

2nd Dynasty

Saqqara

2

EM JE 66710

Lower Part of a Walking Stick

New Kingdom

Abydos

4

EM JE 85857

Golden Pommel of Forked Staff

21st Dyn- Psusennes I

Tanis

4

Guilloux 2010, 305

EM JE 85881

Forked Silver Butt

21st Dyn- Psusennes I

Tanis

2, 4

Guilloux 2010, 305

EM TR 15.11.25.7

mks Staff of Princess Nebhetepti-Khered

13th Dynasty

Dashur

2

EM TR 19.11.24.3

Relief of Rahotep and Nofret

4th Dynasty

Meidum

2

EM TR 25.6.24.6

Relief of Unknown Official

18th Dynasty

Saqqara

3

EM TR 30.10.26.4

Door Jamb of Neferrenpet

18th Dynasty

Luxor

3

Florence 2537

Pyramidion of Ptahmose

18th Dynasty (AIII)

Saqqara (?)

Leiden AP 52
Leiden I.86 or
EG-ZM 2922

Stela of Paatenemhab

18th Dynasty

Saqqara

2

Online

Staff of Hatiay

18th Dynasty (AIII/Akhn)

Saqqara

4

Leiden Inv. AH 44b

Staff of Iuy

18th Dynasty

Saqqara

4

Hassan 1976, 155 and Plate VI.3
Schneider 2012, 119 (Footnote
91)

Leiden Inv. AP 6

Relief of Merymery

18th Dynasty (AIII)

Saqqara

3

Schneider & Raven 1981, Plate 84

Leiden Inv.AH.140C

Staff of Patenemhab

18th Dynasty

Saqqara

4

Hassan 1976, 153 and Plate VI.1

Liverpool E.558

Staff Fragment of Senenmut

18th Dynasty (Hat)

4

Snape 2002, 1122

Louvre A. 36 and A. 37

Statues of Sepa

3rd Dynasty

2

Online

Louvre C.243

Stela of Nesumontu

12th Dynasty

2

Louvre E 14509.1

Forked Staff of Iabtini

early 18th Dyn- Hat

Luxor (DM 1379)

4

Louvre E 14509.2

Forked Staff of Iabtini

early 18th Dyn- Hat

Luxor (DM 1379)

4

Louvre E 14509.3

Forked Staff of Iabtini

early 18th Dyn- Hat

Luxor (DM 1379)

4

Janssen and Janssen 2007, 207
Bruyère 1937b, 172
and Figures 25 and 96
Bruyère 1937b, 172
and Figures 25 and 96
Bruyère 1937b, 172
and Figure 96

Louvre E. 25340

"Stick-Fighting Dance" Ostracon

19th or 20th Dynasty

Luxor (DM)

5

Online
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2, 3

Bruyère 1937b, Fig. 69
Lacau & Lauer 1959,
13 and Plate 11 no. 58

Wreszinski 1923, Plate 84a
PM III.2: 712; Hassan 1976, 192

MMA 08.200.47

pD-aHa Staff of Senebtisi

12th Dynasty

Lisht

4

Mace and Winlock 1916, 78

MMA 08.200.48

awt Staff of Senebtisi

12th Dynasty

Lisht

4

Mace and Winlock 1916, 85

MMA 08.200.49

abt Staff of Senebtisi

12th Dynasty

Lisht

4

Mace and Winlock 1916, 86

MMA 08.200.50

Dam Staff of Senebtisi

12th Dynasty

Lisht

4

Mace and Winlock 1916, 88-89

MMA 08.200.51

wAs Scepter of Senebtisi

12th Dynasty

Lisht

4

Mace and Winlock 1916, 88-89

MMA 08.200.52

mdw Staff of Senebtisi

12th Dynasty

Lisht

4

Mace and Winlock 1916, 90

MMA 12.181.222

18th Dynasty

Luxor

4

Fischer 1978b, 18 Footnote 91

MMA 14.3.17

abt Staff
Statue of Amenemhat II/ Senuseret II
Wearing the Red Crown

12th Dynasty

Lisht

2

Online

MMA 14.3.34

pD-aHa Staff of Imhotep

Lisht

2

Online

MMA 14.7.1b

Sarcophagus of Wereshonefer

12-13th Dynasty
30th DynastyPtolemaic Period

Saqqara

2

Manassa 2013, 9

MMA 1985.328.10

Talatat Block of Male and Female Attendants

Amarna/Hermopolis

3

Online

MMA 20.3.205

Straight Staff of Wah

18th Dynasty (Akhn)
12th Dynasty (Amenemhat
I)

Luxor (el-Asasif)

2

Online

MMA 20.3.5

Model Boat of Meketra

12th Dynasty

Luxor (TT280)

2

Online

MMA 26.2.58

Straight Staff

New Kingdom

Luxor

2

Fischer 1978b, Figure 48c

MMA 26.7.1443

Straight Staff of Montu

18th Dynasty

Luxor (?)

4

Fischer 1978b, Figure 48

MMA 26.7.1444

Forked Staff

18th Dynasty

Luxor (?)

4

Fischer 1978b, Figure 48

MMA 26.7.1444

Straight Staff

2

Fischer 1978b, Figure 48b

MMA 35.3.294

Forked Staff of Lady Djabwet

New Kingdom
late Middle Kingdom early New Kingdom

Luxor (el-Asasif)

2

Online

MMA 35.3.95

Bronzed Butt (Neferkhewet)

early 18th Dyn- Hat

Luxor

4

Hayes 1935, 32 and Figure 1

MMA 35.3.96

Bronzed Butt (Neferkhewet)

early 18th Dyn- Hat

Luxor

4

MMA 36.3.153

Forked Staff of Amenhotep

18th Dynasty (Hat?)

Luxor

4

MMA 36.3.167

Forked Staff of Harmose

18th Dynasty (Hat?)

Luxor

4

MMA 36.3.168

Forked Staff of Harmose

18th Dynasty (Hat?)

Luxor

4

Hayes 1935, 32 and Figure 1
Lansing & Hayes 1937,
36 and Figure 48
Lansing & Hayes 1937,
8 and Figure 11
Lansing & Hayes 1937,
8 and Figure 11

Heb-Sed Ceremony Relief of Niuserre

5th

Abu Gourab

2

Caille 1999, Figure 51

Munich GI 180

Dynasty

238

OIM E6146

Ivory Label

1st Dynasty

Abydos

2

Teeter 2011, Catalog 91

OIM E7911

Faience Votive Plaque

1st Dynasty

Abydos

2

Teeter 2011, Catalog 70

Penn E12580

Forked Bronze Butt

Bubabtis

2

Dothan 1976, Plate 4:A

Penn E2553B
Turin S. 01349/
RCGE 15992
Turin S. 08326 /
RCGE 47008
Turin S. 08417 /
RCGE 45724
Turin S. 08418 /
RCGE 45725
Turin S. 08591 /
RCGE 45794
Turin S. 08592 /
RCGE 45795
Turin S. 08625 /
RCGE 45798
Turin S. 08626 /
RCGE 45799
Turin S. 08644 /
RCGE 45804
Turin S. 08654 /
RCGE 45805

Walking Stick

5th Dynasty

Deshasheh, Egypt

1

Petrie 1898, 18

Tomb Painting of Anonymous Official

18th Dynasty

Luxor

3

Manniche 1988b, 194

Straight Staff of Kha and Merit

18th Dynasty (AIII)

Luxor (TT8)

4

Forked Staff of Kha

18th Dynasty (AIII)

Luxor (TT8)

4

Forked Staff of Kha

18th Dynasty (AIII)

Luxor (TT8)

4

Forked Staff Khaemwaset

18th Dynasty (AIII)

Luxor (TT8)

4

Online
Schiaparelli 2007,
86-87 and Figure 55
Schiaparelli 2007,
86-87 and Figure 55
Schiaparelli 2007,
179 and Figure 163

Forked Staff of Kha and Merit

18th Dynasty (AIII)

Luxor (TT8)

4

mdw Staff of Neferhebef

18th Dynasty (AIII)

Luxor (TT8)

4

Online
Schiaparelli 2007,
179 and Figure 163

Straight Staff of Kha and Merit

18th Dynasty (AIII)

Luxor (TT8)

4

Online

Forked Staff of Kha and Merit

18th Dynasty (AIII)

Luxor (TT8)

4

Online

Forked Staff of Kha and Merit

18th Dynasty (AIII)

Luxor (TT8)

4

Online

UC7929

Straight Staff

18th Dynasty

Gurob

2

Petrie 1927, 47 Cat. 87

Yale *61

Relief of Ancient Egyptian Cosmos

Late Period

2

Manassa 2013, 8
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